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- @he Remembrancey,

THE WATCHMAN’S CRY.

“Watchman, what of the night? . . .. The morning
cometh, and also the night.”—Isaiah xxi. 11, 12,

“Watchman, what of the night?”
*It is gloomy, and thick, and dark ;
las ! wherever | turn my sight,
And seek for a faithful watcher's light,
I can scarcely discern a spark.
I hear the drunken reveller’s cry,
he mocker’s tauat, and the sceptic's lie ;
But few believe that the Lord is nigh :
All is gloomy, and sad, and dark.”

“ Watchman, what of the night ?”
At is murky, and chill, and drear :
The lamps erst burning so clear and bright ;
The hearts once glowing with warm delight,
At the hope that the Lord was near:
any are quenched to burn no more ;
Faware trimmed, and their lustre pour ;
as ! in so many first-love is o'er ;
All is murky, and chill, and drear.”

*Watchman, what of the night ? 7
““Oh list !—"t is the midnight cry !
It fills the sleepers with joy or fright ;
These cheeks grow pale, and those grow bright !
The Bridegroom, He draweth nigh'! \
The slumbering virgins from sleep awake ;
The wise their lamps fresh-trimmed all take ;
The knees of the foolish with terror quake,
At the sound of the midnight cry.”

* Watchman, what of the night?”’
‘“ The night js fast passing away ;
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The Morning-Star, with effulgence bright,

Shall shortly burst on our raptured sight,
And usher the longed-for day.

He cometh! He cometh ! awake ! arise !

RBehold ! the Day-Star illumines the skies ;

Ye slumbering virgins unveil your eyes,
The night is just passing away,”

« Watchman, what of the night?"”

The work of the watchman is o’er :
¢« The morning s come and also the night,”
Eternity’s darkness—eternity’s light. |

¢« Inquire ye, . . . . inquire ye no more.’
His word is ended, and work is done;
The marriage-supper is e’'en begun ;
The conflict over, the victory won :

The work of the watchman is o’er.

e = e
-

THE CLOSING DAYS OF CHRISTENDOM.

I have just been thinking how the great apostate
systems, whether civil or ecclesiastical, are des-
fined 10 advance in strength and magnificence, as
their day of doom and judgment approaches.
Witness the condition of the Woman in Rev.
xviii., and that of the Beas/ in Rev. xili. and Xix.

And T ask, is not this present moment, through
which we are passing, giving pledges of this?
Do we not see the great apostate ecclesiastical
system advancing to occupy itself of the world,
with something of giant strides? Andis not the =
world, as a civil or secular thing, spreading itself
out in improvements and attainments, and culti-
vation of all desirable and proud things, beyond all
precedent ?  Are not these things so, beyond the
question of even the very least observant? And
are they not pledges that all is now on the high
road to the full display of the Woman and of the
Beast, in their several forms of greatness and
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- grandeur, which are, thus, according to God’s
~word, destined to precede their judgment ? These
" things, 1 own, are very plain and simple to me.

- But again I ask-—is there any notice in God's
- word, that the sain#s or the churc/ are to rise to
any condition of beauty or of strength befitting
them, ere the hour of their translation come ? The
‘apostate things, as we have seen, are to be great
and magnificent just before their judgment—but 1
ask, is the frue {hing to be eminent in its way,
strong and beautiful in that strength and beauty
that belong to it, ere its removal to glory ? This
is an affecting inquiry. What answer do the ora-
cles of God give us?

- Paul, in 2nd Timothy, contemplates ¢ the last
days,” in their parilous character, and the ruin of
- the church, which we have seen, and do see at
‘this day, all around us. But what condition of
~things among the saints does he anticipate as
following that ruin ? I may say with all assurance,
~he does not contemplate the restoration of the
~church’s order as a whole, any rebuilding of God’s.
house, so to speak, any recovery of corporate
beauty or strength worthy of this dispensation ;
but he exhorts those who find themselves in what
has become as a ‘‘ great house,” if they would be
vessels unto honour sanctified and meet for the .
Master’s use and prepared for every gcod work, to
purge themselves from the vessels unto dishonour,
and follow the virtues and cherish the graces which
become them, calling on the Lord out of a pure
heart, _

Peter, in his 2nd epistle, contemplates “‘ the last
~days” also, and very unclean abominations among
professors, and very daring infidel scorning of
divine promises in the world. But he gives no
~ hint that there will be restored order and strength
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in the church, or in corporate spiritual action as a
whole ; but enjoins the saints to grow in grace,
and in the knowledge of the Lord and Saviour, and
to be assured that the prorhise of His coming and
- majesty is no cunningly devised fable. He speaks
- to them of an entrance into the everlasting king-
dom, but not of a retarn to a restored order of
things in the church on earth.

Jude, also, in like manner, anticipates ‘f the’ last
time,” and many terrible corruptlons such a8
“turmng the grace of our God into lascivious-
ness.” But what then ? He promises nothing in
the way of restored beauty and consistency as in
earlier days, but encourages the ‘‘beloved” to
build themselves up on their most holy faith, to
pray in the Holy Ghost and to keep themselves in
God’s love ; but he is so far from encouraging any
hope of recovered order and strength in the church
on ecarth, that he tells them to be looking out for
another object—‘* the mercy of our Lord Jesus
Christ into eternal life.”

John, in his way, gives us the judgment of the
seven churches in Asia, in Rev. 1i. and 1ii. Itisa
very solemn scene. There is some good and much
. evil found 1n the midst of them. The voices of
the Spirit, heard there, have healthful admonitions
for us, both in our individual and gathered condi-
tion. But there is no promise that the judgment
will work correction and recovery. The churches
are judged, and they are left under the judgment ;
and we know no more of them oxn earth ; the next
"sight we get of the elect is in Zeaven. (See chap.
iv.) o .
g;ll this is serious and yet happy ; and all this is
strikingly verified by the great moral phenomena
around us, under our eye, or within our hearing,
at this moment. For we know that the great
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apostate things, the things of the world, whether
civil or ecclesiastical, are in the advance, ripening
to full bloom of vigour and of beauty, while
we see the /frue thing broken, enfeebled, and
wasted, in no wise promising to regain what once
it had in days of corporate order and power,

~But itis well: Itis gracious in the Lord, thus
to cast up before us, in His word, the high road
along which we were destined to travel, and the
sights we were appointed to see. And it is happy
to know, that our translation does not wait for a
regained coundition of dispensational order and
strength ; for, according to present appearances,
we might have to wait long enough ere that could
be. But mark, further, on this same truth.

At times, when the Lord Jesus was about to de-
liver the poor captive of Satan, the enemy at the
very moment would put forth some fresh energy of
evil, and his captive app'arently be in its most
grievous estate. ’

This was another form of the same thing that
we notice throughout God’s word—that the apos-
tate thing is in peculiar strength and magnificence
just at the time when its doom or judgment is at

the door, and that Christ’s thing is in weakness
and brokenness, just as the deliverance He brings
with Him is at hand.

Joseph, Moses and David, are samples of this
also. One was taken from a prison, to feed and
rule a nation ; another was drawn forth from an
unnoticed distant solitude, where he had the care
of flocks and herds, to deliver a nation; another
was raised up and manifested from under the
neglect and contempt of his own kindred, to sus-
tain, by his own single hand, a whole people and
kingdom. And what may really amaze us in the
midst of such things is this—that some of these
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were in the place of degradation and loss, through
thetr own sin, and the Judgment of God.

Thus it was with both Moses and David. Joseph
was a martyr, I grant, and went from the sorrows
of reghieousness 1o the greatness of the rewards of
grace. So was David in the days of Saul, when
David at last reached the kingdom. But David in
later times was not a martyr, but a penitent. He
had brought on himself all the loss and sorrow and
degradation of the rebellion of Absalom-—and the
sin that produced it all had this heavier judgment
of righteousness resting upon it, ‘‘ the sword shall
never depart from thine house.” Nor did it. And
thus he was under judgment ; he was in the ruins
which his own iniquity hrought on him ; he was
the witness of God’s visitation in holiness, when
suddenly his house, in the person of Solomon,
broke forth in full lustre and strength. And so
Moses before him. Moses was a martyr, I grant,
in his earlier days, in Midian, and comes forth
from the place where his faztZ had cast him, into
the honour and joy of being Israel’s deliverer.
But, like David, in later days, Moses was under
judgment, judgment of God for his unbelief and
sin. He trespassed, as we know, at the water of
Meribah, and so trespassed as at once to forfeit
all title to enter the land of promise. And nothing
to the end could ever change that divine purpose.
In that sense, the sword never departed from
Moses’ house, as it did not from David’s. He be-
sought the Lord again and again, but it was in
‘vain. He never entered the land—and thus he
was judged, and still under the judgment, when
grace abounds ; for he is (in principle) translated,
borne to the top of the hill, and not to the fields of
Canaan ; to the heights of Pisgah, and not to the.
plains of Jericho and Jordan.
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These things were so. But it is better to be
iudged of the Lord, than to be condemned with
the world ; for the poor, weak, and judged thing
is drawn forth in the light and redemption of God,
while the proud and the strong bow under Him.

So, I say, there is no New Testament promise,
that the church shall recover her consistency and
beauty, ere her translation comes. She passes
from her ruins to her glory, while the world goes
from its magnificence to its judgment—ruins, too,
I add, which witness the judgment of God. The
sword has never departed from the house.

May I not say, beloved, in the light of these
truths, comfort yourselves as you look abroad,
- and see what it is that is s/rong now-a-days, and
what it is that is weak. But let me add—let not
the weakness of which I speak, the corporate or
church weakness of the saints, be the least
occasion for personal moral relaxation. This
would be a sad and terrible use to make of the
truths we are speaking of, and gathering from
Scripture.  We are, most surely, to be separate
from evil as distinctly as ever, and to cherish all
the thoughts and ways of holiness as carefully as
ever. ‘

But further.-——We may find some hesitation in
knowing exactly how to speak of Israel's history,
whether it be that of a maertvr or a peritent. It
‘has something of each in it—more, however, |
judge of the latter. But whether or not, their
recoveries and redemptions illustrate the mystery
which we have now before us, that the apostate
thing goes to judgment in the hour of its chiefest
strength and greatness, and the true thing rises
from amid its infirmities and ruins to its glory and
blessedness.

They were in a low condition in Egypt, as brick-
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kilns and taskmasters tell us, and tne exacted tale
of bricks without the accustomed straw, just as
the lL.ord was sending Moses and his rod tor their
deliverance. So again in Babylon. The enemy
was insulting their bonds, making merry 1n infidel
despite of the captivity of Jerusalem and her Tem-
ple, when, that very night, the deliverer of Israel
entered Babylon. So again in Persia. The decree
had fixed a day for their destruction, and that de-
cree would not, could not be changed. Their
Amalekite persecutor was in power, and all, as far
as the eye could reach, was utter destruction - but
Haman fell, and the Jews were delivered. And so
will it be again with the same people (Deut. xxxii.
36 and Is. hix. 16).  ** At evening time it shall be
light.” The city will be taken ; all the peoples of
the earth will be round it in its day of siege and 3_
straitness ; half of it will go into captivity ; the
houses shall be rifled, and all will be waste and
degradation--but the Lord from heaven shall, in
that instant, plead their cause. ‘‘ Atevening time
it shall be light.”” The shadow of death shall be
turned into the morning (Is. xxix. 1-8; Zech. xiv.).
And again, Casar Augustus was in strength
and majesty. His proconsuls were in far dis-
tant provinces, his decree had gone to the
ends of the earth, and the whole Roman
world was set in beauty and order, just as
Jesus was born (Luke 11.) But the remnant
were feeble. The family of David hived at
Nazareth, and not in Jerusalem. The Hope of
the nation lav in a manger at Bethlehem. A de-
vout, solitary, expectant saint or two frequented
the temple, and it was shepherds during thetr
nightly watches who had glories revealed to them

Israel had thus fallen, together with the house o,
David ; and fallen, each of them; by their iniquit
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and the judgment of God. The sovereignty of the
Romans could command the chief of Israel’'s sons
from Galilee to Judea, to be taxed and estimated
like the rest of Roman property. But the l.ord
was at hand. The Child, who was to be for the
fall and the rise of things and people, was just born,

Let us be emboldened according to God, and
judge not according to flesh and blood, but by the
light of the Lord. And again, [ say, as the apos-
tle teaches, it 1s better to be judged of the lLord,
than to be condemned with the world. Judgment
has begun at the house of God. He abaseth the
proud and exalteth them that are cast down. The
candlesticks are visited in the keen and searching
power of Him whose ““eves were as a flame of
fire "—and as far as we know them here on earth,
there they are lett——but the place of judgment
proves itself to be next door to the place of glory
(Rev. 1.-iv.)

It is all right and comforting to faith ; strange
to the reasoning and religion of nature. The
church will go from her ruins up to glory—the
world will pass from its proudest moment of great-
ness to the judgment. God taketh the betm*rlr
from the dunghill to set him among princes.

Would that the saints of God were apart from
the purposes and expectations of the world.
““ Come out of her, my people.”

““The feeble saint shall win the day,
Though hell and death obstruct his way.”

The Lord will vindicate His own principles, and
establish His own thoughts for ever and ever,
though the voices that witness them be feeble, and
well nigh lost in the din of the world’s exultation.

May “the heart of the hu mbled, broken saint be
comforted in Him !
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THE MORNING STAR.

REV. 11. 28.

““1 will give him the morning star.” And who
is it that sees the morning star? He who
watches while it is night. All see the sun in its
brightness: but those only who are not of the
night, yet knowing that morally that it is night, and
are looking for the morning star—those, those
only, see the morning star, and get it as their
portion. They are children, not of the night, but
of the day, and therefore look they for the day.
When the star rose that hailed Jesus, who was born
King of the Jews, there were Annas and Simeons
waiting for the consolation of Israel. And who were
Anna’s friends in that day of darkness? Simply
those who were looking ftor redemption in Israel,
and to them she spake of Him. In them was
made good that word in Malachi, *‘They that
feared the Lord spake often oneto another.” We
see they knew each other, and they enjoyed the
comfort in spirit by the truth of Jesus of what
follows 1n the prophet: **To you that fear my
name shall the Sun of righteousness arise with
healing in His wings.” These were a poor de-
spised few, who were but little known, and less
cared for ; but they were ¢
in Israel, sensible of the ruin and of the evil, be-
cause alive to God’s glory and to the privilege of

waiting”’ for redemption

The Remembrancer 8 (1899)



The Remembrancer 8 (1899)

I1

being His people. In them, feeble as they were,
we find a much brighter mark of faith than we' do
in Elijah when he was calling down fire from
heaven. They were not setting the temple right,
but were speaking together of God’s thoughts.
Elijah was setting outward things to rights, but
had not faith for inside things.* In God's unfail-
ing grace tothe remnant he had no just confidence.
Law was the measure of his apprehension; but
the Annas and Simedns had the secret of God in
their souls (‘‘ The secret of the Lord is with them
that fear Him, and He will shew them His cove-
nant”), and were walking in the narrow and silent
path of faith; not setting the temple right, but
speaking to all that were waiting for consolation
in Israel. But were they content with the state
of things? No; but in separation from evil they
waited for the consolation of Israel, which alone
could set the evil right.  And just soitisin our day,
the Christian cannot change Jezebel, nor can he be
mixed up with thé mere temple-worshippers, the so-
called religious systems of the day. He walks,

“ Note the character of Christ here. Perfect under the
law Himself, He, by the unfailing patience of His grace,
bearing all things, makes good the bringing of the voice of
the Shepherd to every shehp 1n the told. l’oor Elijah, de-
voted as he was, brings down fire on the disobedient, but
does not reach the seven thousand that God knew, Christ
refuses to bring down fire. He bears the judgment while He
kept the law, and at all (,05[ made Jehovah's voice reach
the poorest, most guilty, most hidden of the flock. The
consequence is, as indeed the cause, the sheep of the flock
are His, and all power of judgment is given to Him over
all,
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~while leaving them to the judgment of the Lord, far
from violent attacks upon them, in quiet separation.

from all the evil, patiently waiting and watching

during the long dark night of sorrow for the

Morning Star of the day of glory. ¢ To him that

overcometh . . . willl give the Morning Star,”
and this Mormng Staris Christ Himself. And He
1s in this way known to those who, though in the
night, yet are not of the night, being children of
the day. The morning star is gone before the world
sees the sun, before the sun rises, before the day

appears. But before the sun nses, there is the

morning star forthose who arewatching tn the night.

The world will see the sun ; but the morning star is
gone, so far as the world is concerned, before the
sun rises. So we shall be gone to be with the

Morning Star before the day of Christ appears to
the world; and when Christ shall appear, then
shall we also appear with Him in glory.

There are three passages which refer to this
morning star, to which it is important to refer you.
In 2 Peter i. he says: ¢ We have also a more sure”
(that is, “‘confirmed ') ““word of prophecy ; where-
unto ye do well to take heed, as unto a light that
shineth in a dark place, until the day dawn, ,and
the day-star arise in your hearts.” Israel’s pro-
phets had prophesied the full day of blessing
on the earth, saying, ‘ Arise, shine, for thy light is
come.” ‘‘A king shall reign in righteousness.”
And their testimony was confirmed to the disciples
by the vision on the holy mount. They prophesied,.
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too, of events coming on the world which marked
out its judgment in all its torms of rebellious wilk
- and power, of Nineveh and Babylon, and the beasts
which should arise upon the earth—of Jerusalem
and its portion as departed from God; and judg-
ment was thus pointed out, so that there was a
warnming hght which, in’ the midst of the darkness
of this world itself, gave a light which recalled
him that gave heed to it to avoid the crime of
- human will which led on todivine judgment. And
this they did well to take heed to, until the day-star
arose in their hearts, because it was the light in a
dark place. But the day-star itself was something
yet more excellent. '

The prophecies, indeed, are plain ; their warning
clear. They guard me from being mixed up with
~the spirit of the world, whose judgment is an-
nounced. In Revelation I read of unclean spirits
like frogs going forth unto the kings of the earth
and of the whole world, to gather them to the
battle of that great day of God Almighty. If I do
not even exactly understand who and what the
frogs mean, still the grandimport of the prophecy
is evident ; they are not the power of good ; they
lead the kings of the earth to the battle of the
great day of God Almighty. It 1s thus+a light
shining in a dark place, the night of this world’s
history in the absence of Christ. But the morning
star is Christ Himself, as we see in Rev. xxii. He
is the bright and Morning Star. He will be the
Sun of righteousness to the world when he ap-
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pears; but then there will be judgment. The
wicked shall be as ashes under the soles of the feet,
as stubble, and the day of the Lord as fire. But
the star appears to them that watch before the sun
appears to the world; for as I can understand by
the prophetical warning, that this dark place is
going to be judged ; that ‘“ the night is far spent,
and the day is at hand;"” yet so it is night now,
whatever people may think. And I want the
Morning Star in my heart (the hope of Christ
coming, hefore the day, to receive the church to
Himself ; for the Morning Starts given to them
‘that overcome) to cheer my soul through the long
and dreary night, which is yet darker now than it
was then, buat still far spent, as the darkness of the
night always thickens till again the dawn of an-
other day rise beyond on the other side of heaven,
and the morning star appear to fix the eye of the
watchtul and waiting soul, and cheer the heart
with a sure and certain hope. And what, then, do
we want of the things of this dark place, which is
now under judgment for having nailed God’s Son
on the cross? Do not vou, therefore, be seeking
the riches, the honours, the power of this world on
which Christ is coming to execute judgment. One
ragy of the glory of Christ will at once wither up ali -
the glory of this defiled world like an autumn leaf.
Do not you, therefore, go on mixing yourself up
with the world, heaping up riches. What will you
.do with them when Christ comes? Remember the
Lord is at hand. But do I keep separate from this
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world merely because it is going to be judged?
Certainly not. My whole portion for time and
eternity is in Christ ; the day-star has arisen
in my heart. [ am separated from the world by
affection, and not by fear.

We have the coming of Christ as the morning
star, as a distinct thing from the sunrise ; for when
the sun rises upon the world, it will be judgment.
(See Isa, ii.; Mal. iv. 1-3.) But heside and before
all this we have our portion in Christ ; we are not
of this world, we are redeemeéd out of it, and be-
long to the lLord Jesus Christ, and shall join Him.
on high before He is manifested for the judgment
of this world; and, therefore, the thunders of
judgment cannot touch us, because we are seated
with Him in heaven, from whence the judgments.
come. In Rev.iv., we have a most blessed and
comforting picture of the position of the church.
There are the twenty-four elders sitting on their
thrones, round about the throne from whence the
thunders, the lightnings, and the voices come ; and
they continue perfectly unmoved. But was thisin-
sensibility? Certainly not ; forwhen God Himself in
His holy character 1s mentioned, immediately they
fall down and cast their crowns before Him. Nei-
ther is this holiness the cause of any fear, when the
living creatures proclaim the threefold holiness of
Him who stts upon the throne ; it is their worship
breaks forth, and they fall down and cast their
crowns before Him in the full sense of the blessed-
ness of Him who sits upon the throne. Christ,

-
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then, is this Morning Star ; and if the day has
dawned, and the dayv-star has arisen in our hearts,
we know our association with Christ Himself, as
within that place from which the judgment
proceeds.

At the end of the Revelation we have the place
of the star again (xxii. 16). The Lord brings us
back from the prophetic testimony to Himself—
““1 Jesus have sent Mine angel”—*“1 am the
Root and the Offspring of David” (this is in con-
nection with His being Source of promise, and
Heir of it, as King in Zion, ‘ Rule Thou in the
midst of Thine enemies’), ‘“and the bright and
Morning Star.” But the moment He presents
Himself as the bright and Morning Star ** the
Spirit and the Bride say, ‘Come;’ the Holy
Ghost in the Church says, ‘* Come.”” This response
is what 1s connected with Himself ; the mention
of Himself attracts and awakens the answer of
the Spirit. This is the character in which the
church herself has to say to His coming. God, in
the love of His own heart, has associated the
church with Jesus, and the very mention of His
name awakens the cry, “Come!” for it touches
a chord which gives an immediate response ; and
therefore He does not say here, ‘“ Behold T come
éwickly !” The question here is not when He will
come, but that it is Himself that is coming. He
does not speak of His coming—Dblessed though
that thought is—but He reveals Himself; and this
it is that awakens the response of the heart by the
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power of the Holy Ghost. We are for Hunself,
and shall be with Himself. It cannot be anything
short of this, for He calls us ‘“ His body.” What
a glorious place this is! Not merely wonderful,
but glorious identification with the Christ of God !
No explanation of prophetic Scripture, however
nice and true it may be, however useful as a
solemn warning as regards this world, can ever
take the place in the soul that is taught of God, of
knowing its living union with a coming Jesus, of
- the present waiting for Himself. No mere explan-
ation of His coming as a doctrine is the proper
hope of the saint. That hope is not prophecy ; it
is the real, and blessed, and sanctifying expectancy
of a soul that knows Jesus, and waits to see and
be with Himself. |
~ The bride hears the voice of the Bridegroom,
which at once calls out the expression of her de-
sire of His coming. To this He responds, assur-
ing her of it, and then the revelation closes, leav-
ing this as her own expectation, whatever He may
have previously communicated to her concerning
the judgment, to which she does not belong. The
Lord Jesus is represented as departing Himself,
and coming and taking His bride to be with Him.
Then, when the world is saying, ‘‘ Peace and
safety,” sudden destruction cometh upon them,
and they shall not escape.

Paul closes (1 Thes. iv.) with these words,  So
shall we ever be with the Lord.” Andis that all?
Yes, that is all ; for to the heart that has learnt

b
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to love Him He can say no more. Thgn he adds,
*#¢ Of the times and seasons ye have no need that
I write unto you.” Ye are the children of the day,
you wait for that. No explanation of this as a
doctrine can ever reach the heart. You cannot
make a person understand a relationship ; to un-
derstand it he must himself be 1n it.  An unquick-
ened soul may understand, in a manner, what
prophecy means; but nothing short of the sense
and taste of being connected with Christ Himself
can give the desire of His own personal coming.
And why ? Because for this the relationship must
be known. In Revelation xxii. 16, 17, the relation~
ship is known, affection s awakened, and there is
the immediate response. Take a case : A woman
1s expecting her husband ; he knocks at the door ;
not a word is uttered out of his mouth, but his
wife knows already who is at the door ; for it is
he whom she loves that is there ; and thus the
natural feelings proper for a wife are awakened,
when the chord is touched by that which acts on
them., But then the link must be in the heart, the
affection must be there to produce the response ;
the chord which vibrates with this blessed truth
must be there to be awakened by it. There is
such a consciousness of union with Jesus, through
the power of God’s Spirit, that the very moment

*T have no doubt that the direct connection of chapter v.
is with verse 14 of chapter iv.; verse 15 to the end of chap-
ter iv. is a parenthesis. ‘ '
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He is spoken of in this character the chord is
touched, and the instinctive cry 1s, ““Come ! No
amount of intelligence merely will produce this.
And what a difference between expecting the Lord
Jesus, because He has made me and His saints a
part of Himself and His bride, and looking for
His coming to judge poor sinners. Now mark
the practical effect of this looking for Jesus. It
takes the heart clean out of the world up to
heaven. If my heart is right in its affections for
Him, I am looking too straight up on high to
take notice of the things around me. Plenty of
things there are around in the world, plenty of
bustle and turmoil ; but it does not disturb the
blessed calm of my soul, because nothing can al-
ter our indissoluble relationship with a coming
Jesus, as nothing should divide us in hop2.

To see this coming of the Lord Jesus for the
church changes the character of a thousand Scrip-
tures. Take the Psalms, for instance, those
which speak about judgment on the ungodly,
such as ‘‘the righteous washing their feet
in the blood of the wicked.” We are not
the persons who say this; it is the language
of Jews, and of godly Jews too, who will be
delivered through the rod of power smiting
their enemies when all the tribes of the earth will
wail because of Him. But doI want my enemies
destroyed to get to Christ? Certainly not. I shall
leave them to be with Him. (It is a sorrowful
thought, indeed, though we recognize the just
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judgrent of God, that such judgment will be ac-
complished upon those who despise Him and His
grrace.)  But as for me, | am going straight up to
Christ in heaven. My place is in Him while He is
hid in God in the nearest and most intimate union.
I belong to the bride, a member of His body, of
His flesh, and of His bones. When we have hold
of this blessed centre, Christ, and with Him,there-
fore, ot God Himself, then every Scripture falls in-
to its proper place, and we get a spiritual under-
standing by the Holy Ghost of things in heaven,
and our connection with them, and things on earth
and our separateness from them ; and above all,
our hearts get into their proper place ; for, being
set on Jesus Himself, we are waiting for Him.
When He shall appear, we shall appear with Him
in glory ; but we shall be forever with the Lord.
May the Lord give us such an apprehension of

redemption, and of our position in Him, as may so
fix our hearts on Himself, that we may be daily
walking down here like unto men that wait for
their Lord, who has promised to come and take us
to -Himself,. watching in the midst of a night
of darkness, aware that it is the 'night, al-
though we are not of the night ; but watching and
waiting for the day, having the Morning Star
arisen in our hearts. May the Lord keep us from
idols ; and, above all, from aught that savours of
Jezebel, that we may be in dread for fear of griev- -
ing Him in any of those things which have come
in to spoil and corrupt that which He planted so

beautiful, to be for the manifestation of His glory
in this dark and evil world,
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JESUS, THE AUTHOR AND FINISHER

FAITH.
All the path the saints are treading,
Trodden by the Son of God :
All the sorrows they are feeling,
Felt by Him upon the road :
All the darkness and the sorrow,
All that here could test the heart ;
All the joy and all the triumph,
He passed through, yet sin apart,

Now come forth 1n resurrection,
Passing onward to the throne;
Having suffered all the judgment,
Borne the storm of wrath alone :
He is able thus to stuccour
Those who tread the desert sand,
Pressing on to resurrection,
Where He sits at God’s right hand,

Now He praises, in th™ assembly ;
Now the sorrow all is passed ;
His, the earnest of our poriion,
We must reach the goal at last ;
Yes, He praises ! grace recounting
All the path already trod,—
We associated with Him- -
God, our Father and our God.

Join the singing that He leadeth,
Loud to God our voices raise ;
Fvery step that we have trodden,
[s a triumph of His grace :
Whether joy, or whether trial,
All can only work for good,
For He healeth all—who loves us,

And bath bought us with His blood,
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It is finished ! Itis finished !

Who can tell redemption’s worth !
He who knows it leads the singing, -~
FFull the joy, as fierce the wrath.

Taken up in resurrection,
Desert ways rehearsed above,
Tell the power of God’s salvation,
And His never-failing love.

, S
SOME CONSIDERATIONS AS TO OUR PART
WITH CHRIST NOW, ANXD IN GLORY.

T'here is not a believer who will not rejoice in
having his part with Christ when He appears in
His glory ; but in order to rejoice in our part with
Him now, involving as it does suffering and loss
as the world estimates such, we need to know
God’s vickes in Him.  Only thus can we gladly re-
fuse the temptations of Satan in the world, which
appeal to our lusts by the promise of satisfaction
and gain; and whose power we only escape by
oiving ear to the many and precious promises of
God, which tell of His coming glory. The way of
peace and jov to the believer, then, 1s simple. We
know God’s treasures in His son ; and there is not
a believer who would not own that if they were
. fully known by him, the world with all its wealth,
glory and pleasure would have no attraction at all,
Well, the day is quickly coming when the bright-
ness of the glory of God will fill every saved soul
with worship and praise, while the heart will be
kept by knowing that He, of whose worthiness
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every ray will speak, is JEsus, the same yesterday,
to-day, and for ever. This is what we wazf for—
it is a hope, and we do not yet see anything of this
glory ; what we see is a world filled with every at-
traction that six thousand years have developed, in
answer to the demands of the lusts of the flesh;
but, thank God, this 1s not all that we now have
with us in the world : we have the precious word
of God, which comes to us as His own voice, to
declare the excellence of His Son, for we need a
divine record as well as a divine estimate of His
glory. We listen and are delighted, for we hear
what was never from our hearts, but 1s from Him-
self. And the weapon of the Spirit is the word of
God, even as His ministry i1s according to it. God,
since the gift of His Son to man and his ignorance
of Him has been fully manifested, has always
sought ‘‘listeners™ rather than ‘‘doers” : ‘' he
that hath an ear” is the one who 1s blessed.

Thus and thus only does the joy of the truly rich
man desire to testifv to his wealth, by refusing all
fellowship with the principles of lawlessness to-
wards God and of association with man, which
govern the world, straining every nerve to appear
rich without God.

Let us consider but for a moment the blessed
free result to us of the grace that led to the Lord’s
suffering when He took upon Himself the terrible
consequences of what we had done, and our hearts
must be stirred within us at the greatness, rich-
ness and fulness of all that God has wrought for
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us and in all that He has laid up for us in Heaven,
where Christ is. “

We are no longer poor, but rich, for God’s own
treasure-house has been opened to show what He
had for the wretched and undone sinner. In
Christ every need has been met and God’s own
glory revealed. We may judge of the poverty of
the world when we see that all its riches together
cannot supply the soul’s need of even one man;
while every man in it shows himself in a state of
beggary by his appeal to the world for satisfaction.
Such is the world around us; and what, we may
ask, is the state of the Christianwho is in it? Ah!
he knows the grace of the Lord Jesus——that
though He was rich, yet for our sakes became
poor, that we through His poverty might be rich.
Let him consider the past, and he knows that his
history of sins and misdeeds have for ever been
blotted out at God’s own cost ; or the present, and
he can declare that Jesus Himself sits at God’s
right hand in glory, whom God has made unto him
wisdom, righteousness, sanctification and redemp-
tion ; and as to his future, it is fraught only with
the brightest hope, in striking contrast to the dark
and awful doom that surely awaits every unbeliev-
er. Yet, it is in this hollow and worthless world,
that God’s riches have been displayed in His Son,
that His love which gave His Son has found ex-
pression, and that His own glory and fulness have
had their completest triumph. Let the world boast
of itself until its end- -everlasting shame ; but let
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the Christian boast in his God and Saviour Jesus
Christ and wait for His appearing.

Thus, the riches of God in Christ have become
the portion of every believer, but never can he
forget that the cost was the poverty of the Lord
Jesus. He was rich (words which cannot be said
of the world or of any creature in itself), yet He
suffered Himself to be stripped of every right that
was His due, or glory that He could claim as His
title, and at last for our sake He laid down even
His life as a ransom for us and was numbered
with the dead. But His joy was to make known
the riches of God in a world which knew nothing
of them, and, having redeemed us by His blood,
to bring us, too, to share His joy.

Our hearts are kept rejoicing as we ponder what
God has made Him to us, and as we go on to learn
the wealth that is ours through Him, and are kept
steady and close to the Lord Jesus, remembering
we owe i1t all to His‘poverty.

Thus the apostle could say, ‘* My God shall
abundantly supply all your need according to His
riches in glory 1n Christ Jesus ;7 and again, as to
the purpose of our salvation, that ‘* He might dis-
play in the coming ages the surpassing riches of
His grace in kindness towards us in Christ Jesus.”

Would that all we who are Christians, being
rich, refused to live as poor men, allowing the sel-
fish motives which alone actuate the world to gov-
ern us also. Are we not, if so doing, denying be-
fore the world the riches of Christ? For the
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Scripture says @ ‘CAll that is in the world, the lust
of the flesh and the lust of the eyes and the pride
of life, i8¢ not of the Father, but is of the world.”
And the principle which prompts the forming of
every company and organisation in the world is
lust or desire. Man desires because he has not,
and strenuously seeks to become the possessor of
riches ; and hence the rapid and marvellous devel- -
opment of civilisation. At the root of all lies the
wretched poverty of man, and so he is ever desir-
ing greater things for himself. But God loves, and
thus gave His only begotten Son to a thankless
world. For love seeks not its own, but only the
perfect good of its happy objects upon which it ex-
pends itself. This love is our present portion, and
the full fruit of it will be seen when we are with
Jesus in His glory.

And we, as beloved children, are called to walk
in love and be imitators of God, so that we should
be known as rich in Christ, not poor like the world,
as giving (blessed privilege) rather than seeking to
acquire ; for ‘‘ the love of money is the root of all
evil.”

Of course, it is no sin to be rich, but it is sin
to seek to be, and it will bring upon such many
temptations and snares. I Tim. vi. 6-21, is a sol-
emn but precious word to guide us as to this. Those
to whom God Zas grven riches can use them so as
to lay up for themselves joy at the coming of the
LLord. But by joining in the schemes of this world
to become rich ; o, what is worse, originating
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such and seeking its help and co-operation, we not
only appear to the world to be 1n the same condi-
tion of poverty, dissatisfaction and self-interest as
it itself is in, but also express jfellowship with the
world rather than with Christ.

For not only has God made us rich 22 Christ,
He has also blessed us with Him.

The Lord Jesus has given usto know the desire
of His own heart. He prayed that we might be
where He is, and God has called us into the fellow-
ship of His Son. Jesus ever had a title to glory:
to reign over the earth was His due, but neither
glory nor wealth nor power could satisfy His love
—He must Himself become our title to the same
place and position as He had. So in order that
we might reign with Him, He accepts the crown
of thorns as His diadem and the cross as His place
of exaltation. When here in this world He was
alone in His glory; and that glory, from the
manger to the cross, which shone 1n all its
varied and divine perfections, was the glory of
His Person, the Only-begotten of the Father. 1In
this glory He is alone and ever will be, and the
manifestation of it fills our souls with worship be-
fore Him. |

He could, moreover, at any time have received
the kingdom and reigned, but He would have been
alone also in that glory, and man, as His enemy,
would have perished. Of the world there was not
one who desired to be with Him, and the disciples
whom He chose from it showed themselves unable
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to be. Man thus, by his will or his weakness, left
Him; so He took that place where He would
alone, by Himself, establish, for eternity, God’s
glory in the face of the full power of evil, and
solve for ever the issue between good and evil
brought into the world by the entrance of sin.
Then not only must He be lifted up from the earth,
but drink the awful cup of God's anger against
sin, and, in the hour of need and agony, be denied
that joy and strength of communion with God
which had been His portion while walking in the
world. His suffering, if man is to be saved by
God’s grace and power, must not only be infinitely
precious (that they ever were), but of atoning
value, the answer to God’s rod when dealing with
Him, in our place as sin and about the question
of our sins. On the cross Jesus is seen in all the
moral glory and essential power of His Blessed
Person. He sustains all the glory of God alone,
unaided, in the darkness of God's face hidden
from Him because of sin, and when the power of
evil had reached its climax for this final issue.
Nowhere can the glory of Jesus appear vaster or
grander than at the cross; and it is this which
gives it for ever a special place in the remembrance
- of every believer. The glory of God in which He
will appear before the world does but declare the
glory God received from Him on the cross, where
His name was revealed and upheld by His Son
when, as our substitute, God’s judgment of sin
was upon Him. For it was on the cross that God’s
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character ot perfect light and love was revealed to
apd for the sinner, yea, even for His very enemies ;
His righteousness sustained and manifested so
that the simplest believer, though the recipient of
undeserved grace, becomes the righteousness of
God in Him ; His power shown-—not only to gain
complete and eternal triumph over sin, but—to
accomplish, in spite of all, that work whereby God
could bless (the joy of His heart) in the place where
sin had prevailed over all ; and His glory, as the
living and true God, to whom alone belongs good-
ness with power manifested where the power of
evil was unrestrained.

The glory found at the cross is that in which He
1s alone, and hence, as 1 have said, is peculiarly
precious to every saint ; but the glory to be seen
when He appears, He shares with us. And thus
is His love satisfied, which desired for its object
no less than blessing with Himself.

““ Yet it must be : Thy love had not its rest,
Were Thy redeem’d not with Thee fully blest ;
That love that gives not as the world, but shares
All it possesses with its loved co-heirs !”

And at that time at least will every saint know,
that fellowship witih Him is the fruit of sovereign
grace and 1s unalloyed blessing, though purchased
at the cost of His deep sufferings of unmingled
woe. But we have not to wait till then to be in
fellowship with Him. FHvery saint of God is as
truly united to Christ now as he ever will be,
though the character and sphere in which this
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blessed union finds expression differ. Then shall
we be seen with Him in His power and glory ;
but now we testify, in patience and suffering,
that our portion is not with the world, but with
Him.

The world seeks its glory now, and is now eager
in its pursuit after wealth. The worldling’s pos-
sessions are only in and of this world, whose end
is to be burnt up with all its works, while he can-
not, dare not, look into the future, for he knows
he has nothing for that. He is without hope,
without Christ, and without God in the world.

But the saint of God can wait and endure, for
he Znows that the glory of God is to be revealed
and God’s riches in Christ will be displayed ; and
he rejoices (or rather, as it should be, boasts)-—not
like the world, in an ephemeral gain, but—in the
hope of the glory of God, and thus he can also boast
i tribulations, having the privilege now of refus-
ing the glory and wealth of the world, whose pride
God will soon bring down, and display it in its true
state of poverty and nakedness (see Is. xxiv.) be-
cause of being without God. This is a privilege
of the Christian which belongs only to this day of
faith ; for there will be no desire with any saint to
~ be associated with it in the day of its ruin: his
| joy and triumph will be that he is associated with
Christ. Temptation will not then be known, but
now the saint is beset by the wiles of Satan, who
ever seeks to dishonour the precious name of Christ
(with which he is called) through him. May the

The Remembrancer 8 (1899)



The Remembrancer 8 (1899)

3!

L.ord stir up our hearts to remember His love.
which desired to have us assoctated with Himself,,
so that by our words and walk our delight may be
to own our lot is now with Him, and not to link
ourselves in any way whatever witz the world, as.
if we had a common portion with unbelievers.
(11 Cor. vi.).

‘This brings me to my last consideration as to-
fellowship with the world in any of its various as--
sociations. The object of man’s unions is to derive
strength to carry out /Zzs will independently of
God ; and in the present day, seeing that we are-
in a world where a project to its advantage is no-
sooner mooted than a society is formed to carry-
it out, we may almost ask whether it is possible to-
walk in this world in separation from evil. Cer-
tainly not, if left to ourselves or our resources
even an instant ; the world will love its own, its.
schemes are for its own, and its own can live
happily by them for the passing day. The world--
ling finds no difficulty in living in the world ; but
divine intervention alone can maintain the Chris--
tian in the path for God in this world, otherwise
he would be devoured instantly, as a sheep-
amongst wolves. Yet God does keep His people,
as long as He wills, against all His enemies : they
are kept by the power of God through faith. If we-
saw clearly the power of evil in the world, and the-
strengthlessness of the saint against it, would not
our faith know more simple confidence in God:
and find Him open a path for us through the:
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‘trackless waste, in which relentless enemies oppose
-and subtle snares abound ? |

The history of man is simple and consistent.
He retused God’s will at the begiuning, in order
to try whether he could not find greater happiness
-and glory for himself in some other way ; and thus,
becoming alienated from God, he comes face to
face with all the various needs which belong to a
-creature, together with those deeper and more ex-
tensive ones of a sinner ; but instead of owning
his inability to escape the ruin he has brought up-
-on himself, and giving God His place as God—
‘One whose resources of grace are infinite,-- he
sets about to mend his own case as best he can.
But here, again, individually, he preceives his own
ansufficiency and weakness, and therefore seeks
‘the co-operation of his fellow-man, in order the
‘more successfully, as he thinks, to do without God
~and ignore His will.

‘“Sin 1s lawlessness,” or independence, Scrip-
‘ture says (I John iii. 4, see Rev. Vers. and New
‘“Trans.), and everv organisation in the world is
formed for the purpose of self-aggrandisement, or
.of supplying some want of which it has been made
-CONnsclous.

The co-operation of man takes the place which
(zod should have i1n the confidence of His heart.
‘His trust 1s in man and not in God. It is hardly
‘necessary to remark here that business carried on
in the world in responsibility to the Lord is not the
-same thing as fellowship with the world in its
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schemes for the acquisition of wealth, without the
deast regard to the dues of Christ. Moreover, re-
lationships existing because of God’s order in cre-
ation are all nonoured by the word of God. All
authority is of God, as well as every tie of nature
as ordered by Him: the king and subject, the
ruler and people, the father and child, the master
and servant are all enumerated amongst those
recognised by God. The l.ord over all 1s God,
and each is responsible to Him in his place as that
which has been assigned to him by God. The one
in authority may be unfaithful and abuse the power
and position given to him to be a terror to evil
doers, but man has no right to seek to correct
thim. Thae matter of injustice must be left in the
hands of {zod and is a test to faith (I Peter u. 19-
235). God has given such their position and will
«call each to give an account of himself to Him,
and the Christian is assured that nothing passes
unnoticed by Him, and while waiting for the day
an which God’s righteous judgment will be made
mantfest, i1s not troubled, for he knows that the
lawlessness of man cannot proceed further than
{;od permits; but to ‘‘despise dominion and
speak evil of dignities ” is the sign of a rapidly ap-
proaching apostate state, as being ‘‘without natural
affection ” is a sign of the last days. The effort of
man to gain his {ellow-man’s strength, in order to
carry out Azs will, has always called down God’s
final judgment, from the time of Babel, and  will
continue to do so till the last moment of the
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world’s extstence, when the nations as the sand of
the sea shall be gathered by Satan to fight against
the beloved city (Rev. xx. 7-10).

Moreover, the many unions in this world not
only declare the attempts of man to meet his own
needs without reference to God, but also his totab
ignorance of Him. The Lord said to the reason-
ers of His day, ‘‘*Ye do err, not knowing the
Scriptures nor the power of God.” And vainly
may we look throughout this world for that confi-
dence in God which can leave matters of vital im-
portance to us quietly in His hands and await his
action. Profession, picus phrases, rehgious ex-
pressions, and the like, there may be in abundance :
but faith, which, when @/ is at stakeg can wait
upon God, there 1s not. Man, like Saul, unable to
await the coming of God’s prophet, will quickly
betray that his confidence is in man, and turn back
to resources that are apparently at hand. The
reason is simple—the aid of man 1s a tangible
object to him ; but God i1s unknown, and, there-
fore, cannof be trusted.

[.et us turn for a httle from the scene of dark
dishonour to God's name which this world presents
by its ignorance and independence of Him, and
. consider Jesus, the object of His delight.

He was the author and finisher of faith. In
Him we see the path of faith initiated, as it was
also completed ; while from the word we know that
Jesus sits crowned with glory and hornour in the
heavens, and we see in Him the sure and blessed re~
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sult of trust in God and not man ; for faith zs the
“ substantiating of things hoped for and the con-
viction of things unseen,” and hence does not
seek one or the other. Man is ever looking about
for some argument upon which he may build his
hopes and satisfy the many questions which must
arise as to the unseen. Faith has no need of such,
for the word of God, which is believed, gives the
assurance. The believer, as the word signihfes, is
one who believes God and the testimony He gives,
while the unbeliever on the contrary will not. The
assurance the believer has is gained from the cer-
tainty that what God says is true; but that of the
anbeliever, from his own estimate and judgment
of what he sees, and from which he makes deduc-
tions as to what he cannnt see. He may be sure
enough in his deductions; but what if the phen-
omena change? Assurance i1s from the word of
God. Faith, 1t 1s evident, does not exist in man
credulity does, with which we must not confound
it.  With faith is connected the desire for foun-
dation (Aupostasis) as to the things hoped for,
and also conviction (elegchos) of the truth.
With credulity, which blindly accepts whatever
tradition may teach, there is neither. But when
there 1s faith, both are possessed, and therefore,
as I have said, are not sought after.

The coming of the Son of God into the world
brought the perfect test as to what was in man,
and proved that not only was there no good thing
for God, but also no faith in Him. His words
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bring the- test, when Jesus says (Mark xi. 22},
‘“ Have faith in God (pistin Theow). Verily 1say
to you that whosoever shall say to this mountain,
Be thou taken away and cast into the sea, and
shall not doubt in /s heart, but believe that what
he says takes place, whatever he shall say shalb
come to pass for him.” God requires faith before
He can bless, because faith gives to Him His due 3
for how can God bless when He Himself s dis-
honoured, by His divine attribute of grace and
power being the object of doubt ? 'Thus the Lord
Jesus lays down the conditions on which God will
act. But they are fulfilled only in Himself. T'he
more man tries not to doubt, the stronger his
doubts become, until he 1s dragged by them inte
distraction and darkness that completely over-
power him. Faith is not in man, and his tnability
to give God His true place becomes the plainest
evidence of his total ruin. For could any doubr
God who know Him ? No difficulty is found in
trusting one whose grace and power are well
known ; and this gives the special character to
the path of faith in God in which the Lord Jesus
‘walked. He knew God, and came to reveal Him :
but, precious grace, took the place of a servant to
do so. He trusted God at all times to supply
“what was needed as He passed through the scene
of His creation, though with Him there was no
need of an object to produce and uphold His faith,
as there is with us. With Him the words of
prophecy are fulfilled: ¢ Thou didst make me
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hope when [ was upon my mother’s breast : I was.
cast upon Thee from the womb: Thou art my
God, from my mother’s belly.” With us it is the
gift of God, because we have it not by nature ; and
it is produced by the word of God (Eph. 1. 8 ;.
Rom. x. 17). But the Son of God having become
the Dependent One, and turning to God with the
prayer, ‘‘ Preserve me, O God,” the word becomes.
His delight, accepting it as that which was suf-.
ficient to guide man in the path that God would
have him walk in. Well may we ponder in our-
soul the import of those words in Phil. 1., *“ He-
emptied Himself.” He who personally was with--
out need takes the place where he is dependent.
upon God for all, and receives all from His hand,
and in that path never once uses aught that was
His or that He could at any time have rightfully
claimed to supply the needs which He found in
His path, but His delight was that He learnt God-
to be sufficient for Him in Z4is world. 1t was this
that made Ais faith and dependence upon God of
infinite worth ; Heinit was the Object of heaven’s
wonder and of God’s delight, while through it He
has Himself become the Object which sustains us
in our path.. But not only do we see His confi-
dence in God exercised in life, it was also in death.
Not only did He know and prove in the face of
this unbelieving and self-trusting world that we
need God, and nothing else, to make our path
blessed, but He also showed that God’s power and
resources sufliced for the one who trusted Him in
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the place where the consequences of alienation
from God render a testimony to man’s strength-
lessness and resourcelessness in himself. |

In the world we see an existing state of things
in which man i1s appareatly self-sufficient, or nearly
so. I'rue, it is only through the utilization of
what exzsts, but the result is that the world takes
ats course without (God. In death there is a testi-
mony to the consequences of it that man cannot
alter, and so he vainly seeks to hide them under
a marble tomb. And as man has never once be-
lieved God’s power to act for him in his lifetime,
so does he go into death without a hope of God
ever keeping his body from seeing corruption.
Again we turn to the Lord Jesus, and just listen to
the simple, clear, and repeated testimony of the
disciples that His flesh never saw -corruption, and
they were witnesses of it (Acts, 1. 30-33; iv.
A3 xiii. 35-37); and then turn to the precious
prophetic words of David, which speak of this in-
tervention of God’s power in a manner contrary to
every lnw that was ever known tn creation, now de-
filed by sin, as an answer to faith in God. Thus
we cannot find a revelation of God in the laws of
nature, neither can we see an adequate display of
His government and justice in the course of the
world. A full revelation of God has been brought
to us in the person of His Son, accredited by
divine power, even in the place of death. The
very words of Scripture express to us clearer than
can anything else the confidence of the lord
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Jesus in God and God’s righteous answer to His

faith :

I have set Jehovah always before me,

Because He is at my right hand,I shall not be moved.

Therefore my heart is glad, and my glory rejoiceth ;

My flesh also shall rest in hope.

For Trou wilt not leave my soul in Hades,

Neither wilt thou suffer thine Holy One to see corruption.

Thou wilt show me the path of life,

In Thy presence is fulness of joy,

At Thy right hand there are pleasures for evermore.
(Ps, xvi.)

The blessed testimony of the twelve deciples,
who had been in the company of Jesus ‘‘from the
baptism of John until the day in which He was
taken up from them,” and who had, moreover,
been told that He was in like manner coming again,
was completed by that of the apostle Paul, who
found a MaN in glory now---the AMan Christ Jesus,
- -he, too, receiving a special revelation that He
was coming to take up His people to be for ever
with Himself (I Thes, iv.), when death will be
swallowed up in victory, and the triumph of God
over sinandits consequences—death and corruption,
- ~which are now brought to hght through the
Gospel, will then be manifest in glory.

In this boastful and arrogant age may each
saint of God find a joy in owning, in his words and
ways, that his faith i1s in God, who alone is his
strength, even though the persistent and rapid
development of the attempts of man at independ-
ence may render his path increasingly difficult—
though this will but lead him to know thatit is

The Remembrancer 8 (1899)



The Remembrancer 8 (1899)

40
God Himself who maintains his lot in the world,
and keeps him from the evil which fills it, and that
the Lord Jesus, at the right hand of God, is an
Object sufficient to sustain his faith in any circum-
stances. For it has only been through Him who
gave Himself a ransom for us, who has been mani-
fested at the end of the times, that we now be-
lieve in God, who has raised Him from among the
dead and given Him glory, that our faith and hope
should be 7z God.

N.B.~-In the above there has been reference mainly to fel-
lowship with the unions and companies in the world ; but
the references are also applicable, in most respects, to
membership of @« Church or any religious society or league ;
though by the latter the truths that ‘“ there 7sone body " on
earth, and that the Holy Ghost personally is in the (,hurch
are practlcallv denied.

b e S i
FRAGMENTS.

“* The more CHRIST 1S ofjectively our portion and
occupation, the more shall we resemble Him sub-
Jectively.”

““ The eye on CHrisT always affords evidence of
our position, andis the only true means of deliver-
ance from every false way.”

“ Trying to right circumstances is waste of
time. Christ did not seek it. ILet faith be in ex-
ercise 1n the circumstances, and that will right
yourself,”
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“TO OBEY IS BETTER THAN SACRiFICE."

WHAaT wouldst thou do? His praises sing,
To Him in gladsome worship bring

Earth’s purest lays—earth’s sweetest songs
To Whom all harmony belongs.

What wouldst thou do? Go, speak His name,
His wondrous love and grace proclaim;

Till hundreds, thousands, prostrate fall,

And own Him Saviour, Lord of all.

What wouldst thou do? Go, work for Him
In fevered haunt, or alley dim;

Succour the poor, support the faint,

And cheer each sick and suffering saint.

What wouldst thou do? Go forth and fight,
Strong in His strength, His power my might ;
Victorious then, my trophies lay
Down at His feet at close of day.

What wouldst thou do? Die for His sake
Who died for me ; Oh! let Him take

My life, my all, and let me be,

My Saviour, always, all for Thee.

% * % 2 %* % * %
He asks not these. He saith, “* Obey
My voice and sit at home to-day ;

I have a task for thee to learn,
If thou a meed of praise wouldst earn.”

* * ¥ * % "% * *

““ Stay here, sit still, do nought for Thee,
My heart, that bounded forth so free,

Is now like some poor cagéd hird,

Since I Thy grave command have heard.”
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Obedience is a harder thing

Than anthems on the air to fling,
Than eloquence more arduous far,
Harder than labour or than war.

Thou canst not do one deed aright,
Not one act pleasing in His sight,
Except thou have His sure command,
Take all thy orders from His hand,

If He says, ** Fight My battles here,”
Thou mayest go forth without a fear ;

If He bid sing, or speak, or do,

No matter what, He'll bring thee through,

But wouldst thou run, untaught, unsent,
Thy life itself were vainly spent ;

Rather thy soul with patience nerve,
Until He saith, “* Arise and serve.”

Better than sacrifice is this,

Herein and here alone 1s bliss,

To catch His smile, to hear Him say,
““ Thou hast fulfilled My will to-day.”

i

TO BE DOING AND NOT TO BE DOING.

“ Whatscever is not of faith is sin.”—Rom. xtv. 23.

Alithe teacherswho merit the name of Christians,
are agreed upon the point that there is nothing of
greater practical worth than Christian diligence in
those who are redeemed.

The shades of difference found among them
chiefly consist in the manner of stimulating the
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children of God thereto, and in the nature and
motive power of the action in question,

We know that there are in the redeemed, here
below, two principles of action which are opposed
one to the other ; that of the flesh and that of the
spirit of adoption. The flesh never willingly keeps
quiet, even if the body 1tself 1s at rest. And yet
there i1s such a thing as rest according to the
Spirtt. It is never without danger that the Chris-
tian follows the thoughts of the flesh, either in
getting into action or in keeping stll; but the
danger is infinitely enhanced when he does either
the one or the other, induced thereto by thoughts
which have the sanction of religion. It is always
well for the energy of the Spirit of God to subject
the flesh, and to oblige it to keep still.  Then only
is it that faith acts in love and according to the
will of God, that is, according to Scripture.

The heart of the wise discerns the times, and
knows what 1s right.  The spirit of adoption seeks
the will of God 1n retirement, by prayer and in the
study of the word. He is sure to find and to
recognize what the will of God is, who has the
sincere desire to do it, and desires nothing but it,
Butin secking that will, we often find that faith and
spirituality are more largely taxed by the study Zo
be quiel, than by having somewhat 7o do.

For them that are spiritual, there is a time to be
doing and a time of cessation from doing—of rest
and hope. But the flesh cannot bear the latter,
for it has neither the will nor the ability to subject
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itself to the will of God. There is a time to act
and a time to think—-‘‘ a time to cast away stones,
and a time to gather stones together” (Eccles. iii.
5). The Holy Spirit leads us as well to rest, to
prayer, and to meditation, as to action, The
Christian is a stranger and pilgrim, who, passing
through the world, stays not, save at the resting-
places which the Lord has prepared for him. And
herein he only accomplishes the will of the good
Shepherd who conducts him and guides, nourishes,
refreshes, and tenderly cares for him. ‘I will
both lay me down in peace and sleep; for thou,
Lord, only makest me dwell in safety” (Ps. iv. 8).

The only real happiness of the children of God
consists in doing the will of the Father. If, at
least, the heart 1s under the control of the spirit of
adoption, Jesus incessantly provides them with
occasions, means and strength to do that will,
even as by the Spirit.  He inspires them with the
desire to do it. But if the Christian is deficient in
intelligence, he will hourly run the risk, whether
he is in action or atrest, of only following his own
-~ notions. That which we, above all things, need
is a filial and spiritual apprehension of grace.

If it 1s said to me, ‘** We must do, do, do,” no
principle of action connected with faith or love in
me is awakened. It is but alaw which stimulates
the flesh, and thus encourages me to sow to the
flesh. The reaping will, naturally, be of corruption.

But if, contrariwise, the love of God and my
Father, or the grace and privileges of my heavenly
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calling in Christ Jesus be recalled to my soul—
liberty 1s given to me to desire, to think, to love,
and to act according to God, or if it be so, to be
still according to God. It is the love of God to-
ward us which is the sole spring of faith and the
circumstance which gives to faith its activity,
Touch this spring, originate a movement there,
if you desire to awaken in the Lord’s people divine
or truly spiritual action. It 1s thus that we find
exhortation set forth in the word by the Lord, and
we have but to follow it, if we desire to be indeed
His disciples. -All the exhortations of the New
Testament flow from the love of God, who has
loved us and given us redemption, adoption and
glory. How could we live, progress, and run to-
ward the goal of our heavenly calling, if we were
not nourished, abundantly and incessantly, with
the grace of God, in Jesus Christ which is to us-
ward.

The ILord Jesus Himself has said, *‘ Labour
not for the meat which perisheth, but for that
meat which endureth unto everlasting life, which
the Son of man shall give unto you : for Him hath
(zod the Father sealed ” (John vi. 27). Here the
chief point in question is His flesh, given for the
life of the world. That is, faith in the love of God
is the sole true source, the only point to set out
from, and alone the circle in which Christian ac-
tivity unfolds itself, The work of faith, and
labour of love consist, at bottom, in believing in
the Son and in abiding in Him. In believing,}l
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work for the nourishment which is unto eternal
life. Whether I eat or whether 1 drink, whether
I am in active service, or whether I am in repose
—from the moment that I am in communion with
the Author and Finisher of faith, I labour for the
nourishment which is unto eternal life. Without
Him we can do nothing, however laudable, in ap-
pearance, our activity may be. It is the Spirit
which quickens ; the flesh profits nothing. More-
over, constant mention is made of the fruit of the
Spirit, and of the reaping of the Spirit, because, by
our union with the Lord Jesus, ** we have our
fruit unto holiness, and the end everlasting life”
(Rom. vi.).

Now I will suppose that the father of a Christian
family, thinking to act according to the Lord,
devotes himself to the teaching of his children the
best means of gaining gold and silver, or that he
instructs them in the works of art, of the sciences,
and of the fantasies of man’s imagination. Such
a father may, perhaps, do much, and acts through
a lengthened period, with intentions most praise-
worthy according to the world. But what fruit
will be thence gathered, by himself and his child-
ren, in this life or in the life to come? We have
o need to make the essay. Solomon, the wisest
and the most successful of men, made the trial,
and, after possessing all that a heart in nature
could desire, he tells us: '

““ And whatsoever mine eyes desired [ képt
““not from them, [ withheld not my heart
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“from any joy; for my heart rejoiced in all
““my labour; aad this was my portion of all
‘“ my labour. Then I looked on all the works that
““ my hands had wrought, and on the labour that
““1 had laboured to do : and, behold, all was vanity
*“ and vexation of spirit, and there was no profit
““under the sun” (Icc. i, 10, 11). What a sad
admission for an old man, who yet knew the l.ord.
““ The words of the Preacher, the Son of David,
“King in Jerusalem. Vanity of vanities, saith
‘“ the Preacher, vanity of vanities; all is vanity.
““ What profit hath a man of all his labour which
*“ he taketh under the sun? One generation pass-
““eth away, and another generation cometh : lut
““ the earth abideth forever. 'The sun also ariseth,
‘““ and the sun goeth down, and hasteth to his
‘ place where he arose. The wind goeth toward
the south, and turneth atout unto the north ; it
whirleth about continually, and the wind return-
‘“ eth again according to his circuits. All the
‘““rivers run into the sea, yet the sea is not full;
unto the place from whence the rivers come,
“‘ thither they return again., All things are full of
‘““labour ; man cannot utter it: the eye is not
satisfied with seeing, nor the. ear filled with
““ hearing. 'T'he thing that hath been, it is that
““ which shall be ; and that which i1s done i1s that
““ which shall be done : and there i1s no new thing
under the sun. Is there anything whereof it
may be said, See, this is new? i1t hath been
already of old time, which was before us. There
is no remembrance of former things; neither
shall there be any remembrance of things that
are to come with those that shall come after. 1
““the I'reacher was King over Israelin Jerusalem.
“And I gave my heart to seek and search out by
‘“ wisdom concerning all things that are done under
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‘“heaven : this sore travail hath God given to the
‘““ sons of man to be exercised therewith. I have
“* seen all the works that are done under the sun,
““and, behold, all is vanity and vexation of spirit.
““ That which is crooked cannot be made straight,
““ and that which is wanting cannot be numbered.
““ I communed with mine own heart, saying, ¢ Lo,
“lI am come to great estate, and have gotten
““ more wisdom than all they that have been before
‘““me in Jerusalem :’ yea, my heart had great ex-
‘“‘ perience of wisdom and knowledge. And 1
““ gave my heart to know wisdom, and to know
“‘ madness and folly : I perceived that this also is
““ vexation of spirit.” (Ece. 1. 1-17.)

Let us reckon carefully. Put aside from among
all the fruits of our activity here below such as are
really fruits of the Spirit, thatis to say, those only
which will abide unto eternal life and which will
be reckoned to us before the judgment-seat of
Christ. How many a loss shall we not then sus-
tain ? Qur best intentions, our strongest resolves,
our most boasted enterprises, our greatest efforts
to attain these will be all mowed down as stubble.
If these fruits grew not in the garden of faith, they
will not endure the trial by fire; it will consume
them. Yet, shall we see in that day, some souls
who were, perchance, simple and of no repute
here below, crowned there-on high, with the abid-
ing fruits of the Spirit. Many a thousand fine
sermons will be burnt up; and poor, pitiful
prayers, by tens, will then glitter like the stars for-
ever. God recognizes and rewards only blessings
apprehended and realised by faith in Christ Jesus.
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All this is a matter of spiritual intelligence and of
communion with God.

The word speaks to us of ¢ fruif of the Spirit,”
contrasting such with ** works of the flesh” (Gal.
v.). Provided that he who sows and he who reaps
does so only in the Spirit, he shall receive areward,
and shall gather fruit unto eternal life. All else
will be burned up. |

Christ has chosen us, even us also, as I judge,
that we may bring forth fruit, and that our fruit
may e«bide. But Jesus is not the vine whence
grow our speculations, our resolutions, or our
plans for campaigns here below. These thoughts
of the natural man have no relationship with the
branches of the true Vine, which draw from
Christ alone their sap, their leaves, buds, flowers
and fruit.

Lastly, “the day’” which draweth near will
make known what the work of each 1s. It is
therefore well and suitable, that we should
mutually exhort one another unto love and good.
works, but only to those ‘‘ which God hath before
ordained that we should walk in them 7 (Epb. ii.)
Nothing can enable me to discern those works, save
intimate communion, by the Spirit, with Him who
has prepared them. IfI see before me works which
have not been prepared by God, faith will not give
me any impulse thereto. If they have been prepared
of Ged, BUT nof for me, fuith and the Spirit will both
engage me to remain still.  And He who is my
Judge in all these things is the Lord, to whose
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glory 1 desire to live and to die, to be occupied
and to be still while I wait upon Him and await
His return. I count continually upon the High
priesthood of Jesus as to all my taults and failings
in this precious service. For if I see that good
works are those only which arve wrought in God, 1
see also that the flesh 1s wily enough to make me
miss my opportunities, either by acting after my
own thoughts, or by abstaining from entering up-
on the path which God has prepared for me to
walk in.

The last chapter of John’s gospel gives us,
briefly, various kinds of Christian activity, which
were seen in the presence cof the Risen Head of the
church. John and Peter especially strike me in
this point of view. The former remained quietly
in the bosom of Jesus, when Peter would lay down
his life for Him, whe was to die for him. The
crucifixion of the flesh is in practise a thing hard
to find. Before the crucifixion, Peter had come
fownrds Jesus in the flesh, and then had followed
Him. But this Peter, with the best intention in
the world, denied Jesus thrice. A flesh weak in
itself without strength as to that which 1s good,
and a natural mind, that is to say, one which is
always ready to undertake the will of the flesh—
was all that law itself could set in movement in
man. And therefore also the law condemns the
~man who is subject to its rule.
~ But on the other side of the cross, and on the
border of the Land of Promise; the calm, yet ener-
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getic spirituality of John, recognized at a distance
the Lord. Would Peter have cast himself into
the sea, if he had not /Zeard John say, ‘[ s the
Lord” ?  John continues at work all the while he
is going to meet Jesus. His spirituality is indeed
the cause, or at least, the occasion, of Peter's ac-
tivity, and yet (while everything here is exactly in
its right place), John acts as much as Peter, and
in a sense, he acts even more usefully.  Yet the
moment the Lord bids bring of the produce of the
fishing, it 1s Simon Peter who, already refreshed
~and restored by the contemplation of the risen
Jesus, boards the boat and puts the finishing
stroke to the work of power, |

Before the crucifixion, Peter was not able to
follow Jesus, although, with his whole soul he was
willing to pledge himself thereto. But the know-
ledge of the cross has, now, given to Peter the
power of following Jesus with joy, even whither
Peter had no will to go. The power to
mortify their members which are upon the earth,
and the spirit of child-like obedience are now, in
grace, given to the redeemed, such being set apart
to the obedience of Jesus Christ as well as to the
sprinkling of His blood.

John followed Jesus without needing an order to
do so. His happiness was to keep close to his
Master. 'The Lord on His part, knowing how
this faithful disciple counted upon His love, mani-
fests His confidence in him in this very thing, that
He gives not to him, as to Peter, an order to fol-
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low Him. Peter, on the contrary, just barely re-
covered from his fall, had need of all the visible
proofs of the tender vigilance of Jesus; and the
good Shepherd withholds them not from him.

In John we see the confidence and the simplicity
of love. Though he makes little noise, he always
follows Jesus. He incessantly expects Him, and
thus he recognizes Him even before the most
zealous disciple : it is only his intimate acquaint-
ance with Jesus which gives him this advantage.
Love 1s calm, and finds its enjoyment in its object.
John passes through few painful experiences like
those of Peter. The perfectlove of Jesus banishes
all fear from His disciple; it restrains also the
activity of the flesh.

John 1s neither jealous of Peter nor restless
about his brother, who is on his way to death.
Peter, on the contrary, disquiets himself about
John, who, the meanwhile, is occupied solely about
Jesus, and remains perfectly calm and at rest,
even while following the Master, whom it was his
habit to listen to and gaze upon.

We are never adequately filled with the convic-
tion that we are nothing, and that Jesus is all. And
hence we commonly resemble scholars who display
an immense diligence in tracing a quantity of lines,
among which the master’s eye will, with difficulty,
accept two or three passably good uprights.
Thus the beginning of the end 1s always in casting
all the copy books aside, whereas by more atten-
tively considering the model we should undertake
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fewer lines and fewer pages, but we should de
more honour to the copy and to the teacher.

““ When thou saidst, *Seek ye my face;’ my
heart said unto thee, ‘Thy face, Lord, will 1
seek 7’ (Ps. xxvii. 8). ““Whom have I in heaven
but Thee? and there is none upon earth that [
desire beside Thee” (Ps. Ixxili. 25).

=2
““LUST.”

“ Lust ' is the stretching forth the hand to take
something for self. If God say, ‘‘ Take,” it 1s no
lust to take. But, if the very crown prepared by
God for you were there, and you took it unbidden
by Him, it would be lust. God has sheltered us.
in Christ; ‘““ Walk in the Spirit,” then, ‘“ and ye
shall not fulfil the lust of the flesh.”” Lust 1s the
very essence of the world. *‘‘Lo, I come to doé
Thy will, O God,” was Christ’s way. Wherever
there is a ‘‘Thus saith the Lord,” though it be:
even going to the stake, you will find a joy, a
calmness, which you will never find in stolen
waters taken for yourself. A path utterly unblame-
able may be pursued, and yet God may say, / did
not put you there; and this comes in to interfere
with the sustainment of quiet peace in the heart.
Is it with me, ‘¢ [Lord, what wouldest 7/4ou have
me to do?” “Lo I come to do 7hy will?”
recognizing obedience to God as the one greas#
lhing »
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USEFULNESS.

A question often arises about usefulness. Satan
often beguiles by it. He may have suggested to
John that he would be more usetul if he were to
compromise a little, and keep out of trouble
for the sake of being free for his service to
saints. Useful to whom? To God or to men?
God may be able to show out more of His
glory by laying men aside. The eyes of God
rested on Paul a prisoner, seemingly useless
{not even always allowed to write), as the field for
tire display of some of the greatest privileges of
truth. The very point when your weakness seems
to make you useless is often the very way in which
God shows forth His glory. People think it
strange that old Christians, useless ones, etc.,
etc., should be lett, and young, active ones taken.
Do not you be trying to settle God’s house for
Him ; do not say, ¢ What a pity for John to get to

Patmos.” The Lord wanted him there to com-
'municate something that might serve His people
to the end of time. A person may be in difficult
circumstances, and you may have itin your power
to get him out of them in the power of human
nature. And you may do it, and find out that

God would have had him in them, hecause then
he could have borne testimony; and you ought
not to have measured things by your love for him
and your comfort, but by the light of God. We
often act on a set of thoughts of which the cord is
bound to our own humanity instead of God’s glory.
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WEAKNESS AND STRENGTH.

——

2 COR. XII. I-10.

Imtﬁediately upon redemption weakness comes
in—*‘* He was crucified through weakness.””
‘“ Except a corn of wheat fall into the é‘round, and.
die, it abideth alone : but if it die, it bringeth forth
much fruit.” He could have gone up to heaven
as the Son of David, but then He would have had
no one with Him.

If the Spirit were given where atonement was.
not known it could only produce fearful conflict in.
the soul. There was no such thing as redemption,
bringing back, except by the humiliation of His.
Son. If He had not become Man, He could not
have gone to death, He could not have been the
Head of the Gentiles, He could not have been the
One amongst men meeting every need. He came
down to measure out everything in His own per-
sonal presence in grace. He did not stay in hea-
ven and do the work ; He said (as it were), ** ]
choose to recognize Satan's power, but [ will go
down and worst him on his own ground.” But
He was not only crucified through weakness ; the-
great point is, He was raised from the dead—
Himself the Resurrection and the Life ; and we
can lock into the grave and say, ““I know Him
as the resurrection and the life.” How does this
power work ? It is resurrection from the dead ;:
when known it brings in the taste of death into-
everything connected with ourselves. Look at
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Saul of Tarsus ; he had everything planned in his
own mind for his service, and the Lord Jesus
speaks to him from heaven. His first word, ** Who
art Trnou, Lord ? 7 shows that he was conscious of
the entire end of everything connected with self.
Then the next thing was, ‘* What wilt Z4ox have
me to do?” You will not find until Christ really
{ooks into you that you will look at Him as the
revelation of the glory of God. Then you say,
““There is a Man up there in heaven raised from
the dead, the One in whose face all the glory of
God shines. If I want to know anything connected
with God, I must learn it from that Man; the
answer to every question, above, around, within,
is found in the face of that One. God centralizes
all in that Person!”

We often think of this passage as the experience
of the apostle. True, it was so; but in it we get
the principle of Christ’s dealing with a soul. God
shows me the Man in the glory, but after that I
look up and see that One bearing me on His heart
before God, and that He never forgets me. We
get here the principle of God’s dealing with a man
down here. There is more than one principle on
which the apestle was quite willing to have the
fare of a pilgrim down here ; but thisis one, ‘“ My
grace is sufficient for thee,” If it be a question of
service, of suffering, of any power at all, where do
I getit? - In Christ.

We get another ground in Philippians iii. There
his heart was so entranced with Christ, that he
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wanted in everything to be like Him ; because
Christ suffered, he wants to bear the marks of suf-
fering too ; to be like Him in every possible way,
in moral character, in suffering, even in *‘‘ being
made conformable unto His death.” Christ was
down here as a pilgrim and a stranger, and so he
waunted to have the marks of one of His disciples,
in being conformed to His sufferings ; and why?
Because, “‘ the love of Christ constraineth.”

But here itis another thing, *“ My grace is suf-
ficient for thee,” etc. I mean to conform you as
My disciple to that principle of death and resur-
rection that was made good in Me before you got
any blessing from it, that in everyday life you may
have My strength. Look at the bearing of this
on a person down here, the light it casts on his
face. It was not only a question of the danger
Christ saw, but He used Satan. People lose much
when they forget that Christ uses Satan to guard
them from sin ; he is one of the powers by which
He works. Satan gave Paul the thorn in the flesh.
Christ’s purpose is to perfect His strength in His
servant’s weakness. The whole scene down here
is under His hand ; and not only are the difficulties
here for us to get through, but they are arranged
by Christ that He may glorify Himself by taking
you through them. Who made the wilderness?
God. And bad He any special purpose in making
it as it was? Why did He not make it like
Canaan? DBecause He wanted a place for His
‘people where He would have to supply their need
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every day. The secret of quietness and peace of
heart is not to look at things and say, I have got
to face them ; but Christ bas prepared all things as
they are that I may not be able to get along a
single day without Himself. Have I no bread? no
work? Am I sick? Whereis Christ? Allthe things
are not only overruled, but #sed by Him that wemay
learn His strength of love that cripples us that He
may bhe able to say, ‘“ My grace ts sufficient for
thee; for My strength is made perfect in weakness.”

As | go along and see in my path a large rock,
what do | think ? How can / ever get over it?
No; Christ has allowed it. He has put it in my
path to try my faith, and somehow or other He
will get me over it.  You cannot say in ease and
prosperity, * There is Christ”; but directly the
storm begins, the weakness is felt, the sickness
comes, we can certainly count on Christ. An ex-
tremity never takes Him by surprise, though often
it may be an extremity entirely opposed to His
moral character. If He leaves a person to himself,
it is not that He gives him up, but to prove his
heart. If He see a man full of himself, even
though his fuce may be beaming with the glory,
He must leave him to himself a little. If the
heart will not bow to Christ it must be left to
itself. If we do not learn in the quiet of the sanc-
tuary, we shall find ourselves outside to learn
‘what poor things we are. Christ would rather let
His name be dishonoured and Peter brought low,
than have him * making a fair show in the flesh.”
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Look at John in Rev.i. There, an exile in
Patmos, he might have thought his apostleship
ended ; but Christ comes and gives him a book to
write, unfolding things of deep moment to the
church in all ages. \What should we do without
the Revelation ? We get another instance in Rom.
vili. I know not what to ask, but the Spirit
makes intercession with groanings, ard He that
searcheth the heart knoweth it. Do I know what
I want? No; but we present our desires before
Him, often unable to form them into sentences,
but Christ is up there, He knows what the Spirit
wants for us. It is only aninstance of redemption,
working through Almighty power, connecting
God, Christ in heaven, with me, a little insignifi-
cant individual down here. That God is so occu-
pied with me that He brings me into desires after
spiritual things connected with the glory of
Christ. I present the desire, Christ understands
(take the figure in Psalm cvii; the sailors at
their wits' end, then they learn the poverty of
nature), I am brought to a sense of weakness by
this character of communion, by His *‘strength
made perfect in weakness.” A great deal of the
defective Christianity nowadays is owing to the
Lord’s people coming short in seeing that. Do we
understand that the whole wilderness is to be a
‘book of death and resurrection to us? Very often
sorrow is taken up from love to Christ ; but Aere
it is my lifetime all developed by Christ, and He
acting upon all to develope the principle of death

The Remembrancer 8 (1899)



The Remembrancer 8 (1899)

6o

and resurrection, and that to let me know ‘* My
grace is sufficient.” If you look at Safan as one
of the powers by which God works, at t4e wilder-
ness as the place prepared by Christ, where the
tokens of His love are shown out, and at jour-
selves, crippled by Christ in order that you may
have no strength but His to act on, you will find
sweetness and refreshing of soul.

-—-—-ﬂh-—%%

THE RIVERS OF LIVING WATER.

—————

JOHN VII. 37-39.
When the water revives the wilderness itself,
when the Son of man actually takes the world as
His inheritance, and the Spirit is poured out, shall

it not then be glad, and rejoice, and blossom?
Well, it fills the heart of God’s people, of him that
believeth in Jesus, now, and does so because he s
in the wilderness: and shall he not rejoice and
blossom? Yea, out of his belly shall flow rivers
of living water; and though often the heartless
sand may drink it in and give no return, but be
parched, and arid, and f{ruitless as before, yet
wherever the earth of God's hand and the seeds of
God’s planting are, there shall they also be re-
freshed and spring up through it. 1 feel it very
important to remark here the individual character
noticed before, because it is the saving principle
1n the midst of desolations and evil, whatever com-
mon good it may produce. It i1s not, 7T/ey shall
drink of the river from the rock, or drink of some
common river, but, ** OQut of his belly shall flow
rivers of living water ;" it js the personal posses-
sion and indwelling of the Holy Ghost. (£xéract.)
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GRACE.

“And if by grace, then is il no more works ;
otherwise grace is no move grace.”’-——Rom. xi. 6.

He tells me worDps whereby I'm saved,
He points to something done,
Accomplished on Mount Calvary,
By His beloved Son ;
In which no works of mine have place ;
Otherwise grace were no more grace,

Believing this, how can I wait,
And ask what shall I 4o
To make His gift more sure to me,
His loving words more true?
Since works of mine have here no place, .
‘Otherwise grace is no more grace.

Ah, no, it i1s His finished work
On which my soul relies ;
And if my unbelieving heart
Its preciousness denies,
‘That works of mine might have a place,
Then grace with works were no more grace,

But in that Ae is raised on high,
Who came our sins to bear |
I know that I am seen of God,
In oneness with Him there ;
Where not a spot His eye can trace,
Or aught that mars His work of grace.

Oh, wondrous worps ! Oh, precious work,
By which the soul is saved !
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And Thou who didst it, blessed Lord,
Hast in my heart engraved

A Name which must all names displace,

With me a lost one, saved by grace.

%_“rﬁ—-—-ﬂ--—

« RIGHTEOUSNESS WITHOUT WORKS.”

I believe it will be found that the first and
simplest truths of the Gospel become of growing
value to our souls as we advance onward along
the narrow road which leadeth unto life. Truths
which are at first received authoritatively, because
of the evidence of Scripture for them, become com-
mended to us by their own beauty, And what we
received at first, as it were by force of our own
necessity, becomes in our progress that which
manifests the glory of Christ ; so that we are able
in a measure to contemplate it apart from selfish-
ness, and to see it in the light in which God Him-
self sees it. I think I discern this feature in
apostolical teachings ; while they unfold mysteries,
or develop practical truth, they also designedly
connect all with the primary truths of the Gospel —
thus bringing them into constant prominence.
And this marks the teaching of the Holy Ghost.
It is human to handle a particular truth as a sub-
ject ; but the object of the Holy Ghost is to hold
up prominently to view the Person and Work of
the Lord Jesus Christ. The soul becomes unsettled
from its steadfastness when the mind takes the
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lead in learning even the truth of God. The Spirit
» who leads into all truth, connects everything in His
teaching with those great primary truths, the
Person and Work of the Lord Jesus Christ. The
mind may get hold of something new, and be in-
terested 1n it, as if it were more wonderful than
the truth already received. [ do not wonder at
the apostle saying, ‘‘so that | might finish my
course with joy, and the ministry which I have re-
ceived of the Lord Jesus, to testify the gospel of
the grace of God ”—there he saw the deepest truth;
or, in after-times, saying to Timothy, * Do the
work of an evangelist, make full proof of thy
ministry ; for I am now ready to be offered, and
the time of my departure 1s at hand.” It is an
unhealthy symptom, when the simple gospel is not
relished. It shews that the mind is rather at work
than the conscience exercised. before God, or the
affections engaged with ‘Christ, There are indeed
wonderful discoveries made to us of the grace and
purpose of God, and this too as that in which we
are specially interested ; yet when all is manifested
and enjoyed without hindrance, then the primary
truths of the gospel will be seen in all thelr brilli-
ancy, even the Person and Work of Jesus Christ,
the Son of the living God, the Object of adoration,
admiration and praise throughout eternity. It is
with these thoughts I now turn to the great funda-
mental truth of the gospel—*‘ righteousness with-
out works ’—a doctrine we know which has not
only been controverted by Christians, and sneered

.
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at by the wise and the moralist—but which many
who hold it, have only become settled in, after
much bitter experience of themselves. It is indeed
needful for all to learn it in this school of experi.
ence. But we may also learn its beauty by looking
forward to that day, when the righteousness of the
one Man, as the Fountain of all blessedness to the
redeemed, shall be as illustriously displayed in
heaven and in earth, as the sin of the one man as
the source of all misery has been sorrowfully dis-
played in the history of this world. But there is
another light in which the doctrine of ‘‘ righteous-
ness without works’’ may be regarded, namely, as
leading us into present intercourse with (od, and
enabling us to walk in His presence. It is the
bearing of this great truth as a present influential
principle, which the Spirit of God Himself has
carried out in the Thirty-second Psalm. And the
blessedness predicated of the man to whom the
Lord imputeth righteousness without works is a
blessedness, not confined to the wondrous truths
of ‘“transgression forgiven, sin covered, and iniqu-
ity not imputed ;’’ but this blessedness is carried
on into the exercises of soul, which result from
being freely and fully justified. I would now turn

-to the Psalm itself. _
First, the great oracular declaration-—** Blessed
is he whose transgression is-forgiven ; whose
sin i1s covered. Blessed 1s the man unto whom
the Lord imputeth not iniquity.” On this
statement the Holy Ghost Himself, by the
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apostle Paul, has thus commented: ‘‘Even as
David describeth the blessedness of the man
to whom God imputeth righteousness without
works” {Rom. iv. 6). ‘‘The blessedness’’ —we
almost need to have this English word translated
to us; so slow of heart are we to believe His
goodness, when God Himself proclaims it to us.
Happiness, ‘‘our being’s end and aim,” is pro-
claimed by this oracle ; and yet men are deaf to it.
‘“ Happy is he whose transgression is forgiven !”
This is happiness—the alone happiness of which
man as a sinner is capable; because nothing but
this can bring a sinner to God, in whose presence
there is fulness of joy. There is indeed a happi-
ness proclaimed in the first Psalm, ¢ Blessed is the
man who hath not walked in the counsel of the
‘ungodly, nor stood in the way of sinners, nor sat
in the seat of the scornful.” But where is such a
man to be found ? This blessedness only attached
to the righteous One, the Holy +One of God, the
Lord Jesus Christ. It was what He did ; because
He is what He is. But as for us, it is not anything
that we can do which can make us happv, but that
which God does for us. It is man’s impossibility
to make himself happy; it is God’s possibility to
make a sinner happy. And this oracle is the
declaration of a sinner’s happiness by means of
the work of God Himself.

‘The distinction between transgression and sin is
made sufficiently clear by the statements of the
apostle in the fifth chapter of the Epistle to the
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Romans: *“ Nevertheless, death reigned from Adam
to Moses, even over them that had not sinuned after
the similitude of Adam’s transgrvession.”. Adam
sinned by transgressing a positive commandment
of God ; and thereby incurred the penalty of death.
Others were liable to the same penalty who had
never sinned by transgressing a positive com-
mandment of God; therefore, there may be sin
where there is not such transgression. And the
Holy Ghost announces this oracle, according to
the usual order of the awakening of conscience.
In most cases, it is awakened to a sense of positive
acts of sin against the known commandments of
God. And so the apostle, in the first chapter of
the Epistle to the Romans, adduces proof of the
practical ungodliness and immorality of both
Gentile and Jew, before he opens the source from
whence it all proceeds : original and indwelling
sin. Man may draw out a theory of christian
doctrine ; but the divine way 1s, not to teach a
theory, but to grapple with the conscience, and to
make man sensible of his wretched condition as in
the presence of God, and that nothing short of
God’s own provision of Christ can meet his neces-
sity. ‘“ Every man that hath heard and learned of
the Father cometh to Me,” says Christ. The
oracle before us regards man as he is, ‘“an enemy
to God in his mind by wicked works.” Repent-
ance and remission of sins were to be preached in
the name of Christ among all nations, beginning
at Jerusalem. ‘‘Beginning at Jerusalem’” shews
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the character of transgression which the Divine
remedy can reach. There was acted out ‘‘the
great transgression.”  The testimony against
them was, that they had denied the Holy and the
Just One, and had killed the Prince of Life. Yet,
in the name of Jesus, whom they had crucified,
whom God had raised up, there was forgiveness
even for this gfeat transgression. Who need
despair of finding forgiveness in the same name,
in which alone there is salvation? If we turn to
a different and more frequent character of trans-
gression, we find it written, ‘“ Be not deceived :
neither fornicators, nor adulterers, nor thieves, nor
covetous, nor drunkards, nor revilers, nor extor-
tioners, shall inherit the kingdom of God. And
such were some of you : but ye are washed, but ye
~are sanctified, but ye are justified in the name of
the Lord Jesus, and by the Spirit of our God.” It
is to man, therefore, as a proved and convicted
transgressor before God, as already condemned by
the righteous judgment of God, and when awakened
by the quickening power of God condemned in his
own conscience, that forgiveness of transgression
in the name of Jesus is proclaimed by God Him-
self. And blessed, by God’s own testimony, is the
man who has an ear to hear it.

I much question if the bare idea of forgiveness
of transgression, apart from the solid groundwork
on which it rests, viz., the infinite atonement of
Christ—*‘‘ forgiveness in His name ”—would ever
satisfy the conscience. The grovelling thought of
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escape is, indeed, the careless thought ot the un-
believing mass ; without one just thought, either
of the character of God, or of the evil of sin. But
if such a manner of forgiveness were possible, it
would [eave the recipient of it in that state of un-
easiness which a man feels who finds himself in
the presence of one whom he had injured, yet who
had forgiven him. He would be under the con-
scious sense of degradation. Such a condition
would be the very opposite of being ‘‘blessed.”
[t is the mode of the forgiveness, bringing the
person forgiven to stand at ease in the presence of
God, declared to be just, while He is the Justiher
of him that believeth in Jesus, which constitutes
the blessedness. The atonement of Christ is in-
deed the remedy, the only remedy, the divine
remedy for the forgiveness of transgression ; but
it is more, it 1s the great medium of the display of
the moral glory of God. ‘¢ Angels look into these
things,” and learn the glory of their God by means
of His dealings with sinners. And it is a wond-
rous thought, that man’s necessity as a sinner and
the manifestation of the divine glory, find their
one and only meeting point in the cross of Christ.
Yea, blessed is he whose transgression is forgiven ;
and so forgiven as that God is glorified. Oh,
what riddance of anxiety to the soul, when its
salvation 13 thus taken from off its own responsi-
bility, and it is no longer the question, Shall I be
saved ? but, Shall God be glorified? Blessed
peace, indeed, surpassing all understanding,
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when God and the conscience are all alike satis-
fied !

‘“ Blessed is the man whose sin 1s covered.” It
1s not the manner of the Holy Ghost to use re-
dundant expressions. We often use many words
“where few would suffice. But ““the words of #ke
Lord are pure words : as silver tried in a furnace
of earth purified seven times.” And man ‘¢ liveth
by every word which: proceedeth out of the mouth
of God.”

Now, I believe as the conscience becomes alive
to God, and exercised before God, it necessarily
draws the distinction between transgression and
sin. Qutward reformation is seen by others, but
the soul itself cannot rest on this. Thereis a very
wide difference between reformation of character
and conversion to God. Reformation of character
will necessarily follow conversion to God ; but for
a soul ‘‘ to believe and turn to the Lord” is some-
thing far more deep than outward reformation of
character : it brings us to Him with whom we have
to do, before whom all is open and naked. And
there it is that we learn the difference between
transgression and sin. In human thought sin is an
act ; in divine judgment it is a principal. And
this discovery is so appalling that transgressions
appear thrown into the shade by the discovery of
what sin r‘éally is—viz., a settled principle of in-
subjection to God; a desire to do what God has
forbidden, because He has forbidden it, even when
there is no positive act of disobedience; a reluct-
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ance to do what God has commanded, because He
has commanded it. Yes—we have a will contrary
to the good, perfect and acceptable will of God;
and this ts very experimentally kaown after we are -
made willing, by the grace of God, to come to
Christ ; so that to do the will of God is more or
less connected with denying self. ¢ Whose sin is
covered.” Who would not faint under the strug-
gle, if it were not so? God Himself has covered
sin up, out of His own sight. This is what we
need. How man tries to cover the evil of his
heart from his fellow-man ; yet, even human saga-
city can often pierce through the hollow covering.
And man himself is ill satisfied with it ; witness
his round of religious duties to try to cover it, and
his natural proneness to superstition. But it is
the atonement of Christ which covers sin before
God. It is God Himself who has set forth Christ
as a propitiation through faith in His blood. Here,
when we discover sin, we can yet meet God, not
in anger, but in mercy ; for the sin which we have
discovered is covered up before Him. I do not.
believe that there can be settled peace on the soul,
till, taught of the Spirit, it finds the emphatic
meaning of such texts as these: “ Qur old man
hys been crucified with Him ”—** God sending His
own Son in the likeness of sinful flesh, and for sin
condemned sin in the flesh ’—God ‘¢ hath made
Him to be sin for us who kunew no sin, that we
might be made the righteousness of God in Him.”
The mighty moral necessity of the Son of God be-
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coming the substitute for a sinner alone meets the
case of the conscience alive to what sinis. And I
have admired the wisdom of divine teaching, as
well as the infinite grace, that it is after shewing
sin in the shape of transgression, sin in connection
with death, sin as dwelling in us, the announce-
ment follows—¢‘ There is therefore now no con-
demnation to those who are in Christ Jesus.” Let
the conscience be ever so alive to what sin is inits
various phases, the moment Christ is regarded as
the object held out by God Himself to faith—*“ No
condemnation,” is the answer.

This distinction between transgression and sin
helps to solve a phenomenon not unfrequently
brought under the notice of those who are watch-
ing for souls. The deepest sense of sin is by no
means always found where there has been the
greatest amount of transgression. The transition
from a state almost of remorse on account of trans-
gression, to peace with God through faith in Christ,
may well lead the soul to put its Amen to the
apostolic declaration—*¢ This is a faithful saying,
and worthy of all acceptation, that Christ Jesus
came into the world to save sinners; of whom I
am chief.” Now, when such are led on in exercise
of conscience before God, to know sin as a princi-
plé, they find that the outward conduct has but too
faithfully represented the inward principle. They

find, too, the need of not trusting in the outward
‘reformation ; and that the heart, from whence all
evil proceeds, has to be diligently watched. But
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when persons who have been happily kept free
from gross vice, gentle, kind and amiable, are
awakened by the Spirit of God to a sense of sin,
the judgment they form of sin is not so much by
its injuriousness to themselves and others—which
may, even apart from the quickening power of the
Spirit of God, affect the conscience—but they
measure sin by its contrariety to God ; and instead
of being able to rest complacently in the blameless-
ness of their lives, or in the praise bestowed on
them by others, their very lives appear to them as
one act of hypocrisy ; the motives of action and
conduct being now judged in the light ot God’s
presence. And the result often is such self-loath-
ing as betokens deep and steadfast conviction of
sin, and needs the fullest application of all that
Christ 1s to the conscience. There may be a
measure of loathing oneself on account of trans-
gressions committed, even from a generous 1m-

pulse of nature ; but to loath self because we have
discovered what it is before God, marks the quick-
ening power of the Holy Spirit, and will be found
a deepening work as we go on.

‘*‘ Blessed i1s the man to whom the Lord imputeth
not iniquity.” How needed is this clause for the
peace of an awakened soul. There is the con-
sciousness of iniquity ; and the announcement is,
that although the Lord knows iniquity to be there,
He does not impute it. And wherefore? Surely,
because God hath imputed it to Jesus : ‘‘ He hath
laid on Him the iniquity of us all.” He hath seen

-

The Remembrancer 8 (1899)



The Remembrancer 8 (1899)

73

it there, and judged it there. ‘‘ The chastisement
of our peace was upon Him (Jesus), and by His
stripes we are healed.” Itis the greater wonder
that God should have imputed iniquity where He
only saw righteousness, than that He should not
rmpute iniquity where He sees it to be. And I re-
peat again, that nothing short of the truth of the
actual substitution of Christ for the sinner, gives
full relief to an awakened conscience. The cross
of Christ is to us the marked expression of the
love of God towards sinners. ¢ God is love. In
this was manifested the love of God toward us,
because that God sent His only begotten Son into
the world, that we might live through Him.
Herein 1s love, not that we loved God, but that
He loved us, and sent His Son to be the propitia-
for our sins” (1 John iv. 8-10).
- The Cross, further, is the declaration to us of
the righteousness of God. “* Whom God hath set
forth to be a propitiation, through faith in His
blood, to declare His righteousness ”’ (Rom. iii. 25).

Again, it shows the infinite hatefulness of sin in
the judgment of God. The cup could not pass
away from Jesus. He bowed His head and drank
it. And God hid His face from Him, and made
Him to know on the cross, in bitterest experience,
what sin was—*‘* God made Him to be sin for us ™
(2 Cor. v. z1).

The Cross is both the way for God to come
pigh to man as a sinner without destroying him by
His presence,—*‘‘ And having made peace by the

-

The Remembrancer 8 (1899)



The Remembrancer 8 (1899)

74
blood of His Cross, by Him to reconcile all things
to Himself” (Col. 1. 20)—and the Cross is also the
way for man as a sinner to come near to God—
““Ye who sometime were far off are made nigh by
~the blood of Christ” (Eph. i1. 13).

All these several aspects of the Cross, deeply
important and interesting as they are, would fail
of giving settled peace to the soul ; if the truth of
the actual substitution of Christ for the sinner
were kept out of sight. ‘‘ He loved me and gave
Himself for me” (Gal. ii. 20). Here we find such
solid ground on which to rest our souls—the won-
der of the Holy One of God being made sin on the
Cross, is far greater, than the wonder that any
measure of guilt should be answered by it to God.

( To be continued, D. V. )
P =2
LIBERTY.

‘“ Stand fast in the liberty wherewith Christ hath made
us free, and be not entangled again with the yoke of bond-
age,

‘ Brethren, ye have been called uato liberty; only use
not liberty for an occasion to the flesh, but by love serve
one another.”—Gal, v. 1, 13.

-The Christian was called to liberty, the holy
liberty of the new nature, but yet liberty. It is no
longer alaw which constrains, or rather vainly seeks
to constrain, a nature whose will is contrary to it,
to satisfy the obligations which accompany the re-
lationships, in which, by the will of God, we find

-
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ourselves—a law imposed, forbidding evil to a
nature that loves evil, and commanding the love
for God and for one’s neighbour, to a nature whose
spring is selfishness.

Had it been possible to take away Christ’s
moral liberty—which was not possible—it would
have been by preventing Him from obeying the
will of the I'ather. It was His food to do so
(John iv). As a perfect Man, He lived by every
word which came forth out of the mouth of God.
He chose to die, to drink the bitter cup which the
Father had given Him, rather than not obey Him,
and glorify Him in drinking it. Christianity is
the liberty of a new nature that loves to obey and
to do the will of God. It is true that the flesh, if
~ pot kept in subjection, can use this liberty to sat-
isfy its own desires, just as it used the law, which
had been given to convict of sin, to try and work
out righteousness. But the true liberty of the new
man—~Christ our life—is the liberty of a holy will,
acquired through the deliverance of the heart fromr
the power of sin—liberty to serve others in love.
All the law is fulfilled in one word, “ Thou shalt
love thy neighbor as thy self.” The Christian can
do still more—he can give himself for others ; or,
at the least, following the direction of the Spirit,
he fulfils the law in love. But if they devoured
one another 1n selfishness, contending about cir-
cumcision and the law, ‘‘take heed,” says the
apostle, ‘‘ that ye be not consumed one of another.’”

The apostle here establishes the principles of
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holiness, of the christian walk, and brings in the
Holy Ghost in place of the law. {n the pre-
ceding part of the epistle he had set forth chris-
tian justification by faith, in contrast with works
of law. He here shows that God produces holi-
ness, instead of exacting it, as did the law with
regard to human righteousness, from the nature
‘which loves sin; He produces it in the human
heart, as wrought by the Spirit. When Christ had
ascended up on high, and was set down on the
right hand of God, having accomplished a pertect
redemption for those who should believe on Him,
He sent down the Holy Spirit to dwell in all such.
They were already children of Ged by faith in
Christ Jesus, and, because they were such, God
gave them thke Spirit of His Son. Born of God, -
cleansed by the blood of Christ, God seals them as
His own by the gift of the Spirit until the day of
redemption, that is, of glory. Having the new
life, Christ as their life, they are to walk as Christ
walked, and to manifest the life of Jesus down
here in their mortal flesh.

This life, produced in us by the operation of the
Holy Ghost through the word, is led by the Spirit
which is given to believers ; its rule is also in the
word. Its fruits are the fruits of the Spirit. The
christian walk is the manifestation -of this
new life, of Christ our tlife, 1n the midst of
the world. If we follow this path—Christ
Himself-—if we walk in His steps, we shall
not fulfil the lusts of the flesh. It is thus sin
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is avoided, not by taking the law to compel man to
do what he does not like ; the law has no power
to compél the flesh to obey, for it is not subject to
the law of God, neither indeed can be (Rom, viii.).
The new life loves to obey, loves holiness, and
Christ is its strength and wisdom by the Holy
Ghost. The flesh is indeed there ; it lusts against
the Spirit, and the Spirit lusts agatnst the flesh, to
prevent the man walking as he would. But if we
be led of the Spirit, we are not under the law ; we
are not as the man in Rom. vii., where, impelled
by the new nature, the will desires todo good, but,
a captive to sin, not yet knowing deliverance, he
finds no way of doing what he desires; for the
law gives neither strength nor life. Under law,
even if life is there, there is no strength : man is
the captive of sin (ver. 14). .

But sealed by the Holy Spirit, the believer is
free, he can perform the good he loves. If Christ
is thus in him, the body is dead, the old man is
crucified with Christ. The Spirit is life, and that
Spirit, as a divine and mighty Person, works in
him to bring forth good fruits. The flesh and the
Spirit are in their nature opposed the one to the
other ; but if we are faithful in seeking grace, the
power of the Spirit, Christ, by His Spirit in us, en-
ables us to hold the flesh for dead, and to walk in
the footsteps of Christ, bringing forth the fruits
that suit Him.

There is not really any difficulty in distinguishing
the fruits of the Spirit from the works of the flesh :
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the apostle names them, those at least which are
characteristic of their respective actions. Of the
sad works of the flesh, he positively declares that
they which do such things shall not inherit the
kingdom of God ; but the fruits of the Spirit are
love, joy, peace, long-suffering, gentleness, etc.
Against such there is no law : God cannot con-
demn the fruit of His own Spirit. Remark, that
the first of these fruits are love, joy, peace. The
Spirit will surely produce those practical fruits
which manifest the life of Christ in the sight of
men, but the inward fruits, the fruits Godward,
come first, the condition of the soul needful for pro-
ducing the others. Many converted persons seek
for the practical fruits in order to assure them-
selves that they are born of the Spirit and accepted
of God. But peace, love, joy are the first fruits of
the presence of the Spirit ; the others follow, In
order to know what is in the heart of God, we
need to see the fruit of His heart, the gift of Jesus.

If T believe in Him, and through Him in the
love of GGod, sealed of God by the Spirit, I have the
sense of His love—love shewn in the death of
Jesus is shed abroad in my heart by the Holy
Spirit, which is given to those who are: washed
from their sins through faith in His blood. = By
that Spirit we have the consciousness of our posi-
tion before God, and love, joy, peace are in the
soul. The fruits which follow are, moreover, the
proof to others that my certainty and assurance are
not false, that I am not deceived. But for myself
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it is what God has done which is the proof of what
is in the heart of God, and through faith I set to
my seal that God is true. Then, sealed by the
gift of the Spirit, I rejoice in His goodness, and,
- the fruits of the new life manifest to others that
this life is there.

Moreover, ¢ they that are Christ’s have crucified
the flesh with its affections and lusts.” They have
not got to die: Christ died for us, and He who
died being our life, we hold ourselves for dead,
crucified with Him, as though we ourselves had
died upon the cross, since it was for us He suf-
fered, Possessing another life, I do not own the
flesh as “ I,” but as sin which dwelleth in me,
which I hold to be crucified. The faithful Chris-
tian realizes this continually. God declares us to
be dead with Christ : He looks upon us thus (Col.
iii. 3). Faith, accepting God’s declaration with
thankfulness, holds the flesh, the old man, to be
dead (Rom, vi.), and through the Spirit, if he is
faithful, he applies the cross in a practical way to
the flesh, so that it may not act (2 Cor. iv.) ; be-
sides this, God in His government sends that
~which is needful to test the Christian, and to effect
this,

The apostle adds the exhortation, ‘¢ If we live in
the Spirit, let us also walk in the Spirit. Let us
not be desirous: of vain glory, provoking one an-
other, envying one another.” The law nourishes
rather than destroys vain glory, for the law makes
us think of self. When rightly applied, it is most
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useful for convincing of sin, not for producing
righteousness.

Thus the operation of the law with regard to
justification and holiness has been fully examined
and set in a clear light., It does not produce
righteousness, but exacts it. It cannot be linked
with Christ as a means of justification : *‘‘If
righteousness is by the law, Christ is dead in
vain.” Man ought surely to have kept the com-
mandments of God, but that is not the real ques-
tion. Man has not kept them, therefore upon that
ground he is lost ; Christ, on the other hand,
brings salvation because we are guilty.

Then, as to holiness: it i1s not God's way to
seek to produce holiness in the flesh through the
law, for the flesh is not subject to the law; neither
indeed can be. God gives a new life in Christ
and the Holy Spirit, to produce fruits which are
acceptable to Him ; and against these fruits there
is certainly no divine law, God cannot condemn
the fruits of His own Spirit. It is the new crea-
ture, the new life, with its fruits by the Spirit,
which are acceptable to God ; it i1s this new crea-
ture which seeks to please Him. .

Strengthened by the Spirit, and instructed by
Him according to the wisdom of God set forth in
the word, let us seek to walk in the footsteps of
Christ, that perfect example of the life of God in a
Man which has been given to us,
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JESUS ON THE CROSS AND ON THE THRONE.

““ If @ man have committed a stn worthy of death,
and he be lo be put to death, and thou hang him on
a tree ; his body shall not remain all night upon the
‘ree, but thou shalt in any wise bury him that day
{ for he that is hanged is accursed of God), that thy
land be not defiled.” —Deut. xxi., 22, 23,

“CChrist hath redeemed us from the curse of the
law, being made a curse for us: for il is written,
Cursed is every one tha! hangeth on a tree.”’—Gal.
Z1i., I3.

'~ Worthy, O Lord, of death am I,

The just award of sin ;

Unfit to live beneath Thy sky:

'Tis right that I should hang, and die,
Guilty, condemned, unclean:

That cross of shame, that curséd tree,
Is the just doom of one like me.

Thy sun might justly seek to hide
His beams from eyes like mine,
Who in my God-renouncing pride,
His Maker day by day defied ;
Thy stars refuse to shine :
Yea, all good creatures might complain
QOf one, like me, a loathsome stain, -

Unfit to live on Thy fair earth,
Unfit to breathe its air;
A tainted traitor from my birth,
A discord to all holy mirth,
A blight on all things fair;
Worthy alone of death must be
One that has sinned, O God, like me.
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A hiding-place beneath its sod,
For one too vile to live ;
That died beneath the curse of God,
Smitten by law’s most righteous rod,
Is all that earth could give,
Till that tremendous judgment-day,
When earth itself shall pass away.

Thy angels, who delight to praise
And serve their glorious King,

Whose will at once Thy will obeys,

L.ook down with horror and amaze,
On such a guilty thing ;

. And ready stand with flaming sword,

To crush the scorners of their Lord.

Oh, wretched man ! where can [ go?
What arm can help, or save?

I look behind, around, below—

Naught see, or hear, but deep’ning woe:
Before me yawns the grave ;

Beyond the darkness of the tomb,

The horrors of eternal doom !

‘““ Look unto Me,” the Saviour cries.
Bebold ! upon the tree,
Between two thieves, Emmanuel dies,
The Lamb of God, a sacrifice,
He bears the curse for me;
Oh, love unsearchable, divine,
His life He gives to ransom mine !

Oh, hour most solemn! Hour alone,
In solitary might, |

When God the Father’s only Son,

As man, for sinners to atone,
Expires—amazing sight!

The Lord of glory crucified !

The Lord of life has bled and died.

t
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Oh, mystery of mysteries !
Of life and death the tree ;
Centre of two eternities,
Which look with rapt, adoring eyes,
Onward and back to Thee !
Oh, Cross of Christ, where all His pain
And death—is my eternal gain!

Ob, how my inmost heart doth move,
"While gazing on that tree ;

The death of the Incarnate Love!

What shame, what grief, whatjoy I prove,
That He should die for me!

My heart is broken by that cry,

“Eli, lama sabachthani?”

Worthy of death, O Lord, I am ;
That vengeance was my due :
- Thy grace upon Thy spotless Lamb,
Laid all my sins, and guilt and shame ;
Justice my Surety slew ;
With Him my Surety I have died,
With Him 1 there was crucified.

When Thou didst make Him *“ sin ” for me,
Thy Son Thou didst not spare ;
Oh, what exceeding agony,
All needed, Lord, to set me free,
Blest Jesus, Thou didst bear!
Now peace and righteousness can meet,
And kiss Thy wounded hands and feet.

They bury, ere the setting sun,
In the new rock-hewn cave,

The body of Thy Holy One;

They set the watch ; they seal the stone,
To keep Him in the grave :

Buried with Him myself I see,

So tow He chose to lie for me.

The Remembrancer 8 (1899)



The Remembrancer 8 (1899)

f84

But lo! His grave is empty now,
He sits at Thy right hand:
Honour and glory crown His brow,
Before Him all the angels bow,
And wait His high command :
‘The Lamb of God for sinners slain,
l.ives as the Lord of all to reign.

‘Thy righteousness the sentence spoke,
That sent Thy Son to die:

Thy righteousness from death awoke,

And all the powers of darkness broke,
And raised Him up on high;

His spotless righteousness to own,

Thou hast exalted to Thy throne.

And now Thy mercy finds delight,
Right royally to prove

How precious He 1s in Thy sight ;

And all the wondrous depth and height
Of Thy surpassing love:

With Him, who bore our sins alone,

Thy grace has made His ransomed one.

Quickened with Him with life divine,
Raised with Him from the dead,

His own-—and all His own are Thine {—

Shall with Him in His glories shine,
His Church’s living Head :

We who were worthy but to die,

Now with Him, *“ Abba Father,” cry.

x=E
““* Unto Him that loved us, and washed us from
our sins in His own blood, and hath made us
kings and priests unto God and His Father; to
Him be glory and dominion for ever and ever.
Amen.]—Rev. 1. 3, 6. |
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THE CROSS OF CHRIST.

If we come to the cross, we must come by our
wants and sins. No one comes truly unless he
comes as a sinner, whose sins brought him there.
But when we pass through the rent veil into the
presence of God in perfect peace through the ef-
ficacy of the work He accomplished, and look
back at the cross by which we came, 1n contem-
plating 1t in a divine way, we find that the cross
then has in it a glory and excellency all its own, of
which everything in God’s ways is the result, even
the new heavens and the new earth. God was
perfectly glorified in it. It was the climax of
good and evil. All was met there. We must
come to the cross as sinners to find the good of
it ; but if we have found peace by it, coming into
God's presence reconciled, it is everything we
shall see for ever. We never shall forget the Lamb
that was slain. But still we can contemplate it in
a divine way. [ get in the cross the perfectness
of man’s sins, positive enmity against God present
in goodness. Nothing would do for man but to
get rid of Him. “Him . . . . . ye have taken,
and by wicked hands have crucified and slain.”
““If I had not done among them the works which
none other man did, they had not had ‘sin,” then
they would have been justified in rejecting Him ;
““ put now have they both seen and hated both Me
and My Father ” (Actsit. 23 ; Johnxv. 22). There
I get the extreme of man’s wickedness. When
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God was presented in goodness, it only drew out
his hatred. The power was present in Christ to
meet all the effects of sin by His word. The man-
ifestation of it drew out the enmity of man’s heart
against Him, and they crucified Him. There you
get all that man is brought out in the presence of
God. He had broken the law before, and now
God had come in in perfect goodness and power
(power that could remove all their distresses); but
it was God’s power, and they would not have it,
they crucified Him. On the other hand, we see-
there all the power of Satan ; therefore He says,
““ Now is the judgment of this world : now shall
the prince of this world be cast out ”’ (John xii. 31)..
They were all led by him against Christ. ¢ This
is your hour, and the power of darkness” (Luke
xxil. 53). He had overcome him in the temptation
in the wilderness. Itis said in Luke iv. 13, ‘“he
departed from Him for a season.” Now He says,.
¢ The prince of this world cometh and hath noth-
ing in Me” (John xiv. 30). He who had power
over the earth (for Satan was really the prince of
this world) had come back, and succeeded in mov-
ing up the hatred of man’s heart against Him.

But now see the absolute perfectness of the
*Second Man : *‘ But that the world may know that
I love the Father; and as the Father gave Me
commandment, even so I do” (John xiv. 31). [
get in man (more than man) perfect love to the
Father, and perfect obedience ; and when He had:
the dreadful cup to drink (mark the absolute need

t
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there was of it) that perfect obedience and love to
the Father made good in the very place where He
stood as sin. On the other hand, in the cross |
find God’s infinite love and grace abounding over
sin ; perfect fove, giving His Sonfor us ; and then
at the same time perfect righteousness judging
against sin, and God’s majesty vindicated. ‘It
became Him, for whom are all things, and by
‘whom are all things, in bringing many sons unto
glory, to make the Captain of their salvation per-
fect through sufferings ” (Heb. ii. 10). I see thus
perfect evil in man and Satan; perfect good in
-man (but He was God), and perfect love in God,
and righteousness in God against sin when it was
met as such, all brought out in the cross ; evil and
good meeting there. And it is what has laid the
immutable foundation in righteousness for all that
will come in in goodness and blessing in the new
heavens and new earth, resting not upon responsi-
bility, but upon the accomplishment of the work,
the value of which never can be known.

The more we think of the cross (we have come
as sinners needing it ; but as Christians reconciled
to God we can sit down and contemplate it) we see
it stands totally alone in the history of eternity.
Divine glory, man’s sin, man’s perfectness, Satan’s
evil, God’s power and love and righteousness, all
were brought out and met there. Accordingly it
is the immutable foundation of man’s blessing, and
of everything that is good in heaven and earth.
Then, when our souls are reconciled, we look at
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Him and learn of Him : ‘* Take My yoke upon you
and learn of Me; for I am meek and lowly in
heart ; and ye shall find rest ” (Matt. xi. 29). He
sees that the world had given Him up, there was
no rest upon earth. He searched with wonderful
patience for a place of rest, but there was no such
thing to be found. He knew it, and had tried it ;
the Son of man had not where to lay (not merely
outwardly) His head, but to rest His heart; no
more than Noah’s dove found rest for the sole of
her foot. ‘‘I looked for some to take pity, but
there was none ” (Ps. Ixix. 20). Yet feeling this,
it is just there He says, ‘“ Come unto Me, all ye
that labour and are heavy laden, and I will give
you rest. Take My yoke . . . . and ye shall find
rest unto your souls.” |

I desire then, that while we rest in the blessed
efficacy of the sacrifice, our thoughts should be
formed by the Blessed One—that is the practical
secret of going through this world : ** He that
cateth Me, he shall live by Me” (John vi. 57). No
doubt the taste ought to grow continually in us.
There are the two sides of christian life. Ifitis to
give courage, victory over the world, I look at
His glory as in Phil. 1. There it is the energy
that runs after to win Christ at the end, counting
all else loss and dung. In the second chapter it is
the other side, not the object, but His lowliness in
coming down is set before us.

The Remembrancer 8 (1899)



The Remembrancer 8 (1899)

89‘
RIGHTEOUSNESS WITHOUT WORKS.
( Continued from page 74. )

But there is more than this. The idea of sim-
ple pardon is at the best negative—blessed indeed,
even in that view, that iniquity, although commit-
ted, is not imputed. Speaking humanly, we have
the idea of a free pardon emanating from the grace
of the Sovereign ; we have the idea also of an am-
nesty ; but we cannot get the idea of justification.
It is the idea which God alone can present,
because He alone can justify the ungodly ; and this
15 the new and blessed idea here presented. David
describeth the blessedness of the man to whom
the Lord imputeth righteousness without works,
saying, ‘‘ Blessed is he whose transgression is
forgiven, whose sin is covered. Blessed is the
man to whom the Lord imputeth not iniquity.”
Now in these words we have not the actual state-
ment of the imputation of righteousness. It could
not be clearly and fully announced (although it
was the only principle on which God had acted
from the beginning), because the great ground-
work, The Cross, was not an accomplished fact.
However it may have been anticipated by faith,
still there was all the difference as to perception,
between a promise made and a promise accom-
plished. Everything was suspended on the death
and resurrection of Christ. ‘‘ We,” says the ap- |
ostle, speaking to the natural heirs of promise and
natural children of the Kingdom, ‘¢ declare unto
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you glad tidings, how that the promise which was
made to the fathers, God hath fulfilled the same to
us their children, in that He hath raised up Jesus”
(Acts xiii.). The proper person of the Lord Jesus
Christ, and His death and resurrection, is the key
by which we are able to unlock all Scripture. The
Holy Ghost, Himself the Inditer of all Scripture,
the Spirit which moved the prophets, is especially
known to us as *‘ the Spirit of truth,” and Glori-
fier of Jesus. His great testimony is to the suf-
ferings of Christ and the glories to follow. And as
soon as the death and resurrection of Jesus be-
came a matter of fact, the Holy Ghost brought it
to bear on His own precious Scriptures ; and in
this light we clearly discern, that iniquity not im-
puted, is righteousness imputed. ‘‘God hath
made Him to be sin for us, who knew no sin, that
we might be made the righteousness of God in
Him” (2 Cor. v.). There is nothing simply nega-
tive in the Gospel. It is not a prohibitory system.
It is a gracious system of conferring positive
blessing. To forgive sin may be negative ; butto
give righteousness is a positive and inalienable
blessing. This marks the genius of the Gospel.
‘“ Whosoever believeth in Him |Jesus] shall not
perish ;" it stops not here, * but have everlasting
life” (John iii.). ‘* That they may receive forgive-
ness of sins,”-—but it goes on, *‘ and inheritance
among them which are sanctified by faith that is
in Me” (Acts xxvi.). If we are ‘‘ delivered tfrom
the power of darkness,” it is by translation into
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the Kingdom of God’s dear Son (Col. i.). Alas,
our narrow minds and dull hearts deprive the Gos-
pel of its glory. It is ** the glorious gospel of the
blessed God” (1 Tim. i.) : it represents God in the
gracious place of the Giver, and sets man in his
only place of possible blessing, that of a simple
recipient. Receiving Christ, 7. e., *‘ believing on
His name,” we receive from Him *‘ power (author-
ity) to become the sons of God” (John i.). We re-
ceive forgiveness of sins, abundance of grace, and
the gift of righteousness. We receive eternal life.
Christian action follows on this reception of Christ.
The teaching of the Holy Ghost unfolds to us

what we have received in having received Christ.
It is well to keep this principle constantly before
the soul : it is not that which we renounce, any
more than that which we do, which makes us
Christians, but that which we 7eceive. And this
principle runs through the Christian life : it is a
life which has its affections, sensibilities, energies
and activities. Our Christian life is not a system
of negation any more than is our natural life.
This marks it so forcibly from the common notion
of religion. It is said, ‘‘* Abhor that whichisevil”
—it is added, ¢ Cleave to that which is good.”
‘“ Let him that stole steal no more : but rather let
him labour, working with his hands the thing
which 1s good, that he may have to give to him
that needeth.” ¢ Let no corrupt communication
proceed out of your mouth, but that which is good
to the use of edifying, that it may minister grace
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to the hearers (Rom. xii.; Ephes. v.). Hence
arises the danger to Christians from misusing even
the good, holy and righteous law of God. It is
not for the righteous (1 Tim. i.). Their need is
to have the life already received nurtured by the
ministry of Christ, the true and living Head ;
in order that the encrgies of that life may be
called forth in its varied and appropriate activities.
We have Christ Himself for our standard, and the
righteousness which we have in Him, as our
standing before God, presented to us as our
highest but certain final attainment. ‘‘ Not as
though I had already attained, either were already
perfect, but I follow after; if that I may appre-
hend that for which I am apprehended of Christ
Jesus.” Hence it is that the one hope of our call-
ing, which is so certain, because according to the
purpose of God, becomes so formative of the
Christian character. To be conformed to the
image of God’s Son, as the First-born among
many brethren, is the blessed destiny of those
whom God has already justified. It is upon the
certainty of this, that the Holy Ghost acts in our
conscience and affections, not making what we
shall be to depend on what we practically are, I
mean as Christians ; but, taking the divine cer-
tainty of what we skall be, as the mighty moral
lever, now to elevate our affections ; and even now
beholding as in a glass the glory of the Lord, we
are changed into the same image from glory to
glory even as by the Spirit of the Lord.
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‘‘ Beloved, now are we the sons of God, and it
doth 'not yet appear what we shall be; but we
know that when He shall appear, we shall be like
Him, for we shall see Him as He 1s; and every
maan that hath this hope in Him purifieth himself,
even as He is pure ” (1 John iit.).

This hope, grounded on Christ, 1s "the great
power of present parification. ‘‘ Desiring to be
teachers of the law ” (1 Tim. i.), was, in the apos-
tle’s judgment, the result of ignorance in those
who undoubtedly thought to promote holiness
thereby. And so there is even a way of pressing
conduct and service, which, instead of strengthen-
ing the life of Christ in the saint, turns him back
on the question of his own salvation. Such is not
the way in which the Spirit leads. He glorifies
Christ, and takes great care to establish the soul
in Him, when leading it on into practical holiness.
Such is the order of instruction for the most part
in the Epistles. And 1 believe the wondrous
truth of ‘‘ righteousness'without works ” to be the
very ground-work of righteousness and true holi-
ness. It is the positive blessing received, recog-
nized and enjoyed— ‘¢ God delivered Christ for our
sins and raised Him for our justification,” which
calls the Christian life into activity.

Secondly, ‘“And in whose spirit there is no guile.””
It is written of Jesus, ‘“ He did no sin, neither was
guile found in his mouth ” (1 Pet. ii.). Of all others
the description is but too true—* With their
tongues they have used deceit ”’ (Rom. iii,). This
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is indeed a humbling condition of being—to dis-
semble what we are, to pretend to be. what we are
not—to use the tongue, or to put on an outward
demeanour, to conceal the thoughts of the heart—
and at the same time, on every moment of serious
reflection, to be conscious that we are not before

‘God what we seem to be, or profess to be before

others. This is a condition which makes the
thought of God insupportable. It is too much of
restraint for man always to be acting a character,

and ‘‘ the idle ” off-hand word betrays the condi-
tion of the heart, which perhaps more studied
speech had concealed. It was by the idle word—
“¢This man casteth out devils by Beelzebub, the
prince of the devils "—that He, ‘“ who knew what
was in man,”’ made manifest from His very words
what was in their hearts. Whence then the
remedy for so evil a condition? Whence the
blessedness of having no guile in the spirit? [tis
alone the result, the first and blessed result, of the

great truth of ‘‘righteousness without works.”

This doctrine at once cuts off all effort at conceal-

ment, and all pretensions to be what we are not.

‘The very ground-work of the doctrine is that the

very God, before whom all things are naked and

@pen, who knows us thoroughly (Heb. iv. 12, 13

cf. Ps. cxxxix. 1-12), and has taught us to sece

ourselves in measure as He sees us, is the One
who has covered up our sin—yea, He has covered

up all the sin which His omuniscience knoweth to
be in us ; for He has not acted toward us on our
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estimate of sin, but on His own.. None can con--
demn—since God Himself justifieth (Rom. vin. 33,.
34). God has not put us in the place of justifying
ourselves ; He does that Himself. And He takes.
our part much more effectually than we could
take our own. Hence there is no guile in the
spirit. So to speak, it is not needed. All anxiety
about making out a case for ourselves is removed,
since God Himself declares His righteousness in
covering our sin, and making us righteous (Rom..
1. 24-26). If we search ever so deeply (and it is.
well to do so), as to what sin is, God knows it
more deeply, and has dealt with it in judgment on.
the Cross of Christ according to His own estimate-
of it. There is no guile in the spirit, where there:
truly is faith ; because the truthfulness of our own
character, and the truthfulness of the character of”
(God are alike maintained by the marvellous mode-
of God’s dealing with us in and through Christ.

There is no guile in the spirit of him who at one-
and the same time takes his place as the chief of
sinners, and yet also as perfectly righteous in
Christ. Thereis no guile in the spirit of him whosg-
object is to glorify Christ and not himself. Hence
it follows that when self-vindication becomes
needful for a saint, which is but rarely, he is placed:
in the most humiliating position ;; because he has
to speak of himself instead of Christ. The apostle
was thus compelled to speak ‘“as a fool” (2 Cor.
xi.). But as a general rule confession and not
self-vindication is the path of a saint, An over-
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sensitiveness about our own character argues a
state of soul little occupied with Christ. If our
care be His glory, He will in due time vindicate
us. And what is not cleared up now will be in
that day (1 Cor. 1iv.). And I do admire the grace
of Christ in the apostle, which could make him .
turn all the aspersions cast on his own character
to establish the faithfulness ot God (2 Cor. i.); and
thus turn the thoughts of the Corinthians away
from himself to a better object.

Thirdly, ‘¢ When I kept silence, my bones waxed
old, through my roaring all the day long ; for day
and night Thy bhand was heavy upon me; my
moisture is turned into the drought of summer.”

Where can a guilty conscience find relief ? The
very effort at concealment only aggravates the
burthen. How many broken hearts are there, and
how many heavy spirits, who dare not tell their
sorrow to another. How many who have found
bitter disappointments in everything, and in them-
selves also, who are ignorant of the real cause,
because they are ignorant of their real condition as
lost, and think their own case peculiar. They
know not that- God has thought upon their case
and considered it ; and provided the remedy. They
think not of telling their case to God any more
than to their fellows. God, they think, would
spurn them for their unworthiness, and man ridi-
cule them for their singularity. They keep their
case to themselves. They keep silence, although
it be only to aggravate the raging fever within, by
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being thus thrown on themselves. They know
not that they are only realising what the constitu-
tion of man as a moral creature is. He is in-
sufficient for his own happiness ; and the creature
too 1s insufficient to make him bhappy. This may
not in the ordinary acceptation be felt as though
it were sin ; yet, it is the deepest principle of sin,
because it is in fact ** worshipping and serving the
creature more than the Creator, who is blessed for
ever Amen.” How many aching hearts are
- there, how many sensible of a void which refuses
to be filled, where there is no conviction, properly
speaking, of sin ; nothing which makes manifest
the need of an all-sufficient atonement. They
think not of the Gospel as the remedy for them.
They know not that jesus, heart-sick in a weary
world and rejected by it, in the conscious posses-
sion of everything man needed either as a creature
or a sinner, turned to such and said, ‘* Come unto
Me, all ye that labour and are heavy laden, and I
will give you rest.” How has the Gospel been
degraded in being regarded merely as a remedy
for sin, which it assuredly is : but it 1s far more ;
it 1s the manifestation of God Himself in such a
way to man as a sinner, as to make him happy in
God, whilst God is glorified in thus making him
supremely happy. The state above described is
that which knows not God as the blessed One;
and knows not the blessedness announced by the
Oracle of God, *“ Blessed is he,” etc. And herein
is the crying evil of the professed Christianity of
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the world-—a mere system of ordinances, nullifying
the necessity of the Gospel. These broken-hearted
ones are hindered from seeing that there is a
remedy of God’s own providing for their misery.
They want the Gospel in its simplest form ; but
thev hear it not. They attempt to act out Chris-
tian duties, or even to assume Christian privileges,
without knowing its first principles—free inter-
course with God on the ground of the propitiation
of Christ.

There is no relief till the soul can tell out its
sorrow to God. Even the very hand of God may
be feit and acknowledged, and yet God Himself is
regarded as inaccessible. The soul goes on bear-
ing its own burden because it dare not cast it upon
God. The whole spirit is gone, just as the natural
moisture is dried up under a raging fever. In
such a case it is sometimes found that the hand of
God (acknowledged and felt, because it has touched
some idol or other in which the soul was seeking
rest or at least diversion from its misery, instead
of graciously subduing the soul) produces fretful-
ness against God. God is regarded as an enemy,
as having gone forth against the sufferer, at the
very time He may only be removing the obstacles
ip the way of the desired relief. He ‘¢ waits that
He may be gracious,”—He ‘¢ will be exalted that
He may have mercy ” (Is. xxx. 18). Hereis much
of the controversy between God and man—whether
the remedy for man’s misery is to be found in man
or in God. The first thing under all circumstances
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of misery is the acknowledgment of God. Man
finds out many ways of accounting for his misery,
and applies his various remedies; but until he ac-
knowledges God, he always accounts for it on
wrong ground, and never discovers the real remedy
for it.

There are certain principles which apply with
equal truth to man as a sianer, and to one born of
God. And this is one—*‘* When | kept silence,”
etc. It is a condition of exquisite misery to the
sinner, because he is ignorant of the revealed
character of God, and knows not the reliefit would
be to tell everything to God ; and to the saint, be-
cause knowing God in grace, he does not use the
truth aright to deepen himself in self knowledge.
He has so far forgotten his standing, as to have
guile in his spirit, by not being open with God.
The statements of the apostle are generally ap-
plicable: ““If we say that we have no sin, we
deceive ourselves, and the truth is not inus. If
we confess our sins, He is faithful and just to for-
give us our sins, and to cleanse us from ail un-
righteousness. If we say that we have not sinned,
we make Him a liar, and His word is not in us ”’
(1 John i.). When God is really known as the One
who imputeth righteousness without works, any
concealment from Him must necessarily produce
heaviness of spirit. We cannot come near Him by
reason of the concealment; and then comes on
‘coldness. And how often in such a state of un-
easiness of soul do we find the fault laid anywhere,
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even on God Himself, rather than on ourselves for
keeping silence When we have been restless in
spirit, downcast and unhappy, have we not often
been unable to solve the difficulty ?  Frequently it
arises from mortified pride. QOur self-esteem has
been lowered on discovering some unsuspected sin ;
as if our blessedness consisted in our ciaracter, in-
stead of our having righteousness imputed to us
without works. God will not allow us to have
confidence in our character, or in our faithfulness
to Him, but in His own revealed character and
His faithfulness to us, This tendency in the saint
to self-righteousness, accounts in very great
measure for the misery found in Christians ; when
in any degree entertaining it in ever so subtle a
form, they have departed from the real and only
ground of their blessedness. But if there be sin
unconfessed, ot made light of in confession, or
only generally, and not specially confessed, it must
induce misery ; if God has told out to us all His
grace in forgiving iniquity, transgression and sin,
it is that in the knowledge of this, we may have
no concealments, or rather attempts at conceal-
ment, from Him. He would have us look at our-
selves as we really are, and justify Him in so
-dealing with us as He has done in the Gospel of
His Son.
( To be continued, D. V. )
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THE DIVINE HARP ON WHICH THE PRAISES
OF GOD ARE TO BE SOUNDED FOR EVER.

Oh Lord, we adore Thee and bless Thee,
That we in Thy hands of might

Are the chords whereupon Thou makest
The music of Thy delight ;

Whereon Thou wilt sound for ever
In wondrous and glorious tone,

The Name of Thy Son beloved,

His Name alone.

Angels are a witness rendered to the creative
power of God. They excel in strength. We see
in them creatures kept by God, so that they have
not lost their first estate. Angels desire to fathom
the wonderful ways of God with regard to man,

It is from the heart of man, descended ‘to the
lowest step in the scale of intelligent beings, re-
sembling, alas! the beasts in his desires, Satan
in his pride, a weak slave in his passions ; strong,
or at least proud, in his spirit and in his preten-
sions ; having the knowledge of good and evil,
but in a conscience which condemns him ; by rea-
son of sufferings, sighing after something better,
but incapable of attaining it ; having the want of
some other world than this material one, but fear-
ful of getting to it ; having the feeling that we
ought to be in relationship with God, the only Ob-
ject worthy of an immortal soul, but at an infinite
distance from God in his lusts, and animated by
such a desire for independence that he is unwilling
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to admit God to the only place which becomes
Him if He is God, and seeks consequently to prove
that there is no God ; it is from the Aeart of man,
capable of the highest aspirations, with which his
pride feeds itself, and of the most degrading lusts
with which however his conscience becomes dis-
grusted ; it is from the heart of man that God forms
the divine harp on which all the harmony of His
praises can resound and will resound for evermore !
By the bringing in of grace and the divine power
which unfolds itself in a new life communicated to
man, and by the manifestation of the Son of God
in human nature, fallen man is brought to judge
all evil, according to divine affections formed in
him by faith, and to enjoy good according to the
perfect revelation of good in God Himself mani-
fested in Christ ; while man gives God His place
with joy, because He is known as a God of love.
Man also takes again the place of dependence—
the only one which is suitable for a creature; but
of a dependence which is exercised in the intelli-
gence of all the perfections of God, on which he
depends, and depends with joy, as a child on his
father, like Christ Himself who has taken this
place in order that we may enter into it.
FX .
THE GRACE OF THE GLORY OF GOD.

We find that the great aim, all through Scripture,
is to connect the soul with God personally.  After
the fall, it was the voice of the Lord God walking
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in the garden that accosted Adam; and it was
from the presence of the Lord God that Adam hid
himself—and so on ;—the personal connection of
the soul with God is given in how many instances
I need not say, until we reach the culminating
point of 1t in the gospel of glory committed to
Paul : “‘the light of the knowl'edge of the glory of
God in the face of Jesus Christ” (2 Cor. iv. 6).
Here alone the soulis in true worship. There are
other truths and other parts of the testimony for
God ; dispensational truth; principles, etc., all
most important in their place, and valuable as far
as they go; but this alone goes the whole way,
as it were, and reaches the goal. -

I may illustrate what [ mean, as to these two
lines of truth and testimony, by the prodigal in the
Father’s house. In order that he might not feel
his unsuited condition to the house, the father
summoned the servants and directed them to in-
vest him with habiliments indicative and assuring
of his high position. Very happy and interesting
work for the servants this, and of an order which
engages many amongst us now ; but, however in-
teresting, it does not reach the end of the father’s
purpose, If the prodigal were only dressed and
decorated, and not then conducted into the house
of the father, both son and father would have been
deprived of the great end of fruition of their recon-
ciliation.

In like wmanner, in Joshua v., I have all
the preparation for possessing the land; and
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a skilful servant might educate me earnestly
and deeply in one and all of the details, from
the circumcision to the corn of the land;
but I should lose the real power and conscious
title of enfree, if I had not seen the Captain of
the Lord’s Host, and, as an unshod worshipper,
known that it is with Him that 1 take possession.
In 2 Cor. tv. 6, the apostle has been shewing how
the reception of the gospel connects us with Christ
in glory, as it had thus connected himself at first,
when he was taught this gospel, and was enjoined
to be a minister and a witness of fke things that he
had seen. Now it was a glorified Christ that he
had seen ; therefore, if any one sees not this light
which is the ministration of righteousness, it is not
salvation merely that he is rejecting,—but the
““light of the knowledge of the glory of God in the
face [or person] of Jesus Christ.”

I have often felt, that, in preaching or teaching,
the Person and presence of the -Lord was not the
chief point set before the soul. By some the gos-
pel is preached by calling on sinners to present
Christ to God as an all-sufficient atonement for
their sins; others, more enlightened, proclaim the
love of God declared in His Son giving eternal life

+to every believer. But both these fall short of the
presentation of God establishing righteousness in
His own Son, and through Him ; leading the be-
lieving prodigal to His own House, and nearness
to Himself forever, in full and unbroken joy to
both. 1n the two former, though the gain of the
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sinner be largely insisted on, God’s satisfaction—
His gain, we may say in His joy—1is not entered on
at all. We little comprehend the gospel of the
olory of Christ disclosed to Saul of Tarsus, who
from Jhence became the witness of the things that
he had seen. The glory of God became the starting
point of the sinner ; as it was also the mark for the
prize of the high calling of Ged in Christ Jesus.
Under the law, there were sacrifices, which, how-
ever, never saved the transgressors of the law from
legal penalties. The gospel preached, even now-
a-days, 1s more the presentation of the sacrifice,
proclaimed, I admit, as all-sufficient and satisfac-
tory, and the call on sinners is to approach it; but
this is not presenting to faith God’s salvation, be-
cause fo HHim the sacrifice is full and endlessly
satisfactory ; Ais satisfaction being the great
subject-matter presented to faith. The reception
of the Prodigal, great as was his rescue, does not
derive its chief excellence from the completeness
of his safety and the greatness of his deliverance,
but from his happy and welcomed nearness to the
Father.

We want a gospel which connects us with the
presence of God in His joy ; and we want an edu-
cation in His word, which would connect us with
our Lord personally as the living Transcript of the
mind of God.
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GOD'S PRECIOUS THINGS.

Our common moral sense of God will tell us that
holiness and #ighleousness must be precious with
Him : * Holiness becometh Thine house, O Lord,
for ever” (Ps. xciii. 5). Purity and truth, and the
maintenance of all the cares of order aud integ-
rity, must be infinitely according to Him. The
conscience will bear this witness.

Faith knows that A7 grace is precious with
Him  Faith knows that well. He delighteth in
mercy. The gospel provides joy for the Divine
mind. [aith understands this about God beyond
the thoughts of the conscience or the moral sense
that 1s 1n us.

The Gospel 1s the Gospel of the blessed (or
happy) God (1 Tim. i. 11). In the eyes of the
Lord the feet of the preachers of it on the moun-
tains are beautiful ; and in the eyes of the Lord
the garments, the mystic garments of the priests,
the ministers of it, in the temple are beautiful—
““ Glory and beauty” (Rom. x. 15; EX. xxviil. 2;
Heb. ii. 7)

The Divine mind is thus disclosed to us. We
apprehend it, thus far, with certainty. A meek
" and quiet spirit is, with the Lord, of great price
(1 Pet. iil. 4). There is also richest joy before
Him in heaven in the grace that welcomes a lost
and returned sinner (Luke xv. 7, 10).

But, I ask, are not His counsels dear to Him ?
Are not the events of his bosom dear to Him 2
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The maintenance of righteousness and of godly
order is of price to Him. The exercise of graceis
joy to Him. Is not the purpose of His wisdom and
the secret of His bosom aliker dear to Him ?
Must it not be so? It cannot but be so. In the
zeal of enforcing what is right, and in the publish-
ing what is gracious, we may overlook this. Is it
so that the Church was a peculiar bosom secret of
God before the world was-—a mystery kept secret
from ages and generations but ‘‘hid in God”?
(Eph. 111, 4, 5, g-12; Col. 1. 24-26). And can we
not give such a thing a place among the things
that are precious with Him ?

Let us ask the Spirit that so fervently moves the
apostle in such a chapter as-Eph. i., whether the
‘““hope” and the ‘“calling,” which he there prays
that the saints may discover and know, be of
great price with God. Would He have the know-
fedge of it, so important with the saints, were it
not high and dear in the thoughts of the mind of
Christ ?

The Church, as one has observed, opens and
clears the volume. We have it shadowed in the
man and woman of the Garden of Eden. We have
it signalised in the Holy Jerusalem at the very
close of the Apocalypse. |

It is when the Spirtt of Christ in David had for
a moment rapidly touched or awakened the mys-
tery, that the worshipper exclaims, ‘“ How prec-
ious also are Thy thoughts unto 'me, O God !” (Ps.
CXXXIX.)
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It cannot but be so, though our moral judgment
Or our conscience, and again our common evan-
gelic faith, do not so quickly reach it. We know,
as we have said, that godliness is precious with
Him. But again, I ask, are not His own eternal
counsels, the secrets of His bosom, precious with
Him? |

Known unto Him are all His works from the
foundation of the world. Redemption was no af-
ter-thought with Him. He planned it all. All
passed in bright review before Him when as yet
there was none of them. And all was precious.
And the mystery of the Church that has given a
body to Christ, and a partner in glory to the Son
of His love, lay there the deepest, because the
dearest, in the bosom of sovereign and eternal

counsels.
Sy

RIGHTEQOUSNESS WITHOUT WORKS.

( Continued j'}'c_)m page 100. )

Fouarthly, *‘1 acknowledged my sin unto Thee,
and mine iniquity have I not hid: I said, I will
confess my trangressions unto the Lord, and Thou
forgavest the iniquity of my sin.”

What relief is here—full immediate relief; the
sense of forgiveness accompanying the very act
of confession.  Silence was broken by confession
—no longer is effort made at concealment. The
very One whose hand was felt to be so heavy, is
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the One to whom the heart is opened and poured
out; ‘‘lacknowledged my sin unto Thee. I said,
I will confess my transgresston unto the Lord.”
There is no “‘creature that is not manifest
in His sight : but all things are naked and opened
unto the eyes of Him with whom we have to do”
(Heb. iv. 13). Itisa solemn thought that we have
to do with God ; and when once this truth gets fast
hold on the conscience, the effort at concealment
from Him produces the exquisite misery described
in the two preceding verses. Confession gives re-
lief, because it at once puts us in the actual place
of having to do with God. It practically acknow-
ledges that all things are naked and opened unto
His eyes, that He is the rightful and truthful Judge,
that what His word says of the evil of our hearts
is true. Then is God justified by confession. This
is true if God were regarded only in the character
cf a Judge. But how much more is God justified,
when confession is made, under the sense of His
love as known in the Gospel of His grace. There
1s it deepest, and fullest, and most truthful ; then
the forgiveness of the iniquity of transgression,
leads the same heart and lips which have confessed
unto sin, to make confession unto salvation. And
in this we find the deepest elements of the charac-
ter of the saint. He had before but one subject of
thought and study ; that was himself : he has now
another, the Christ of God. Has he to speak of
the first, it is the language of confession, ever
deepening as he advances in the knowledge of the
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Lord Jesus Christ; but is he in his proper and
happier elenient, has he to speak of Christ—it is to
confess Him as all his salvation and all his desire.
How happily do confession and praise unite ; hap-
pily because truthfully ; no language is sufficient
to express the real degradation of a sinner; no
language sufficient to tell out the grace and glories
of the Saviour. And when confession and praise
are so united, what fervency they give to prayer
and intercession. | |
Now, I doubt not that a great deal of the trial
of spirit to which saints are subject arises from
their not exercising themselves in self-judgment
and confession, under shelter of the blessed truth
of ‘‘ righteousness without works.” It is the right
apprehension of this blessed truth which puts us in
the place of self-judgment—a place exceedingly
high and wonderful, If God, the Judge of all, has
become the Justifier of those who believe in Jesus,
is it that they shall make light of sin? Far from
it ; it 1s that they may judge themselves. The
blood of Jesus gives us access into the holiest;
there we are in the light ; there we are in the pri-
vileged place where Israel’s High Priest could
only enter once in the year, but which is ever open
to us by Jesus, our great High Priest. Entering
into the very presence of God, with unshod feet
consciously touching the sand of the desert—there
it is we address ourselves to one part of our priest-
ly ministry, self-judgment, separating between the
precious and the vile ; judging between things that
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differ. We are in the light, and the light in which
we are detects that which is inconsistent with 1t-
self ; and we could not stand there, unless under
the shelter of that veryblood which has introduced
us there ; and we learn there more and mote the
value of that precious blood. We have found in it
remission of sins-—1t has washed us, and keeps us
clean. Now, I believe *‘ the uprightness of heart”
mentioned in the last verse of this Psalm to be
very intimately connected with self-judgment ; for
this eventually turns us back on the blessedness
announced in the Psalm, that the very evil which
we have only now detected God doth not impute to
us—God has covered it. It is thus that the heart
is kept humble, and the conscience tender and
lively. 1 believe the uprightness and honesty of
confession which may have been manifested at
conversion, 1s frequently impaired from neglect of
self-judgment before God. A saint may become
too solicitous about his own character in the eyes
of his fellow-saints, or of the world, and thus un-
consciously be led to act a part, instead of getting
his life strengthened from the Spring and Source of
life. There was a truthfulness in the exercise of
heart which led first to Christ, but this 1s impaired
when the maintenance of our character becomes
our object, instead of Christ. Now, by self-judg-
ment truthfulness is maintained, and our need of
Christ in new and various ways becomes manifest.
Let the exercise of soul be ever so personally hum-
bling, yet if it leads to Christ, it leads to a larger
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apprehension of the blessedness declared in this
Psalm : we are really strengthened. At times I
marvel at the grace of God in permitting us to
judge ourselves. He can never give up His title
as ‘‘ Judge of all;” we have come to Him as
such (Heb. xii. 23), but so completely has He, by
His grace, justified us through the redemption
which is in Christ Jesus, that He would have us
arraign ourselves before the judgment-seat, and be
the judg,}es of our own selves. The right appre-
hension of standing in complete righteousness be-
fore God in Christ can alone qualify us for this.
Self-judgment may have been carried on by us in
our ignorance on a different principle—viz., seek-
ing to find some ground in ourselves for acceptance
with God. But now it is to search and see how
just and holy is the way of God in dealing with us,
so as to make us debtors alone to grace, and yet
this very grace reigns through righteousness by
Jesus Christ ; since redemption displays the holi-
ness, justice and truth of God in strict accordance
with His mercy.

There are three characters of judgment with
which the saint has to do—self-judgment—the
judgment of the church—the judgment of the Lord.
These are very distinct in their character. Atten-
tion to the first necessarily precludes an individual
from falling under the judgment of the church,
whose province is to judge those within, while those
who are without God judgeth (1 Cor. v. 12, 13).
The failure of the church to exercise judgment, in
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its own proper province, on overt acts of evil-—
such as occurred at Corinth—brings on the judg-
ment of the lord in some outward and manifest
form. ‘¢ For this cause many are weak and sickly
among you, and many sleep” (1 Cor. x1. 30). [t
is equally the province of the church to judge the
doctrine of those within. The Lord had it against
Thyatira—that Jezebel, which called herself a
prophetess, was suffered to teach her seducing
doctrine. And the Lord must judge in this case
also, if the church tolerates evil doctrine. But the
Judgment of the Lord is ever supreme, and we are
always, individually and collectively, amenable to
it.  Self-judgment, -indeed, would prevent us, as
individuals, from falling under the Lord’s judgment
in a marked and manifest manner : ¢ If we would
judge ourselves, we should not be judged, but
when we are judged we are chastened of the Lord "
(1 Cor. xi. 31, 32). The rod for wilful disobedience
need not be applied, because self-judgment would
prevent such outbreaks, the principle of which
would have been secretly judged. But although
the-judgment of the Lord, in the shape of present
punishment, would thus be avoided, this does not
interfere with the general truth, that *“ whom the
Lord loveth He chasteneth, and scourgeth every
son whom He receiveth ” (Heh. xii. 6). The dif-
ference of the Lord’s dealing, even where there
might be outward sorrow, would be very appre-
hensible to the conscience of those who came under
it. To the soul exercised in self-judgment it would
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readily be interpreted as the interference of love,
the wisdom of which would be discerned. To the
carcless saint it would be felt as punishment, and
regarded as a warning to bring him to a sense of
his actual condition. Nor must we forget how
much the needed discipline of the Lord is preven-
tive ; and this, too, i1s learned in self-judgment, in
the holiest of all.  The ‘“ thorn in the flesh *’ might
have been interpreted by the apostle very different-
v from what the l.ord intended, had his soul been
unexercised before God about it: *“ Lest T should
be exalted above measure’ (2 Cor, xii.). He had
not been so exalted ; but there was the unsuspect-
ed danger and tendency to be guarded against;
and this the apostle discovered, not by revelation,
but by exercise of soul before the Lord. And have
we not all had occasion, not only to humble our-
selves under the mighty hand of God for something
positively wrong in our ways, but also to justify
His love and wisdom in some special discipline the
preventive character of which bhas been taught to
us by Himself in the holiest of all ? [ feel increas-
ingly the importance of deep searching self-judg-
ment, under the shelter of the blessed oracle-
< Transgression forgiven-—sin covered—iniquity
not imputed.” T say not that we are always able
to interpret the Lord’s dealings with us, but [ be-
lieve self-judgment as to the springs of evil, leading
to confession before God, to be the means of
attaining this interpretation. God is always right
—a simple but deeply practical truth. We put
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God in the right by confession ; and we not only
get relief, but we actually learn that God is right,,
and understand His ways. O if saints did know
the toilsome process of self-vindication, and instead
of justifying themselves were to justify God, what
sorrow would they avoid. And it betrays so much
want of confidence in God to be anxious to vindi-

cate ourselves; as if, after all, it was our own
character, and not His grace, which was the real
power of blessing. 1 think we see the design of
the apostle in using the word ‘¢ discern,” not sim-

ply judge (in the Greek, 1 Cor. xi. 31). If we
would ‘‘discern” ourselves, we should not be
judged. Self-discernment, getting a positive in-
sight into the real moving springs of the activity
of the flesh. Who can bear to look too closely

into it, upless he know the blessed truth that God
had judged the flesh in the cross of Christ @ ** Qur
old man has been crucified with Him ” (Rom. vi.

6). The new evil which we discern in it God had

seen from the beginning, and allows us now to see,

that we may justify Him in His total judgment of
it. The flesh cannot discern itself——it cannot stand

before God. It is by the power of life, communi--
cated directly from. Christ, brought into this
exercise by the Holy Ghost Himself, that we thus.
discern ourselves ; and this in the immediate
presence of God Himself. ‘‘The natural man

receiveth not the things of the Spirit of God, for
they are foolishness unto him ; neither can he
know them, because they are Spiritually discerned..
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But he that is spiritual judgeth all things " (1 Cor.
. 14, 15). It is a human aphorism that ‘¢ the
proper study of mankind is man,” but deeply fal-
lacious. Man knows not himself by studying him-
self, but by studying God : ‘‘“ This is life eternal, to
know Thee, the only true God, and Jesus Christ,
whom Thou hast sent ” (John xvii. 3). Itis by this
divine science that man really knows himself ; not
by measuring himself by himself (c¢f. 2 Cor. x. 12),
but by measuring himself by God-—by God as He
is revealed in and through Christ. And I have
often thought that the annals of history dark as
- they are, or the record of crime black as it is, would
not together present such a picture of the depravity
of man, as would the secret confessions of saints to
God, if they were laid open to us as they are to
Him. Nothing but the consciousness of complete
justification could ever embolden the saint to con-
fess before God those secret springs of evil which
he detects when judging himself immediately in
the presence of God. We wonder not at the most
devoted saint speaking of himself as the chief of
sinners.

““ For this shall every one that is godly pray
unto Thee in a time when thou mayest be found :
surely, in the floods of great waters they shall not
come nigh unto him. Thou art my hiding-place ;
Thou shalt preserve me from trouble; Thou shalt
compass me about with songs of deliverance.”

It is indeed a blessed encouragement to the soul
to be assured that there is nothing we may
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not tell God. He has done everything to win our
confidence, even delivering His ‘“Son for our of-
fences, and raising Him again for our justification.”
And it is by confession that we practically main-
tain our confidence in Him. It is because of the
connection between confession and forgiveness
that every one that is godly can pray unto God in
a uume when He may be found. If sin fresh dis-
covered in ourselves need not bar access to God—
if He does not hide Himself away from us, but is
always to be found—what can hinder? And,
practically, what does hinder intercourse with
God? It is not God Himself. It is not
that either a sacrifice or a Priest are to be
sought-——all is ready. But thé unreadiness is
in ourselves. There the real hindrance is to be
found. We often try anything rather than the
right thing. We may become wmore diligent in
outward service——more regularin outward worship
—more keen in judging the evil of others—when
the one thing needful is confession. It is indeed
a bad state of soul, when things most blessed 1n
their place are used by us to interrupt our inter-
course with God. God requires truth in the in-
ward parts ; and if there be alienation of heart
from God, the restoration must be truthful. God
must be justified, no blame must be laid on Him,
all must be taken on ourselves ; and this is just
what confession does. He who 1s godly must re-
gard God as the only Justifier, and must know
Him, as ever to be found, even when we have to
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go before Him with the confession of iniquity.
 And is it not in this way that we foil Satan as the
accuser ? If there be readiness of confession, is
there not the consciousness that it is God who justi-
fieth? Who, then, can lay anything to the charge
of God’s elect? That which the accuser would
lay to their charge they have already laid to their
own charge before God—and it is forgiven. It is
thus, by experience, that the exercised soul knows
God Himself as its hiding-place—** Thou art my
hiding-place.” There may be many ways in which
the blessedness of faith in Jesus may be experi-
enced ; but I question if any way is more vivid
than the difference between hiding ourselves away
from God, as Adam did in the garden after he had
sinned, and hiding ourselves in God. What a
thought it is, that God should present Himself, as
He does in the Gospel of His grace, as the only
refuge for a sinner ; as the alone One who i1s able
to take his part, and can effectually take his part.
Is not this one blessed aspect of the glory of God?
He makes all His goodness to pass before us, and
proclaims His own name as just, yet the Justifier
of him that believeth in Jesus—the only God—be-
cause He is a just God and a Saviour; and has
thus given His challenge that there is no God beside
Him ; because He is a Saviour God. There is a
refuge from the accusations of Satan-—from the
frowns of the world—from that which is more bitter
than either, self-condemnation ; and this refuge
is in God Himself. He has laid Himself out to us

The Remembrancer 8 (1899)



The Remembrancer 8 (1899)

119

as the Depository of our every woe, the Sympath-
iser with our every care, the One who pitieth
every infirmity, the patient Listener to every com-
plaint we have to make against ourselves. All
this is learned under the knowledge of the blessed-
ness of the truth of *fRighteousness without
works ;" yea, is comprised in that blessedness,
It is confidence in this divine way of righteousness
which emboldens us to say, ‘‘ Thou shalt preserve
me from trouble.” And is any trouble equal to soul
trouble ? How few are able to take the honour-
able place of suffering either for Jesus, or for
righteousness’ sake ! such may rightfully rejoice.
But spirit-broken, heart-sick, self-weary, whither
can we go ? (36d is our hiding-place ; He ¢‘ comfor-
teth those that are cast down ;' He 1s ‘“ the Father
of mercies (pitifulnesses) and the God of all com-
forts.” (2 Cor. vit. 6 1. 3) ; He can make us rejoice
out of our sorrow. And surelyitis not right for the
song of redemption to be sung once only on the
shore of the Red Sea, and then the notes of praise
to die away, and to be succeeded by murmurings.
Alas, it is often so practically ; the joy of conversion
is frequently followed by murmuring and complain-
ing. The beginning of our confidence is not held
fast. The truth of the blessedness of God’s im-
puting righteousness without works is let slip, as
though we no longer needed it. Saints have tolearn
to justify the wisdom of God in redemption in all
its fulness, by learning, in the progress of their
own experience, that nothing short of it would
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meet their need. We do not, as we might expect,
find saints singing the new song, new and ever
varied, vet in substance the same And where-
fore? Because grace alone can be the ground
wotk of our song ; and if the heart be not estab-
lished in grace, we have no heart for song, But
when a saint goes on under the shelter of the
blessedness of *‘righteousness without works,”
learning it as he goes on his way, how frequent
the boast of thanksgiving—'¢ Thou shalt compass
me about with songs of deliverance.” Thereis a
““ singing and making melody in the heart to the
Lord” (Ephes. v. 19); and this not publicly, but
privately in the closet. For great, unguestionably,
as is the transition from darkness to light, by faith
in Christ Jesus, at the outset, yet, what is the
experience of the saint afterwards? s it not con-
stant deliverances? ‘‘ He that is our God 1s the
GGod of salvations ™ (Ps. Ixviii. 20). It is a happy
school into which we are brought to learn God n
the character in which He has revealed Himself to
us. The history of each individual saint will tell
out the same truth-—that where ¢ sin abounded
grace has superabounded;” and the end of each
saint individually will show forth the same truth
, as the church collectively, ‘‘fo the praise of the
glory of His grace.” O that we may be honest and
upright in heart with God, and then the marking
His ways will issue in frequent songs of deliver-

ance.
( To be continued, D. V. )
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THE LORD JESUS, IN JOHN I. 43—II. 25.

The Lord may be traced in this scripture, as One
who ranges, if I may so express it, through differ-
ent regions of divine glory, in the calm and perfect
sense of this, that they all belong to Him, and are
Sully and properly His own.

In His intercourse with Nathaniel, the Lord
Jesus shews Himself to be the One who touches
the deep springs that are in man, conversing in
power with the spirits of all flesh, re-making man
also, re-creating him after His own mind, and
stamping a new character upon him, as for eter.
nity. He lets this Israelite know, that He had
been with him under the fig-tree, ere Philip had
called him, and that He was there with him, re-
modelling his mind and character, giving him, as
it were, a new condition of being, making him,
according to the.divine oracle in Ps. xxxii., ‘‘an
Israelite indeed, in whom there is no guile.”

It was the Spirit of God that alone could thus
converse with Nathaniel’s soul, and form him anew,
as was done under the fig-tree. And thus it is,
that Jesus here rises on the conscience of that
Israelite in the glory of God; and under the
weight and sense of that glory he worships Him.

This 1s a very wondrous moment. The Spirit of
God is the Spirit of Jesus, the power which Jesus
uses 1n divine sovereign grace. The Lord Jesus is
before us here, as the Jehovah of the day of
Gideon. Jehovah addressed Gideon according to
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His own counsel about him, or as such an one
as His own Spivit was making Him., * Thou
mighty man of valour,” says the l.ord to Gideon,
though at that time he was but a poor man of
Manasseh,=:threshihg wheat in his father’s thresh-
ing floor at Ophrah. But, in the counsel of God,
and by the energy of the Spirit, Gideon was the
leader of the host of Israel against Midian ; and
the angel spoke in divine intelligence to him, or as
the One who knew the purpose of God respecting
him. So is it here. Jesus addressed Nathaniel,
as Nathaniel was wunder the operation of the Holy
G/ost, imparting to him the character of a guileless
Israelite. This operation had been going on with
Nathaniel in the solitude of the fig-tree, and that
operation Jesus was divinely acquainted with.
Jesus was thus visiting the soul as God alone
can visit 1t. He was touching the very springs
within, and forming man after a new modeif. And
in this most blessed and wondrous way, we track
Jesus through one peculiar region of divine glory,
and see Him there, in the power of His own Spirit,
doing divine work. And He is there, as af home,
as (One who had the title to be there, without
~wrong or rohbery. For what, 1 may ask, of divine
" prerogative is not His? What region of divine
power may He not survey and measure as His
own ? Be they deep or high, be thev where the
Sperit of God alone can work, or be they where
the finger of God alone can work, where the
strength of God alone can be felt, or the wisdom of
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God alone can enter, Jesus will occupy them ali,
as all His own. And thus we find Him, as we
pass on through this fine scripture.

There was a marriage in Cana, and Jesus is in-
vited. He goes—and He is there in His despised,
rejected form, as among men. Man has objects
worthier of his regard, and Jesus is nobody in the
presence of the bride-groom, and the guests, and
the governor of the feast. But, though the world ..
knew Him npot, it was made by Him. And
‘accordingly, He touches the springs of nature here,
as afore, in the person of Nathaniel, He had
touched tze spirils of men. He re-creates, He re-
forms, the material found in the kingdom around,
as He had already done with the materials found
in the kingdom within. He turns the water into
wine, at this marriage feast in Cana.

This was what the finger of God that once garn-
ished the heavens, alone could do—the voice of
God that once said, ¢ Let there be light, and there
was light.” But in this, Jesus is seen in another
region. Heis God still, but God acting in another
place or sphere of power, in the kingdom " of
nature, and not in the secret place of the spirits of
all flesh. But it is the same unspeakably blessed
God of glory that we track, whether here or there,
and Jesus, Jesus of Nazareth, Jesus the Stranger
on earth, Jesus the Guest of the marriage at Cana,
is He. ¢ |

But do we, I ask, delight to see the Lord Jesus
thus traversing regions where God alone could

]
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find and know His way? Is this sight of His
glories grateful to us?  With all the grace which
the thick veil of His humiliation casts over it, our
spirits should have the same communion with the
person ¢f fesus as with the preseince of God. For it
1s God, though manifest in the flesh, we know in
Him—and faith, therefore, worships. Man He
was in deepest, fullest verity ; of flesh and blood
~partaker ; but He was ke Word made flesh. And
there i1s no region of the divine glory that He does
not tread in the calm, assured power, and con-
scious right, which alone befit that only One to
whom they all belong.

But, again, He purifies the Temple, His Father’s
house.  But He does this as the God of the
Temple : ““ Destroy this temple, and in three days
I will raise 1t up.” This was building houses as
God alone could build them: *‘Every house is
builded of some man, but He that built ali things
is God.” To build by creation, or by resurrection,
as here, is divine architecture, and Jesus is a divine
Builder: '* He spake of the temple of His body.”

He had touched, as we saw, the springs of the
spirit of man, and of nature, and now He touches
the very sourcesor foundations of the power of death.
And thisis another region which belongs to God
—vpart of fis dominions. And Jesus, after this
manner, as we still track Him through this scrip-
ture, is still God, God in the mighty streugth of
God down 1n the place of death, as before He had
been God with the voice or finger of God abroad
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“in the realm of nature, or with the Spirit of God,
in the place of the spirits of all flesh. ““In John’s
Gospel,”’ as one has said, ‘“ Jesus is God come
down from heaven.” Nature is not too wide a
region for Him, the spirit of man that is in him is
not too secret a region for Him, or death and the
grave too deep or profound or mighty a region.
He visits each and all of them in divine grace,
divine power, or divine triumph, and leaves every-
where the same witness that God Himself had been
there.

We have, however, another path of the glory of
Christ, still to follow in this scripture.

He had been doing miracles ; and it is said,
‘“ Many believed on Him when they saw the mir-
acles that He did ”—but then it is added, ‘¢ Jesus
did not commit Himself unto them, because He
knew all men, and needed not that any should
testify of man, for He knew what was in man.”

Here is God again. *‘‘ The heart 1s deceitful
above all things, and desperately wicked ; who
can know 1t ? I the Lord search the heart.”

Jesus did not know man, or the springs or ener-
gies of corrupt nature, by reason of any fellowship
with them, for He had no such fellowship. The
prince of this world had nothing in Him. He was

““that holy thing 7’—** holy, harmless, undefiled,
separate from sinners.” But still, as this passage
tells us, ‘“ He knew what was in man.” He knew

it all, and that-it was deceitful above all things.
He secarched the hearts and tried the reins of the
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children of men. He knew 2/ men, not one more
than another, but he tried the reins; He knew
what was in man. He, who by His prophet,
had long ago declared that man was deceitful
above all things, now (when He stood in the midst
of men) *“ would not commit Himself unto them.”

This was divine acquaintance with man. This
was full, radical, perfect understanding of man,
- after the manner of the divine mind. Jesus was
God in His knowledge of man. What Jehovah
declared Himself to be by His prophet, Jesus is
now declared to be by the evangelist. Jesus knew
nothing of revolfed man, or of the heart’s corruption
by sympathy, but He knew it all as God, who
searches the heart and tries the reins of the child-
ren of men, Zo give every man according lo his
ways ; as He does here; for He dentes man His
confidence, as ‘‘deceitful above all things,” and
thus, accordmg to his ways, unworthy of that con-
fidence. -

Here again, then, the Lord ]esus takes the way
of God, and ranges again through another region
that belongs only to God.

We see Him thus, beloved. God He 1s, where-
ever God mayv be known or tracked. God, in the
place of the spirits of all flesh ; God, in the king-
dom of nature ; God, in victor-strength over death
and the grave; God, as searching the hearts and
reins of the children of men.

Jesus is there where God alone could be ; there,
in all the settled ease and certainty of One who
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knew those regions as His own. In grace unut-
terable He has known the homestead of the human
family, and been an inhabitant of the village of
Nazareth--the Son of man, He has lived and
walked with the children of men, eaten of their
bread and drunk of their cup, known their toils
and their sorrows in all their reality, and at their
hand suffered reproach and rejection and death,
but He was equally at home where the Spirit of
God alone could work, and where the voice of God
alone could be heard and command, where the
strength of God alone could prevail, and where the
light or knowledge of God alone could enter and
search.

- He ranges all the dominions of God, and is so
trespasser. 'There is no robbery of a glory that
is another’s; it is His own. He is the Former
of light, the Creator of the ends of the earth ; the
One who touches the springs of nature, and they
come forth in forms such as His fingers fashion
and His voice commands.

This 1s so ; and we can track it all here in this
scripture, without doubt or difficulty. But in the
midst of all this, there is a thing betrayed, though
incidentally, which, in hope of further profit, 1 will
notice. .

The Mother, in a general sense, knew the glory
‘and power of the Lord, but she knew not the
season or the moral order of that glory ; and this
is, wherever it appears, a great evil. She said to

The Remembrancer 8 (1899)



The Remembrancer 8 (1899)

128

Him at the feast, *‘ they have no wine,” desirous
that He should display Himself. She was as one
that said, ‘“‘shew thyself to the world ” (chap. vii.
4). But she greatly erred. His time for this had
not come. He will, indeed, manifest His power
in the souls of His elect now; He will, by His
Spirit, visit Nathaniel under the fig-tree ; He will
re-create a sinner, and give him a new character
for eternity ; and He will own such chosen ones,
and know them, and address them in their new
place, and read out to them, as it were, the writing
that is written of them in the Book of l.ife, as here
in His earliest welcome of the man of Cana. He
will do all this zow ; but He will not as yet shine
in a glory that the world can appreciate. ** My
time,” says He, ‘“ is not yet come.” The Mother,
therefore, did greatly err. A common error, and
never more common than in this day in which we
live. ‘‘Shew us a sign from heaven,” was the
craving of hearts that knew not the Christ, the
Son of God, because the god of this world had
blinded their eyes. But Jesus gave them another
kind of sign altogether, ‘‘ the sign of Jonas the

1)

prophet.” He must be known in Awumiliation in
such a world as this, if known aright. The Mother
took the place and part of the world in this sug-
gestion, ‘‘they have no wine,” and she is re-
buked. ““ Woman, what bhave I to do with thee ?”
Her worldly-mindedness is rebuked. Jesus could
have no sympathy with it.

Not only, however, is she rebuked, she fails also,
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to see the glory that the Lord wi/l display; and
this has great meaning in it for us.

He makes the water wine. e supplies the
table as the divine Lord, or Creator, of the feast.
But the governor of the feast knew nothing of
this, the bridegroom knew nothing of it, the guests
knew nothing of it, the Mother was not in the
secret or the vision of it ; it was only the servants
who had this secret in the midst of them, and the
disciples who had this manifestation of glory made
to them.

All this has great meaning in it for us. The
Mother lost, in spirit, what she had, in the mind of
the world sought after. And so with us. As far
as we are, In spirit, one with the world, so far
must we be left without discoveries of the glory of
the Son of God, or communion with Him. For He
is not of the world ; His time for manifestation
is not yet come ; it must be judged and re-fashioned,
ere that can be. And according to the moral of
such a truth as that, the Mother, on this occasion,
1s rebuked, and 1s left without the manifestation of
that glory in which the Son could shine and did
shine. Those, and those only, who were in the
due place, the servants and the disciples, are let
into the secret and get the vision ; for they filled,
morally, the very opposite place of the Mother.
She was of the world, but they are nobody in the
scene. ‘T'he governor of the feast had his dignity,
the bridegroom his joy, the guests their good cheer,
and the Mother a mother’s vanity and expectations ;
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but the servants and the disciples are nothing, and
seek for nothing beyond what service or disciple-
ship called them to, and they learn the secret of
His power, and behold the manifestation of His
glory.

What.a lesson for us in the midst of these dis-
coveries of Him that was “ God manifest in the
flesh ! We must awake, we that are sleeping
with the world, if we would get more of ‘‘ the light
of the L.ord.”

m%w

RIGHTEOUSNESS WITHOUT WORKS.
( Concluded from page rz0. )

‘1 will instruct thee and teach thee in the way
which thou shalt go. I will guide thee with mine
eye. Be yenot as the horse, or as the mule, which
have no understanding : whose mouth must be
held in with bit and bridle, lest they come near
unto thee.”

Under the blessedness of transgression forgiven,
sin covered, and iniquity not imputed, comes in a
new order of guidance ; the guidance of the eye of
Him who has justified us freely by His grace
through the redemption that is in Christ Jesus.

When it pleased Jehovab to redeem Israel out of
Egypt He Himself became their Guide. Israel
needed guidance ; and Jehovah went pefore them
in a pillar of a cloud by day, and a pillar of fire by
night. " He thus went before them to search out a
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resting place for them in the wilderness. They
pitched or struck their tents at the moving or
settling of the Pillar of the claud. *‘The cloud of
the Lord was upon the tabernacle by day, and fire
was on it by night, in the sight of all the house of
Israel, throughout all their journeys ™ (Ex. x1. 38).
This surely was blessed guidance—in strict keep-
ing with the character of redemption then mani-
fested—a shadow of a deeper reality—but it was
not intelligent guidance. There was no commun-
ion of soul with Jehovah needed to apprehend this
guidance : ‘' the cloud of the Lord was
in the sight of all thu house of Israel, throughout
all their journeys.”

But now the very end of redemption is to bring
us into communion with the thoughts and ways of
God, and such a guidance would not be suitable to
our standing : ‘“The servant knoweth not what his
master doeth” {(John xv. 15). He goes and comes
at his bidding, but he knows not the reason of
either. Such a character of obedience would not
suit those who know the blessedness of transgres-
sion forgiven, and are thereby admitted into the
very thoughts and counsels of God. ‘*We have
the mind of Christ” {1 Cor. 11, 16). The obedience
now suitable is intelligent obedience: ‘¢ Under-
standing what the will of the Lord is ’—*¢ Proving
what is that good, and acceptable, and perfect
will of God " (Eph.v. 17; Rom. xii. 2). Now just
in proportion as the guidance is of a higher order,
sois it more difficult ; and there 1s ever a readiness
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in us from this very difficulty, to take the lower
order of providential guidance, instead of the
guidance of the eyé. The ‘“ Directorship” prac-
tised in the Romish church, may as readily be
accounted for, on the principle of being a reltef
from the exercise of conscience before God, as on
the principle of priestly domination. Itis far more
congenial to the natural heart to have the con-
science kept by another, than to have it exercised
before God. And the plea of infallibility has a
charm in it, because it saves us the trouble of
judging before God, what is truth, and what is
error—what is right and what i1s wrong. If the
real power against the fundamental doctrine of
Popery is found alone in the doctrine of ““righteous-
ness without works,” the practical use of this truth
in leading our souls into habitual intercourse with
God, is the alone preservative from the principle
of ‘¢ directorship.” It is not the guidance of the
eve of God, when we follow an individual Christian,
or a congregation of Christians. ‘T'he provision of
GGod in the blessed truth of righteousness without
works, is that the conscience of each individual
should be in direct connection with Hrmself. And
is there anyinstance on record where even Christian
legislation for the Church hasnottrenched on Goud’s
prerogative, of having to do with the consciences
of individuals. Apostolic authority dare not come
in between God and the conscience.. [ utterly
repudiate the idea of each man doing what is right
in his own eyes, but [ do most strenuously assert
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the truth of God’s right to have to do with the
conscience ; and of the believer’s privilege, I say
not duty, to have his conscience exercised before
God. *‘Let every man be fully persuaded in his
own mind.” ‘“ Whatsoever is not of faith is sin”
(Rom. xiv. 5, 23). And is it not the necessary
fault of every establishment, that it arrogates to
itself the right to settle those things which God
has left to be settled before Him. And thus the
very obedience of saints is regulated not by God,
but by the convention of the religious Society to
which they belong. Weare members of one body,
and members one of another ; and our healthful
corporate action must be hindered, if we leave out
the important truth, that we are members of Christ.
How needed is intercourse with God to guide the
conduct of a saint. Andis it not for neglect of
this that we bring much discipline on ourselves ?
God will have His way with us. But how often are
we as the horse and mule, which have no under-
standing : not understanding the will of God be-
cause we study not the guidance of His eye. We
are led by circumstances, and not by the Spirit,
We walk in a large place when we walk before the
Lord ; but how apt are we to turn each one to his
own way, and (zod has His bit and bridle for us.
This He is wont to use for His enemies : ** Because
thy rage against Me, and thy tumult is come up
into Mine ears, therefore will I put My hook in thy
nose, and M‘y bridle in thy lips, and [ will turn thee
back by the way by which thou camest” (Is.
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xXxxvil. 29). And how constantly do we as His
saints, to our shame be it spoken, need the bit and
bridle to turn us back by the way we have come.
Who is there who has not to confess that the right
path bas been reached by painful and humbling
discipline, which would have been readily found
had heed been given to the guidance of the eye.
Amidst the manifold proofs of present conscious
weakness, this appears to me very prominent, the
little confidence which the saints have of spiritual
guidance in their several paths. They walk not as
those consciously led of the Spirit. Among many,
indeed, such guidance is not acknowledged even as
a principle ; providential guidance, if so it may be
called (for providential control over circumstances,
or even our own waywardness, can hardly be
called guidance), is alone regarded. But where
the principle of intelligent spiritual guidance is
maintained as the privilege of the saint, how readily
do we take hold of providential ordering as our
ground of action. Hence we tread uncertainly :
or we follow the steps of others ; but this is walk-
ing by sight and not by faith. This arises from
the habit of only using our blessedness as a shelter,
and not as that which introduces us into the pres-
7 ence of God. It is a beautiful description of the
Thessalonians, that their ‘“ work of faith, labour
of love, and patience of hope in our Lord Jesus
Christ,” was *“ in the sight of God and our Father.”
To Israel God shewed His acts, but He made
His ways known to Moses, the one with whom He
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friend (Ps. ciii. 7; Ex. xxxiii. 11). Surely God
has by His grace introduced us into intimacy with
Hinself that we too might know His ways.

‘“ Many sorrows shall be to the wicked ; but he
that trusteth in the Lord, mercy shall compass hiny
about. Be glad in the Lord, and rejoice, vye
righteous ; and shout for joy, all ye that are up-
right in heart.”

‘Nothing can be more hollow than the mere
conventional righteousness of men ; it is based on
human convenence or selfishness ; without any
regard to the holiness of God at all. It is simply
character as man estimates character, the most
fatal hindrance to the reception of the truth -
““ How can ye believe, which receive honour one of
another, and seek not the honour which cometh.
from God only” (John v. 44). And so strongly
does this regard for character act, that even when
the judgment is convinced of the truth of God, man-
is too cowardly to avow his conviction : ‘“ Never-
theless among the chief rulers also, many believed
on Him ; butbecause of the Pharisees they did not
_confess Him, lest they should be put out of the
synagogue : for theyloved the praise of men more
than the praise of God ” (John xii. 42, 43}). There
1s one way 1n which we find the word of God fre-
quently detecting this hol]ewness, and that is, by
the remarkable contrasts which it draws + ‘“ Every-
one that doeefh evil hateth the light, neither cometh
to the light, lest his deeds should be reproved ; but
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he that doeth truth, cometh to the light, that his
deeds may be made manifest, that they are wrought
in God” (John iii. 20, 21). Here the human con-
trast to doing evil, would be doing good; butthat
would simply be man’s estimate of himself, by
comparing himself with his fellow men ; but God
contrasts man with himself, and ‘ he that doeth
truth”’ forms his estimate of himself from God.
This is the thing needed. The lLight lays man
open to himself as he is; naked and open before
God. So again, God will send strong delusion on
many to believe a lie, because they loved not the
truth but had pleasure in wnrighfeousness (2 Thes.
1. 11, 12)  And here in the Psalm before us we

find ‘‘the wicked” contrasted with him” that
trusteth in the Lord.” And surely the wicked is
he who *‘ hath not submitted himself unto the
righteousness of God” (Rom x. 3),—the one who
will not submit to be saved as a sinner by the grace
of God through the redemption which is in Christ
Jesus (Rom. 1ii. 24), but seeks for righteousness 1n
some other way. To trust in the Lord—how
simple, yet how sure—how honouring to God, and
yet how happy for ourselves—to give Him credit
for having all in Hinself which we find not in our-
selves-—to go out of ourselves for everything, and
to find every craving answered in Christ. God
knows our need as sinners, and He has provided
* for that need in Christ. Yes, ¢ We are the cir-
cumcision, which worship God in (‘ by *) the Spirit,
and rejoice in Christ Jesus, and have no confidence
in the flesh” (Phil. iii. 3). Such have obtained mercy
—suchknowtheir need of it. ‘*God is rich in mercy”
(Eph. ii. 4)—He is able not only to add mercy to
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mercy, but to multiply mercy ; yea, to surround
them with mercy ; or, as it is beautifully expressed
in another translation of the Psalms, ¢ mercy em-
braceth him on every side.” This is our truthful
place. If we look back, it is ‘“not by works of
righteousness which we have done, but according fo
His mercy He saved us (Tit. 1. 5j. And it is
““according to His mercy ” that He still deals with
us ; there will be discipline and correction by the
way, because it is for our profit ; but God’s rule of
dealing with us is according to that which 1s in
Himself,—** His mercy.” And if we look forward,
does the thought arise of glory, as connected with
our faithfulness or service P—and the thought does
arise sometimes to dispirit, and sometimes to set
us on a wrong ground of service—how suitable the
word, ‘‘looking for the mercy of our Lord Jesus
Christ unto eternal life” (Jude 21). We have
earned no title to glory. Glory shall come to us in
the shape of mercy. God will ¢* make known the
riches of His glory on the vessels of mercy, which
He hath afore prepared unto glory 7’ (Rom. ix. 23).
When Israel came into possession of houses full of
all good things which they filled not, and wells
digged which they digged not, vineyards and olive
trees which they planted not—then the danger was
of their forgetting the Lord (Deut. vi. 10-12), and
assuming that as their own right for which they
were merely debtors to the grace of God.

This 1s too true a picture of our own hearts.
We take as a right that for which we are debtors
to mercy alone. We rejoice in the blessing which
we have reached by trusting in the lL.ord ; and then
we trust in the blessing and forget the Lord. We
only and always stand in grace, we live by faith,
we stand by faith, we are constant debtors to
mercy ; and in glory we shall know ourselves
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eternal debtors to mercy. And a great part of our
most humbling discipline is designed to keep us in
our right and no less blessed standing. ‘* He that
trusteth in the Lord, mercy shall compass him
about.” -

It is interesting to follow the line of thought of
the Spirit of God—if the expression may be allowed
—to see the connection between one part of His
utterance and another. [t is of great advantage
to have a solid substratum of Christian doctrine,
such as we frequently find in the Protestant con-
fesstons of faith. " But this, however valuable to
detect error and to prevent headiness and high-
mindedness, does not meet the need of the soul.
The soul is not satisfied with an accurate theory ;
it needs the truth to be applied in 1ts wondrous
variety. In this Psalm the Spirit of God 1s not
treating a subject, but rather carrying out into its
blessed results the oracle with which the Psalm
commences. The ¢ righteous’ are not previously
mentioned in the Psalm ; and if we were to take
our own thought of righteous, instead of the
thought of the Spirit, we should sadly mistake.
But the comment of the Holy Ghost Himself, by
the mouth of His apostle in Rom. 1v., immediately
leads us to connect the last verse of the Psalm
with the first verse, and to identify the righteous
here spoken of with those whose blessedness is
declared in the oracle with which this Psalm com-
mences. And thus, too, we see that the Holy
Ghost, throughout the Psalm, is describing the
‘blessedness of those to whom God imputes
“‘righteousness without works ;" and closes all,
with calling on such to ‘“be glad in the Lord and
rejoice.””  Just as, by the apostle, He says,
‘“ Rejoice in the Lord alway; and again I say,
Rejoice’” (Phil. iv. 4). There 1s a time coming
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when ‘‘ all the earth ” will be called upon to ‘¢ re-
joice before the Lord,” even after He shall have
made known His salvation, and after His right-
eousness shall have been openly shewn to the
heathen (Ps. xcviil), But we wait not for circum-
stances. Knowing the Lord, we can and ought
to rejoice. And wherefore is it that others judge,
through us, of the Gospel, as though it were a
system of privation and renunciation, instead of one
of the richest acquirements ? Is it not that we try
to be glad in ourselves, or in circumstances, in-
stead of in the Loord ?—and thus we are subject to
much variableness, instead of living by faith in the
Son of God : learning what He 1s of God made
unto us: and what we are, and what we have, 1n
Him. In the most truthful confession before God
of what we are, we can still ¢ rejoice in the Lord.”
Before He shews Himself publicly—before He
manifests in glory to the eyes of all what the sons
of God really are (Rom. viii. 1g)—believing, we can
rejoice with joy unspeakable, and full of glory.
And wherefore our deplorable lack of such joy?
Is it not that we fail in discerning and carrying out
the blessedness of *‘righteousness without
works?”’ We do not know it experimentally ;
we do not see its moral beauty ; it does not shine
with increasing lustre on our souls ;~because they
are not exercised as they should be before God.
We are, somehow or other, more occupied with
that which displays us before men, than that which
displays God to us. Hence, we drink not at the
Spring Head of joy. O that we could practically
tell out to others that God Himself had made us
happy, that we ‘‘ joy in God ” (Rom. v. 11).

And again, the upright in heart are connected
with the blessedness declared in the first verses of
this Psalm. We read of one whose ** heart was
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not right in the sight of God ” {(Acts viii. 21). He
had the base thought—*‘that the gift of God
might be purchased with money.” Now, no real
Christian can entertain the thought that such a
gift as Simon coveted is purchasable by money.
But the base thought is in our hearts, to earn
something from God, and this hinders uprightness
of heart. Surely, uprightness ot heart is to main~
tain our character before God as sinners saved
by His grace through the redemption which is in
Christ Jesus, and to carry with us that character
before men. If we forget what we are in our-
selves, or what grace has made us to be in Christ,
we are not upright in heart, It is blessed, indeed,
not to have a part to act before God (for such is
human religion), but® to go before Him in the
character which He has given to us, in the right-
eousness with which He Himself hath clothed us,
Te be upright in heart is not to draw a line be-
tween religions and other duties, but to come to the
light to learn ourselves, and learn the glory of God
in His grace. Where thereis human sincerity and
human uprightness and conscientiousness, it cannot
perhaps, well be said that there is hypocrisy ; but,
such natural uprightness is apart from God, and
may exist, and has existed, where God has not
been known or revealed. But now light has come
into the world. Men may know their real
character in the estimate of God. And the con-
demnation is, that he ‘‘ cometh not to the light”
”(John iii. 20). And before God all will be found
hypocrites—-that is, acting a character—save those
who, coming to the light, and learning what they
are in God’s judgment, have sheltered themselves
under the blessedness of ‘* righteousness without
works.” Such are uprightin heart; in their spirit
is no guile. They may ‘‘ shout for joy.”
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APPROACH TO, AND DELIGHT IN, GOD,
SINS AND SIN.

e re——r——

I am not sure that I have sufficiently distin-
guished in the following article between the atone-
ment and the sprinkling on the altar of incense.
The blood of the bullock was sprinkled on the
mercy seat for Aaron and his sons—the heavenly
saints ; the blood of the goat also. This made an
atonement for himself and for the holy place, and
for the tabernacle of the congregation. He was
alone’ within in doing it; the congregation of
Israel being in view also, for God must have been
glorified in order to bless them. Then he went out
and sprinkled the altar of incense with the blood
both of the bullock and of thé goat. After all
this was complete, he confessed the sins of Israel
on the scape-goat, and it was sent away.

Controversy, where there is research after truth,
has this advantage attending it, that it urges the
spirit to more attention and diligent research, and,
~ where the subjects are scriptural, to search the
Scriptures ; and these ever afford to the humble
and enquiring soul, fresh and blessed inlets into
the mind of God. Two points have been before
me In consequence of recent controversy on the
law and the righteousness of God, 1 would now
bring them before the reader.

- If we examine the order of the ceremonies of the
great day of atonement, we shall perhaps find a

The Remembrancer 8 (1899)



The Remembrancer 8 (1899)

142

more definite character in them than the reader
has previously noticed. The blood was sprinkled
on the mercy seat, and before the mercy seat, and
~on the altar of incense, but on nothing else, ac-
cording to the directions of Leviticus xvi. ; we
may specially remark, not on the altar of burnt
offering. But atonement is made for the holy
place; I presume it is meant, by the sprinkling
that did take place, but there was none on the can-
dlestick or the shew bread. These aspersions of
blood at once lead to the thought, that what wasin
view was approach to God in the sanctuary.
There was clearly the great general fact, that the
blood was sprinkled on the mercy seat, so that
God’s nature and character were glorified in
Christ’s shedding His blood ; so that, His blood
being thus presented to God, the gospel founded
on that could be preached to every creature. It
was the Lord’s lot. But this I have spoken of else-
where, as of the other aspect of Christ’s sacrifice
typified by the scapegoat, that is, bearing the sins
of His people. [ only note now the specific char-
acter of the offering.

- The blood was sprinkled on the place connected
with the drawing near of the priests in the sanctu-
ary, and that as representing the whele people ap-
proaching God, coming into God’s presence in the
highest way, or a daily approaching in the same
character. For us there is no veil ; but the altar
of incense, though without the veil, specially re-
ferred to what was within. God in the holy places
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was seen in His divine righteousness. It i1s such
as He 7zs that He must be approached. It is not
‘merely how He deals with responsible man as
such, but His own nature. If we approach Him,
we must approach Him as He is in Himself. This
is evidently the character of approaching Him in
the sanctuary. This connects itself, I have no
doubt, with the gold. All was gold in the sanctu-
ary. In the court of the tabernacle the vessels
were of brass, specially the laver and the brazen
altar. This refers, as the place also shows, to
God’s dealing with sin in this world. Not thatthe
court represented this world; but it was not the
sanctuary. It referred to God’s dealings with sin-
ners in this world. Men came there as unclean,
whether for sacrifice for their sins when 1n them,
or for cleansing ; that is, to Christ as a sacrifice,
or to have the washing of water by the word,
which, without the sacrifice, they could not have
had. Hence it was priests who washed ; but it
was washing.

The idea in all these cases was drawing near,
whether as a sinner or a saint : only one, a draw-
ing near about sin; the other, drawing near to
God as cleansed, the laver being a washing to
consecrate at the first, or cleanse for present ser-
vice. But on the great day of atonement it was
only in the holy places that the blood was sprin-
kled. But this gives it a very full character. A
blessed thought it is for us that we draw nigh to
God in His own nature and character, what He is
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in Himself. He is there in His own nature, in
righteousness and holiness ; and we, absolutely
cleansed for that, and, in the new man, created
therein after God (Ephes. iv. 24), draw near to
Himself without having any question as to sin,
now put away. Our delight is in holiness and
righteousness, in God as He is ; and we draw near
according to the intrvinsic value 1IN GOD’S SIGHT of
the blood of fesus. 1t is the enjoyment of what God
is, in righteousness and true holiness; but Christ
in His offering has been the glorifying of what He
so is.. This is very blessed. We approach God,
and joy in God. This is divine righteousness as it
is in itself, as it 1s in God, enjoyed by us as admit-
ted through Christ. And, note here, it is in this
wayv we specially Anow atonement, for peace and
drawing near to God. Hence for the atonement
for Aaron and his sons this only was done. The
bullock was slain, and the blood sprinkled upon
the mercy seat and the altar of incense. There was
no confession of sins, no scape-bullock. Christ,
raised from the dead by the blood of the everlast-
ing covenant, enters in according to the glory of
the Father, according to the display of all His
perfections brought out in the resurrection of
~Christ (for He was raised through the blood of the
everlasting covenant, and by the glory of the
Father,—Heb. xiil. 20; Rom. vi. 4} ; so we, as
associated with Him, draw nigh in the full accept-
ance which that blood has in the necessary right-
eousness of God as regards it. It is not merely
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that sins can be forgiven, and therefore I can have
to say to God as a moral governor (which is also
 true—‘“ There is forgiveness with Thee that Thou
mightest be feared”) ; but I draw near in the posi-
tive and perfect acceptance in which God in His
own nature receives, in righteousness, that which
has glorified it absolutely; that 1s, according to
His own nature. God is active in owning Christ
thus in righteousness, in raising Him from the
dead and setting Him at His own right hand ; and
thus we enter.

But there is another thing needed. The sacri-
fice of Christ is available for transgressions. There
is not only its intrinsic value as the Lord’s lot, but
Christ is the bearer of the sins of His people as the
scapegoat. God, as a governor that has to do
with sins, has to do with us as responsible men,
the Jews as a responsible nation, both in flesh.
Christ has borne them in His own body on the tree,
and they are gone. It is not and cannot be, of
course, another sacrifice. The sacrifice must be
suited to God, but 1t is another aspect of it than the
one we have previously spoken of. It is the re-
moving of sins that men may be recetved judicially
in righteousness, not the entering into God’s
presence according to the intrinsic excellence of
His nature, and Christ’s acceptableness in it, and
the enjoying that nature. (In the new nature we
enter in. The transgressions belong to the old.)
This is our proper and only present place, because
we are risen, and in Christ, in the place of priests.
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The bullock fully represents the character of
Christ’s sacrifice in this aspect for us. ‘Then our
sins, when we were alive in the flesh, have been
put away, and we are reckoned dead, and he that
has died is justified from sin (Rom. vi. 7, 1r1.)
The whole nature of the flesh and its deeds are
viewed as a past existence, the moment Christ
rose, which is actually realized when we put off the
the old man and put on the new.

As all my sins were future when He died for
them, so, when once I am not in the flesh, all that
belongs to it faith looks on as past, as to atone-
ment and righteousness, when He died. For so,
and so only, could they be put away. But, as
risen, I come 1nto the holiest, not only because I
am cleared from sins (a process which, in itself,
went no farther than judicial acknowledgement of
me where I was responsible), but according to all
the value of that in which Christ is entered in.
This, I repeat, is our only proper present position ;
because the old man, who was the responsible
man in this world, 1s viewed as dead and buried,
so that we are not in the flesh (Rom. vii. g).
‘Hence, though we were responsible, and the sins
were borne and atoned for, we are not at all now
in the place, and condition, or nature, in which
that government and dealing took place ; it is over
for us. The bullock, the fullest and highest value
of Christ’s sacrifice, is ours, and represents our
present standing. The two goats clearly shew
that the same one sacrifice, of course, applies to
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both parts of His work; our being presented to
God according to His nature, and the putting away
of sin, which was inconsistent with our duty as
children of Adam.

But the application is, in a measure, different
when Israel comes in question : because they do
not enter into the holiest through the rent veil, the
new and living way. They know the value of
Christ’s sacrifice when He comes out, and they look
on Him whom they have pierced. They are under
the weight of multiplied transgressions as a nation,
and stand on that ground, and in flesh—have not
to do with Christ within the veil, but when He has
come out. I need not say, it is no new sacrifice.
Isaiah hiii. presents to us their recognition of the
One we already own. They are not in heavenly
places in Him ; but He appears to and is with them,
to bless them in the earth. They are accepted ac-
cording to the righteousness of God as a moral
governor. I do not say individuals, and all of
them, as spared, are not viewed of God in His
sight according to Christ’s blood in heavenly
places—I cannot doubt indeed they are; but it is
‘not their dispensed place to stand there in their
own souls before God. That moral government
indeed continues as that under which they are as
men in flesh on the earth. |

Hence it was, after all the blood sprinkling was
done-—*¢ When he hath made an end of reconciling
the holy place and the tabernacle of the congre-
gation and the altar, he shall bring the live goat,
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&c ’—that the live goat was sent off into the
wilderness with the sins of Israel on its head. 1
dare say the godly Israelite, thus at peace with
God, may be learning the intrinsic value of the
great sacrifice which has cleansed Him, so as to
get in growing nearness into the knowledge of
God ; but his dispensational place is, according to
sin-bearing, ours according to Christ’s presence in
heaven, our old man, in which we were connected
with earth, having died in that by which our sins
were put away. |

It is this point I feel important—the character of
the blood-sprinkling, as confined to the holy
place and tabernacle itself. Israel’s ordinary
sacrifices were on the altar of burnt offering ; the
blood was sprinkled there; they came as from
without there. It was all right; every sinner must
do so. It is as blessed as it 1s needed that we can.
The sins must. be put away if we are to draw near
to God. But it does not take into the sanctuary.
And here multitudes of Christians rest, if indeed
they know this : they rest in the putting away, or
hoped for putting away of their sins. It must be
the first approach, but they stay on Jewish ground ;
and indeed in every way ; for they look for a new
sprinkling with blood (a new sacrifice they dare
not, and nothing else would do, for, as the apostle
says, Christ must often have suffered from the
foundation of the world—Heb. ix. 26) every time
they fail. It is not the value of the sacrifice in it-
self which is different. There is, we know, but

The Remembrancer 8 (1899)



The Remembrancer 8 (1899)

149
one—never to be repeated, which has its own in-
trinsic, necessary value; but the sacrifice and
sprinkling of blood on the brazen altar has a dif-
ferent character from sprinkling it on the mercy
seat and on the altar of incense. This, the brazen
altar, was judicial righteousness, as dealing with
man as responsible to God, and in the exercise of
moral government. Here the Israelites came to
God. Christ met this claim on the cross, bearing
our sins in His own body on the tree, dying for the
nation of Israel also. This bearing of sins was
shewn in the scape goat, but in a way which not
only met our case in principle, but had, in its form,
special reference to Israel in the last days after the
church’s time was over. But the sprinkling of
blood on the day of atonement went further. It
entered into that within the veil. 1t carries us up
to God, where Christ is gone. It may be remarked
that the offerings of the day of atonement, which
gave it its special character, did not include burnt
offerings. The bullock and the goat were both
sin offerings. FThe burnt offering for himself and
for the people were not offered till the last special
service of the day—the letting loose the live goat
into the wilderness~—was concluded. All was
properly sin offering. It placed Christ, and those
associated with Him, in the sanctuary, and, as far
as this world went, outside the camp. A religion
of the world in flesh was not recognized in it, but
the cross (i. e., Christ rejected on the earth, and
His place in heaven). It is available for Israel but
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as bearing their sins and making a sacrifice of
Himself, by which they could be blessed on earth.
The burnt offerings were offered on the brazen
altar. These prefigure Christ presenting Himself
to God as a sacrifice here on earth, through the
eternal Spirit. This was the perfection of Christ
here on earth, and that indeed in which, consequent
on our admission into the holy place, we have to
follow Him here below. These things are present-
ed as subjects for meditation, and will be found, if
soberly followed out, for profit according to
Scripture, and full of rich edification.

I turn to the second subject of which I spoke,
introducing it by begging the reader to refer to
the well known chapter John iii., as shewing the
way the Lord connects His life and death with the
heavenly place, which He contemplates, but does
not then speak of. A man must be born again,
He assures Nicodemus, even to have a share in
the earthly part of the kingdom of God, as taught
by Ezekiel ; but it was sovereign grace, and so went
out, as the wind, whither it listed. But Christ
spoke from His own knowledge, who came from
~ heaven, yea, was in heaven, and it was a nature
intrinsically capable—immense blessing !—of en-
joying God; and the rejected Messiah was the
Son of man lifted up, that whosoever believed in
Him should have eternal life; not blessing, as life
on earth. He died to all that was here, yea, even
to His own Messiahship, as born of the seed of
David according to the flesh, and opened the door
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by His death to those heavenly things of which He
was able to speak. The life of the Spirit and the
death of Christ, in their proper value, when known
as death to this world, as seen in Christ, and
glorifying God in His nature, are the entrance, as
possessing life in Him risen, into the heavenly sanct-
uary. Compare Colossians iii. {where life aspiring
after those heavenly things is the subject) and
Ephesians (where the power of the Holy Ghost,
uniting us to Christ, gives us the sitting of the
saints in hedavenly places in Him). In John iit. it
is only opened out to us in vista. Thus, in the
resurrection of Christ, as risen with Him, we pass
up into the heavenly places, while Christ has died
to the whole world, and sin, to everything which is
in the world and connected with sin. It is passed
and gone as non-existent. Christ is risen, and is
the first fruits and beginning of a new state of
things, of a new creation. Old things being
passed away, God has quickened us together with
Him, having forgiven us all trespasses. Christ
died to sin and for sins. The new covenant does
not go beyond forgiveness, remembering sins and
iniquities no more. But it never deals with any
entrance into the presence of God in the sanctuary.
This, as we have seen, is our place by redemption.
This leads me to the second point I would, refer to
—the difference of sins and sin. It is not new, but
I do not think that Christians have sufficiently re-
marked the force of Paul’s reasonings onthe subject.

Sins of course are fully recognlzed, wholly con-
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demned, and atonement made for them. Nay, it
is by them that the conscience 1s first acted on and
brought to repentance. The blood of Jesus, the
cross, is the blessed answer to them. Not only
$s0, but even where all are brought under the sin
of Adam, the actual sins which affect the conscience,
are introduced as that which is the added occasion
of death (Rom. v. 12). Of course, where the law
1s alluded to, positive transgression is recognised.
But we shall find, besides all this, and where this
has been recognized, the great question treated, of
a state of sin, and being in the flesh. Up to the
end of Rom. iii. sins are dealt with, but the con-
clusion drawn that we are all under sin, in that
state or condition, before God, as in Psalm xxxii.:
‘‘ Blessed is the man whose transgressions are
forgiven, whose sin is covered; blessed is the
man to whom the Lord doth not impute sin.”
This question Rom. v. treats. But it goes
farther ; it shews sin entering into the world—a
principle of evil in which man was alienated trom
God. [t has reigned. It is not merely that I
have committed sins ; but sin has reigned, death
 being the proof of it. Chapter vi. carries out this
thought distinctly, and introduces death as that
. which closes the evil ; that, our state being one of
sin, as alive as children of Adam, death closes
that state. We are crucified with Christ, do not
any longer exist as before God, as alive in the
flesh. But what was this death in Christ? Here
we have no dying for sins but #o sin.
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We are all aware that there was in Christ ne
sin, but ever living in the midst of this scene of
sinners, His obedience tried to the utmost, even
unto death, and drinking the cup, tempted in all
points, like as we are, He died to that scene, died
rather than fail in perfect and absolute obedience,
in glontying God. And He did so glorify
Him, and, perfect in all things, closed all connec-
tion with this world, and with man as in a state of
sin. He died to sin once, closed all connection of
man with God, as on the ground of living in the
flesh. .

There was not a movement of His life which
was not the perfection of the divine nature in man,
in the midst of the temptations through which we
pass, and having completed and finished that
obedience, He died to the whole sphere and scene
of existence—really died to it, and in resurrection
entered on another, which did not belong to that
order or state of things, but which had its starting
point, 1ts womb of existence, in death to it.
Always morally separate from sinners, Iis life
proved that that divine display could not win man
to association with it, or to come to Him to have
life, and He died so as to make a final and judicial
separation of divine life from the whole first Adam
condition, because there was nothing but sin there
in will, and transfers, so to speak, the divine life
which was in Him to a new and heavenly sphere,
where flesh or sin could not come—that resurrec-
tion state.
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In this life of Christ as risen with Him, our sins
are all atoned for, we live, He Himself being our
righteousness, according to His acceptance in the
value of His work. Romans vi. therefore speaks
no more of sins, save as past fruits of another
state, from which we are freed. Christ has died
unto sin once ; we are to reckon ourselves dead
unto sin, and alive unto God in Him. He that is
dead is justified from sin; no state of sin can be
charged on him, for as to that he 1s dead. He
cannot be accused of being in that state, for he
has died. Sin will not have dominion over us.

So, in chapter vii.,, we have died; when we
were in the flesh, there were motions of sins, and
the law only provoked them. Hence when by a
new nature, as taught of God, we see the spiritu-
ality of the law, I discover this active principle of
sin, and look to be delivered, and so 1 am in
Christ. 1 die in the state I was in, and am now
~alive in Christ arisen. The law 1s seen here—not
as working a course, but—as the means, when we
are under it, of detecting the hopelessness of flesh,
its sin being only detected, and made exceeding
sinful by 1t. It is the body of death. We are de-
livered from it (not pardoned its fruits) through
Jesus Christ our Lord. Sin in the flesh is con-
demnuned, but in that in which Christ was for sin—
a sacrifice for sin (chap. viii. 3). And then the
contrast of flesh and Spirit in their nature is dwelt
upon and insisted on.

And where is the groundwork of deliverance?

The Remembrancer 8 (1899)



The Remembrancer 8 (1899)

I55

Resurrection. I have passed, as dead with Christ,
out of the flesh (‘** Ye are not in the flesh, but in
the Spirit, if so be that the Spirit of God dwellinyou”
chap. viii. g) into a new scene by resurrection, not
as to our bodies (for the redemption of which we
wait-—chap. viii. 23), but as to our state before
God and our souls. It is the Spirit, because this
is the power of life ; but it is Christ risen, our life,
and we alive in Him, and by the Holy Ghost united
to Him, as sitting in the heavenly places, and so
sitting there in Him. IfI speak of being at the
foot of the cross, 1T simply say that I have not died
with Christ; I have not passed through the rent
veil into the holiest of all. I am then before the
cross in my old nature, with my sins upon me ;
for if I am dead with Christ and risen with Him, 1
have passed on through the cross, as the door of
faith, without any sins into God’s presence in
light. ?
So, in Galatians, though not with the same
development. |

I would draw some practical conclusions from
this. [ geta double character of divine righteous-
ness, typified by the gold and the brass. One,
His own divine nature and delight ; the other, judi-
cial requirement from the creature, according to its
place. The gold is divine righteousness as in the
nature of God. According to this, Christ, having
glorified God in all that He is, is received
within as man, and sits at God’s right hand ; we,
partakers of the ‘divine nature, being of God in
Christ Jesus, created after God in righteousness
and true holiness, and renewed in knowledge after
the image of Him who created us, united to Him
whom God has set on high, have our place (not
personally of course) at God’s right hand—that
could not be but in Him—in that heavenly place,
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according to the delight of God’s nature, for that
is in Christ. It 1s fellowship with this, or restora-
tion to it, which is the character of our approach
to God, as simply enjoying it in the new naturey
it is not in contrast with evil, it is not forgiveness
of what is past, sweet as that is in its place. {
have, for taith—and shall have, in fact—entirely
done with the nature which sinned, and the whole
state of existence in which flesh moved. 1 exist
only in the new creation. Hence the apostle says
he did not even know Christ after the flesh any
more. [t is thejoy of the new man in the presence
and blessedness and glory of God,

The brazen altar isrighteousness too, and divine
righteousness, but in its claims on man’s nature,
not in the revelation of its own. Here the blood
was sprinkled by which the sinner approaches
God, and this will be the standing of Israel. How
many of God’s children remain here in fact! How
little have they boldness to enter into the holiest
by the blood of Jesus! They remain outside, and
hope, when the time comes, they will pass injudg-
ment, and have a share in glory. They are in
Egypt, looking to the blood to keep the holy Judge
out; not in the wilderness redeemed out of the
bondage they were in and passed the Red Sea.
They do look to the blood as that which is the
ground of their hope against judgment, but they
have no thought of having been crucified with
Christ, and risen. They hope in Christ, as in fear
of the righteousness of God, instead of in a new
nature and life as risen with Christ, enjoying God
as in the Spirit, and not in the flesh. One thing
we must remember : that even there, where we en-
ter into the full blessedness of God’s presence, the
Lamb that was slain will be the Object in whose
perfection we have learnt that blessedness.
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ROMANS V. AND VI.

The lively and energetic style of the apostle in
these chapters is very striking., He treats sin as
a person—as a king. ‘He shows that he entered
this world through the door of man’s disobedience,
and as soon as he entered, he took the seat of
government, and death became the power of his
kingdom, as well as its character. For man’s de-
parture from God let sin, the very opposite of God,
who is the 4o/y God,in; and sin brought death with
it, being also the opposite of God, who is the
living God. And this 1s the character of this
present evil world. It is the place, or scene, of
the reign of sin and death; and nothing in it is
left untouched by the influence of it—it pervades
all.

But there is another scene, of which the grace of
God is the source, as the disobedience of man has
been the source of this; and this grace has pre-
pared the way for Christ—as disobedience prepared
the way for sin-—and Christ brings with Him
-righteousness and life, as Adam, through diso-
bedience, opened the door to sin and death. Thus,
Adam is the figure of Christ, of ¢ Him who was to
‘come ” after. But righteousness enters the scene
with a * much more,” because grace is the source
of it—and it was due to God’s glory to bear this
witness to that which had its source in Him. And
having entered, it accordingly does ‘‘ more” than
merely measure the power of sin ; for sin came in
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upon one offence or disobedience of Adam, but
righteousness comes in and sweeps away from the
scene thousands of offences which followed the
train of that one. And righteousness, accordingly,
has now its kingdom here, as well as sin—life has
its scene as well as death. Rut it is not visible as
yet, like the other. The reign of sinis felt; the
power of death is seen, all abroad ; the reign of
righteousness, which brings ltfe with it, is only
known to faith now.

And how has the Zaw entered, and what has it
done in this scene of these contending kingdoms ?
It has only magnified the offence of the diso-
bedience of man, which let sin and death in. TFor
it was holy, just and good, and served to expose
the entire departure of man from God, the Author
of the law. But still grace was triumphant. It had
brought in a gift—a righteousness which could,
through Jesus, assert itself, and be supreme over
all this aggravated power of sin and death. But
how was this? How could grace take it away?
How could love enter to operate in a scene where
sin was reigning unto death, and had /e thus to
reign ?

By PROVIDING A VICTIM. Sin reigned unto
death. Sin had title to exercise its power even to’
death—for death was the wages it paid—the re-
sult of any man of the mere tribe of Adam enter-
ing its territory. And Jesus, the Son of the Ziving
God, entered its territory and received its wages ;
but having life in Himself—life untouched by
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Adam’s disobedience—He survived the stroke ;
and thus really destroyed him that had the power
of death and asserted a kingdom of righteousness
and life, in which not only He reigns, but all those
reign 'with Him who believe in Him—who rejoice
with Him in His victory, and have no confidence
in anything else,

Thus sin, as a tyrant, is overthrown. The Son
of the living God has asserted His supremacy in
the very region of the power of sin. Sin has paid
its wages ; sin reigned, it is true, unto death, even
the death of Jesus on the cross; but sin was en-
titled to do no more. ¢ He died unto sin,” All
that sin could demand—that is, death-—it got ; it
exacted death ; it rewarded its servants, its sub-
jects, with death, and Jesus ‘¢ died unfo sin.” His
death owned the title of sin ; but then He carried
a life with Him that remained untouched by all
this; and in that life, and the righteousness of
God, in which it has its source, He and His saints
for ever reign together, .

But if the Son of God thus ** died unto sin”’—
that is, owned the demands or rights of sin by His
death—it was God that He owned in His resurrec-

tion. Forif He * died unto sin,” it is equally true
that ‘“ He liveth unto God ;” so that His saints
cannot continue in sin, for they have union with
Him, If in death, so in resurrection ; and as this
union with Him in the one has delivered them
from the tyranny and supremacy of sin, so their
union with Him in the other has made them alive
unto God. And however sin may still have to do
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with them, as it still dwells in their flesh, yet they
should assert their place in the risen Son of God,
and know that they have nothing to do with sin ;
they should count themselves dead to it ; the con-
nection between them and it 1s gone by the death
and resurrection of Jesus, who has taken them ra-
ther into connection with Himself. Grace is the
source of that kingdom in which they now move
—it is not the other kingdom where law has ag-
gravated, as we saw, the power of sin (vi. 14).
We have to see sin as an unclean creature now,
that has sunk in its own element, the flesh, there to
perish, while we ourselves are risen with Christ, It
was once a king, but is now bound in the dungeon
of the flesh. The judgment unto condemnation
came upon one offence, but the justification unto
life came upon, or after, many offences, Death en-
tered on the eating of the fruit of the tree; life is
secured after sin, trespass, transgression, and of-
fences have been multiplied, by the application of
the law, again and again,
~ Sin has reigned unfo deatZi—that is, death is the
final stroke of the power of sin, the last exercise of
his dominion over us (the judgment that follows
being God’s, not sin’s, or Satan’s action}, so grace
has reigned unto eternal life, 7. e., eternal life will
be the ever fresh, unfading witness of grace, the
budding rods of its kingly power. Sin has exer-
cised the final stroke of his power by putting Jesus
to death, so that if, by faith, we plead the death
» of Jesus, or are united in His death, we are freed
from sin, or discharged from his service or bond-
age, and consequently from his wages. For ‘“ he
that is dead is freed from sin.” This is glorious
triumph for the sinner. God said to Adam, *“ If
thou doest sin, thou shalt die.” Adam did sin, but
CHRIST HAS DIED ! - - -
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THE SINNER RECEIVED AND BLEST.

LukE vii. 37-50.

“I am not come to call the righteous, but sinners to
repentance.”—Malt. ix. I3.

In search of Jesus, lo! ske came
Who only had the sinner’s claim
Upon the Saviour’s heart ;
And well she knew that He whose grace
- Was opening wide a hiding-place,
Would never say, ¢‘ Depart.”

'T'was %ers the mercy-seat to touch ;
'"Twas Zers to weep and love Him much,
And all His words to store !
'Twas H7s to bid her go in peace,
To give her sin-bound soul release,
And life for evermore,

Oh, what a heavenly note is here,
But only falling on the ear .
Of sinners such as she,
And none but such in truth are found
Giving their welcome to the sound
Of life and liberty ! "

The virtue of His grace, denied
And scorned by Pharisaic pride,
Is sweetly known to some ;

For when its fragrancy invites,
And presses souls to its delights,
The broken-hearted come.

These know His blessed person theirs ;
For love unscrupulously dares
- To take the nearest place :
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E’en on His bosom they have lain,
Who once were fouled with deepest stain,
And plunged in sin’s disgrace.

While others frigidiy perform
The cold servilities of form,
"Tis theirs in heart to serve ;
To pour the ointment on His head,
And all the sweets of love to shed
With grateful unreserve.

Such precious fruits we're brought to bear,
The more we know how vile we were
When strangers to His love ;
And by-and-by the happy boast,
‘That we have been forgiven most,
Shall swell our songs above.

K
THE MANNER OF THE GRACE OF JESUS.

MATT. IX.; MARK II.; LUKE V.

God was shewing His rich and various mercy in
the old times; but this was done after a peculiar
manner. He forgave sin, He healed disease, He
fed His people. But all this was done after a pe-
culiar manner. There was a certain distance and
reserve, as it were, a remaining still in His own
sanctuary—still in the heavens, though He was
thus gracious. He met the need of a sinner ; but
He was in the temple, withdrawn to the holiest
place, and the sinner had to come through a con-
secrated path to get the virtue of the mercy-seat.
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He met the need of His camp in the desert ; but
it was by remaining still in heaven, and sending
from thencethe angels’ food, the mighty’s meat, and
giving them water, after His mystic rod had opened
the rock. He met the disease of a poor leper ; but
it was after such a leper had been separated out-
side the camp, every eye and hand—all inter-
ference and inspection of man—withdrawn and
removed. There He was God, acting in His own
due love and power ; but there was a style in the
action that bespoke distance from the object of
His love and goodness. Whether He pardoned,
fed, or healed, this manner was preserved.

The Lord Jesus, God mantfest in the flesh, is
seen doing the same works of divine love
and power. He pardons, feeds, and heals; and
He does so in full assertion of His divine right or
glory, thinking it no robbery to be equal with God.
But there is altogether another style in those same
actions when in His hand. The reserve, the dis-
tance is gone. It is God we see, not withdrawn
into the holiest, but abroad in the prisons, the
hospitals, and the poorhouses, of this ruined
world. He pardons; but He stands beside the
sinner Lo do this, saying, ‘‘ Thy sins be forgiven
thee,” or ‘‘Neither do I condemn thee.” He

feeds; but He is at the very table with the fed.
~ He heals; but He puts forth His hand in the
crowd on as many as were diseased, or stands at
their sick beds. He thus comes down to the
needy ones—with pardon, food and healing. He
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goes among them, letting them know and see that
He is supplied with various virtue to be used by
them without reserve. And there isinthisa glory
that excelleth ; so that the former has no glory by
reason of it,

How should we bless Him for this display of
Himself ! It is the same God of love and power
in both ; but He has increased in the brightness
of His manifestations. _

The religious rulers found this way of Jesus to
interfere with them. Their interest was to keep
God and the people separate; for then they had
hopes of being used themselves. Thus they were
angry when the Lord said to the man, *“ Thy sins
be forgiven thee.” It was a great interference
with them. It trespassed on their places. ** Who
can forgive sins but God only ? "—and God was in
heaven. The Son of man forgiving sins on earth
was a sad disturbance of that by which they lived
1n credit and plenty in the world. DBut whether
they received it or not, this was the way of the
Son on earth., He dealt with our necessities in
such wise as encouraged the happy, near and con-
fident approach of all needy ones to Him. He did
all to shew that He was a cheerful giver—nay
" more—that He gave Himself with His gift. For
with His own hand, as we have seen, He brought
the blessing home to every man’s door.

It was therefore only the happy confidence of
faith which fully met and refreshed His spirit—
that faith which knew the title of a needy one to
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come right up to Him, the faith of a Bartimaeus
which was not to be silenced by the mistaken
scrupulousness even of disciples. And little
children are to be in His arms, though the same
mistake would forbid them. ‘

This was His mind : He came into the world to
be used by sick and needy sinners ; and the faith
that understood and used Him accordingly was its
due answer. Such answers we see recorded by
the Evangelists here in the action of the faithful
little band, who, breaking up the roof, let down
the bed whereon the sick of the palsy lay * into
the midst before Jesus.” There was no ceremoni-
ousness in this, nothing of the ancient reserve of
the temple, no waiting for introduction. This
little company felt their necessity, knew the virtues
of the Son .of God, and believed that these suited
each other—nay, that the Lord carried the one,
because necessitous sinners were bearing the
other. [t was a strong expression of faith, and I
beiieve the strength of i1t was according to the
mind.of Jesus ; so that, on seeing their faith, as
we read, without further to do or more words, His
heart and the grace that it carried uttered itself in
an expression as full and strong : ** Son, thy sins
be forgiven thee.”

Here was sympathy. Jesus was rending all
veils between God and sinners ; and so was the
faith of this happy little company. His blood was
soon to rend from top to bottom the veil of the
“temple, which kept God from poor sinners; and
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now their faith was rending that which kept them
from Jesus. This surely was meeting and enter-
taining the Son of God in character; and His
spirit deeply owns it : ‘‘ Son, thy sins be forgiven
thee.”

Happy faith which can thus break down parti-
tion walls! O this faith which takes knowledge
~ of Jesus, the Saviour of the world, as the mighty
render of all veils ! *¢ Join thou, my soul, for thou
canst tell,” etc. In the lively happy impression of
this truth through the Spirit, the soul tastes some-
thing of heaven. What blessedness to know that
this is the way of God our Saviour! Grace and
glory are both brought to us: we have not to
ascend to heaven to seek them there, nor to de-
scend to the depths to search after them there.
‘“ Behold I come: and my reward is with me,”
will Jesus say when He brings the glory; as we
have already seen Him with His grace standing at
the door, or by the bedside, or in the crowd of
needy sinners.

This is of God indeed. It is only divine. love
that can account for it. But the rulers did not
like 1t. Their interest and credit in the world
would keep the forgiveness of sins still in the hand
of Him who was in heaven ; for then, as the con-
secrated path, they hoped and judged that they

themselves would still be used.
~ And so it is to this day. Forgiveness is brought
near and sure to the soul—the word of faith to the
heart and to the mouth. This shortens the path ;
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but it does not suit those who transact (as them-
selves and others judge) the interests of the soul.

Nothing appears more simple than all this on
the principles of nature. The Pharisees, in the
Lord’s time, represented it. They were the reli-
gious rulers ; and the more God was kept in the
distance, reserve being thus maintained between
Him and the people, the more they were likely to
be venerated, used, and enriched. Jesus, God in
flesh, the Son of man forgiving sins on the earth,
was a sad trespasser on their place and plan of
action. How, alas! is this principle still alive,
still dominant, and the ‘‘ people love to have it
so ;”’ it suits the religiousness of man’s nature too
well to be lightly refused. The simplicity that is
in Christ is sadly thus “ corrupted;” and our
souls, beloved, should be grieved, deeplv grieved,
because of it.

But we may also say that much occasion, in our
day, has been given for this principle to’live and act
as vigorously as it seems to be doing. For there has
not been the meeting of the grace of the Lord Jesus -
Christ, this pardoning, feeding, healing, love and
power of Him who has come down to walk amid
our ruins, in the spirit which alone was due to it.
There has been the assertion of grace, and the de-
nial that God in this dispensation is to be sought
for as at a distance, under the hiding of ceremon-
ies or within the cloisters of temples. There has
been the producing of the blessed Saviour, and
giving Him to walk abroad among our necessities
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according to the place He has Himself taken in
the Gospels. There has been the presenting of
the marvellous condescending grace of the dispen-
sation ; but those who have asserted it have not
carried themselves towards it, and in the presence
of it, with that reverence, that holiness of confid-
ence, which alone became them. And this has
given man’s religiousness (which would keep God
still in heaven) occasion to revive and be listened
to, and learnt again.

But 1s this religiousness the due corrective of
abused grace? Is this the divine remedy ?—is
this God’s way of rectifying evil ?—or is it not
simple human reaction? Many are doing what
they can do to withdraw the Lord to that place
which He has most advisedly and for ever aban-
doned. They are making Him appear to build
again the things which He had destroyed. They
are putting Him back into the holiest place, there
to be sought unto by the old aisles and vistas of
the ‘‘ worldly sanctuary”—to cover Him with
veils and cast up the long consecrated path by
which of old the sinner came to Him. It were
well to be righteously angry at Jesus and His
grace being treated with so indelicate and unten-
" der a hand ; but these correct the error by a worse.
While they would protect the holiness of Christ,

they obscure His grace. They are seeking to do
& service for Him that grieves Him the most
deeply. They are teaching man that He is an au-
stere Master ; they withdraw Him to the place
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where it is felt to be a fearful thing to plant one’s
foot.

Indeed this is a service He did not ask for.
““ Who hath required this at your hands,” is, I am
assured in my soul, the voice of the Son of God to
those who would withdraw Him from the nearest
and most assured approach of the poor sinner.
They have been doing what they could to change
HIS place and attitudes, instead of MAN’S. Cor.
rection was needed surely. It is ever needed.
Man will be spoiling and abusing everything.
There has been an intellectual arrogance and car-
nal freedom with Christ and His trath, which may
well have grieved the righteous. Dut it was man
that ought to have been challenged to change his
place and bearing, not the Lord. He has not re-
pented of having come on earth to forgive sins, of
having visited the poor Samaritan at the well, or
Levi or Zacchaus in thetr houses, or Peter’s wife’s
mother on her bed of sickness. He is still the same
‘Lord, and He purposes to be so. He has not re-
tired within the veil again, nor.bound up that
which was rent from top to bottom. He has not
built again that which He had destroyed. Itis not
a worldly sanctuary that He fills and furnishes
again, nor ceremonies and observances, and rites
and practices, under which He ts again concealing
Himself. He has descended from heaven toearth
He is abroad among men, in the ministry of His
precious gospel and by His Spirit, beseeching sin-
ners to be reconciled.
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What then, alas ! is the character of that effort
that would force Him back to the thick darkness ?
(2 Chron. vi. 43). It is an attempt made in the
strength and with the subtility of the devil upon
the Son of God, as of old. It is a taking Him,
as it were, to the pinnacle of the temple, to some
withdrawn and proud elevation, where the multi-
tude may gaze at Him. But His purpose is,
blessed be His name, to stand in the midst of them,
that they may use Him.

We should change our place; that is equally
true. We should learn to pass and repass with
the unshod foot before this gracious, blessed, Son
of man. It is for us to change our attitude, and
not to seek to make Him change His.

We have still to see Him in all the grace of this
dispensation ; we have to read ‘‘ the gospel of the
blessed God” (r Tim. i.), as they read it of old
who knew and felt that the Son of man had power
on earth to forgive sins. But we have to read all
this more in their spirit also. We are to wonder
at the strange sight, as they did—to tell Jesus,
with the centurion, that we are not worthy that
He should come under our roof, while we still use
His immediate presence and grace—-—to stand be-
Jore Him like Zacchaeus, and call Him ‘* Lord,”
though, like him, receiving Him to our house;
and to follow Him in the way with adoring thank-
ful gaze, though having refused, as Bartimzus,
to be put at a distance by the vain religious scru-
ples of even His own disciples.
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Ah! this is what should have been done. This
would have been the divine corrective of the mis-
chief that has come in. But this was not so easy ;
for this would have been spiritual ; the thing that
has been doue is carnal. Elements of the world
are revived and multiplied. Jesus has been forced
back at a distance from the sinner. He has been
put into ‘‘the thick darkness,” under cover of
fleshly observances and rites, and at the end of a
long path through the aisles of a sanctuary, where
He waits to receive the homage of a fearing and a
bondaged people. This is the place and attitude
which many teachers (who are daily rising in the
esteem of the people) make the blessed Saviour to
fill and take.

The L.ord Jesus is kept at a distance ; religious
observances are brought near; and the people
(for they have ever been so minded) like the feelings
that come from all that which is acted before them.
Their eye and ear are engaged, a certain sacred
sense of God is awakened ; but the precious im-
mediate confidence of the heart and conscience is
refused. = Ah! shall any one who loves the Lord
thus sink down again into man, when the Spirit
would have him up with Christ ?

““ O, foolish Galatians ; who hath bewitched
you, that ye should not obey the truth, before
whose eyes Jesus Christ had been evidently set
forth, crucified among you? . .. Are ye so foolish ?
Having begun in the Spirit, are ye now made per-
fect by the flesh?.... Ye observe days, and
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months, and times, and years. I am afraid of
you, lest I have bestowed upon you labour in
vain.” {(Gal. iii. iv.)

Thus speaks the aggrieved Spirit in the apostle
over those who once had been eminently his joy
but were now his sorrow, because they were turn-
ing again to the weak and beggarly elements,
whereunto they were desiring again to be in
bondage. Indeed they were deserting faith for
religiousness, *‘‘the simplicity that is in Christ”
and in which the ‘‘virgin” or ‘‘uncorrupted”
mind ever walks, for the ceremonies and observ-
auces of ‘“ a worldly sanctuary.”

But religiousness 1s neither faith nor righteous-
ness. With the Pharisees it was adopted as a re-
lief for a bad conscience, or a cover for evil; in
them it was, therefore, opposed to faith. The
Galatians cannot properly be said to have been
Pharisees, it is true ; but the Spirit of God had a
serious question with both.

And 1 may just further observe, that in our pas-
sages) Matt. ix. 6 ; Mark ii. 10, 11; Luke v, 24) the
Lord seeks to lead man away from his own rea-
sonings and calculations to Himself and His
works. He perceived that the Scribes were
‘““ reasoning among themselves,” and then pro-
posed to them what He was doing—*‘that ye
may know that the Son of man hath power on
earth to forgive sins (He said unto the sick of the
palsy), [ say unto thee, Arise and take up thy
couch, and go into thine house.”
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How simple, how precious ! And on this hangs
the grand distinction between faith and religious-
ness of which I have just been speaking. Religious-
ness, or man’s religion, gives the soul many a seri-
ous thought about itself, and manyadevout thought
about God. But faith, or God’s religion, gives the
soul Jesus, and the works and words of Jesus.

And yet it is faith, and faith only, secures the
end which is valued of God. Faith ** worketh by

love ”; faith ‘“overcometh the world ;” faith
‘“ purifiieh the heart.” By faith ‘“ the elders ob-
tained a good report.” Religiousness does not

this. It ever ‘‘ works” by fear, not by love. It
does not ‘‘ overcome the world,” but oftentimes
takes it within to some recess or hiding-place. It
does not ‘‘ purify the heart,” by giving it an object
to detach it from self, but keeps self in a religious
attire ever before it, and leaves the conscience un-
purged. And in God’s record it gets no ‘* good
report.” From the beginning to the end of that
record, it is the people of religion, the devout ob-
servers of carnal ceremonies, those who would not
““ defile themselves” with a judgment-hall, that
have stood most cruel in the resistance of the truth.
But it 1s the men of faith, the lovers of the truth,
the poor-broken-hearted believers who have found
their relief in Jesus. ‘‘forgiving sins,” who have
stood and laboured and conquered ; and they have
their happy memorial with Him and in the records
of Him whom they trusted, in whom by faith they
found eternal life and their sure and full salvation.
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<HE THAT LOVETH HIS LIFE SHALL
LOSE IT.”

Bessie W. was a young girl in a fashionable
millinery establishment in D., and was, with
others, invited to attend a Bible class specially in-
tended. for young persons engaged in business.
She was gay and thoughtless, fond of dress and
worldly amusement. She came at times to the
class, but was more frequently absent. Having
gone to the house where she was employed, to
inquire for her, after a longer absence than usual,
the visitor heard that she was 1ll, and called at
her mother’s house to see her. Poor Bessie was
not pleased, and asked if she was supposed to be
worse than other young people that it was thought
necessary te visit and speak seriously to her.
However, a few kind words, and an assurance
that the visit was not from any idea that she was
worse than others soothed her, and she listened
quietly while a few verses were read from the
waord of (od.

She recovered so far as to be able to return to
business for a time, but did not come to the class,
as she was not well enough to be out late. She
was visited from time to time, and though she no
longer objected, it was evidently more from civility
than enjoyment. Her health again gave way, and
soon it became evident that consumption was
rapidly doing its fatal work. Still there was no
evidence that her conscience had been reached by
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the word, and thcese who watched for her soul be-
came doubly anxious.

The first evidence of interest she showed was one
day when Romans iv. was being read to her, and
the reader paused at verse 3, and repeated slowly:
““ Abraham believed God, and 1t was counted unto
him for righteousness.”  With startling earnest-
ness Bessie suddenly asked, ¢ Where 1s that?”’
She said nothing more, but her visitor felt assured
‘that a ray of light from (od had reached her, and
this assurance was confirmed when, at the next
visit, the same subject being before them, it was
remarked that Abraham had nothing but God’s
word to rest on, he was shut up to faith; apart
from that, all was hopeless impossibility. The
speaker glanced up at the girl’s face, as she lay
back with closed eyes, and as she looked, two great
tears forced themselves from beneath the tightly-
compressed lids and rolled silently down the
wasted cheeks, while a deep, though silent,
thanksgiving went up to God from the visitor’s.
heart. After this, the reserve which Bessie had
hitherto maintained gradually gave way, and she
mladly welcomed any who came to speak to her of
the Lord. She was always ready for the word of
God, and soon was rejoicing in Jesus as her
Saviour. Never afterwards, with one excep-
tion, did her joy seem to be interrupted for a
moment.

That exception, and her countenance and man-
ner at the time, after-years could never efface
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from the heart of the young Christian who wit-
nessed the exercise through which her soul was
passing. Going into her room one day, the con-
trast to the usually happy, peaceful face and
bright greeting was too apparent not to be no-
ticed, and her visitor asked, ‘* What is the matter,
Bessie, has Satan been tempting you to doubt the
Lord?” ‘*No, no,” she replied, ‘‘I have neither
doubt nor fear ; it 1s not that.” *‘‘ And whatis it,
then? Something is wrong.” She had not hith-
erto raised her eyes, but now lifting them, she
said, with a never-to-be-forgotten look, and a tone
of the deepest sadness, ‘O, Miss ——— [ have
lost my life ! ” | '

At once her friend understood what she meant ;
it was not that she was dying, it was not that she
was being cut down in her youth ; no, it was that
the brief life with which she had been entrusted
had been spent for her own pleasure, and now it
was over, 1t was a lost life. There was silence ;
no word was spoken between those two-—one with
the wilderness path stretched out before her still
to be trodden, the other about to be called away
just as she had entered it. It was a solemn
moment. (God was exercising each heart, and she
who seemed likely to have many years still before
her, thought—It one only just converted feels like
this when dying, how must 1t be with those who
have long known the Lord as their Saviour, and
have lived for themselves and not for Him who
laid down His life to save them. The cloud
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passed away ; not so the impression it had made ;
and it may be that ‘‘the God of all grace’ per-
mitted that cloud for the accomplishing of His
own will, and that dear Bessie’s has not been al-
together a lost life.

As the disease progressed, her sufferings in-
creased, and were at times intense: her mother
said she had lost other children in consumption,
but their sufferings were as nothing compared with
Bessie’s. But she bore all with quiet patience,
seldom spoke of what she suffered, and her peace
- was undisturbed,

One day, when her friend entered the room she
was almost startled by the radiancy of her face, and
asking how she was, the answer came slowly and
with difficulty, for she was hardly able to speak :
““Oh, Miss ———, I can hardly feel the pain, I'm
so happy !” A few days more and the pain was
over for ever, and she was ‘‘ present with the
Lord.” 'Bessie’s one deep anxiety from the time
she had peace herself was for the conversion
of her mbther, and her own happy death-bed was,
it is believed, the means of- her mother’s conver-
sion.

Dear reader remember (if you are the Lord’s)
“ Ye are not your own, for ye are bought with a
price, therefore glorify God in your body.”

“ And He died forall, that Zhey whick /ive should
not henceforth live unto themselves, but unto Him
which died for them, and rose again” (1 Cor. vi.
19, 20; 2 Cor. v. 15).

]
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GOD’S REST.

HEB. IV.

The heart of man naturally seeks rest, and seeks
it here. Now there is no rest to be found here for
the saint; but it is written, *‘‘ There remaznet/
therefore a rest to the people of God 7 (v.g). To
know this is both full of blessing and full of sor-
row—sorrow to the flesh, because, as it is always
seeking its rest here, it has always to be disap-
pointed—blessing to the spirit, because the spirit
being born of God, can only rest in God’s own
rest, as it is said, *“ If they shall enter into my
rest ”’ (vs. 3, 5).

God cannot rest in the corruption of sin. He
can only rest in that whick is perfectly holy.
And because He who thus rests is ‘“ Love,” and
loves us, He makes us understand that He
will bring us into His own rest, into His own
delight.

Now let the soul once know what this rest of
God is, let the heart once be set upon it, there will
be joy unspeakable in understanding that God’s
love cao rest in nothing short of bringing us into
His own delight. There will then also be the full,
- settled consciousness that we cannot find rest else-
where. There are indeed joys by the way, but the
moment we rest in them they become as the quails
of Israel (Numbers xi.)—poison.

Whenever the soul loses practically the know-
ledge that its rest is in God’s rest, the moment the
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eye is off that which ‘‘ remaineth,” we begin to
seek a rest here, and consequently get uneasy,
restless and dissatisfied. Every time we find
something on which we attempt to settle, that
very thing proves but a new source of trouble and
conflict to us—a new source of exercise and weari-
ness of heart. God loves us foo well to let us rest
here.

Are you content, dear reader, to have or seek
your rest nowhere save in God’s rest ?

What is the secret of the unhappiness and rest-
lessness of many a saint? A hankering after rest
here. God is therefore obliged to discipline and ex-
exercise that soul ; to allow, it may be, some cir-
camstance to detect the real state of the heart
by touching that about which the will is
concerned, Circumstances would not trouble
if they did not find something in us con-
tr_ary%.:_ to God; they would rustle by as the
wind, God deals with that in us which hin-
ders communion, and prevents our seeking rest
in Him alone. His discipline is the continual and
unwearied exercise of love, which rests not now
in order that we may enter into His rest. If He
destroys our rest here—if He turns our meat into
poison—it is only that He may bring us into His
own rest, that we may have that which satisfies
His desires, not ours, ‘‘He will rest in His
love.”

‘““ For he that is entered into his rest, he also
hath ceased from his works, as God did from His
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own” *(v. 10). This is not a question about
justification or rest of conscience as to judgment,
that is all settled. ‘¢ As by one man’s disobedience
many were made sinners, so by the obedience of
one shall many be made righteous” (Rom. v. 19).
There we rest, and there God rests. Again, ‘‘ By
one offering He hath perfected for ever them that
are sanctified ” (Heb. x. 14). The believer has al-
ready and altogether come to rest on Christ’s work
as to that. He has peace through the blood of
Christ.

The point is one which concerns those who are
justified, whom God has brought into His family,
God 1s training such, and bringing them up into the
full enjoyment of His own blessedness and rest. If
I, being a parent, enjoy anything, it is impossible,
if [ really love my child, not to wish him to enjoy
it with me. And if we, who are evil, do this, how
much more our heavenly Father! What God de-

sires for us, as we have seen, and He delights to
~do it, is to bring us into the enjoyment of all that
which He Himself enjoys. He has made us partak-
ers of the divine nature that we may enjoy it. The
Hebrews were continually liable to sink into the
seeking a rest here; in short, not to live a life of
faith. The great point on which the apostle in-
sists is, that God has not His rest here—that
while there was that which hindered the comfort
of His love He could not rest.

* Such is the true force,
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THE ADMINISTRATION OF THE FULNESS OF
TIMES.

EPHES. 1. 10.

The good pleasure of God 1s to unite all that is
created under Christ’s hand. This 1s His purpose
for the administration of the times in which the re-
sult of all Hie ways shall be manifested. It will
be a grand spectacle, as the result of God’s ways,
to see all things united in perfect peace and union,
under the authority of man, the Second Man and
Son of God; we, as being redeemed, associated
with Him in the same glory as Himself, His com-
panions in heavenly glory, as the objects of God’s
eternal counsels. Ephes. i. directs our attention
to the communication of God’s counsels respecting
- it, and not to the scene itself. The eternal state,
in which God is all in all, is quite another thing.
The administration of the fulness of times is the
result of God’s ways in government ; the eternal
state is the result of the perfection of His nature.
In Christ we inherit our part, heirs of God, as it is
said- in Rom. viii., and joint-heirs with Christ.
Here, however, the Spirit sets before us the posi-
tion, in virtue of which the inheritance has fallen
to us, rather than the inheritance itself. He
ascribes it also to the sovereign will of God, as He
did before with regard to the special relationship
of sons unto God, In the inheritance we shall be
to the praise of His glory ; as in our relationship to
Him we are to the praise of the glory of His grace,
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DISPENSATIONAL TRUTH.

In the course of God’s dealing with men, we may
observe that He is again and again Zesfing them ;
and yet always providing for the failure in which
He knew this testing would end. |

He began thus with Adam in the Garden. He
put him to proof, setting him as under law. But
in the mystery of the sleeping man, and the woman
taken out of him, He would have us learn, that
from the very beginning He knew where this would
end, and provided another and a better thing.

So with Israel afterwards. He tested them by
the law ; but He revealed to them *‘ the shadows
of good things to come ” (Heb. x. 1), the pledges
of grace and salvation ; knowing that man would
again destroy himself, and be ruined under the law
of Mount Sinai, as he had already been under the
law or command delivered to him in the Garden of
Eden.

Then, by the ministry of the prophets, the Lord
was leading the people back to obedience, if so be
they would be led that way. But by the same pro-
phets, He was anticipating the grace in which a
self-ruined, helpless and incorrigible people must
finally stand if blest at all.

John the Baptist then came, accordmg to the
prophecies which went before upon him, as the
Voice, the Messenger, the Elijah, of Messiah.
But he was also, in another aspect of his ministry,
the Witness of the Lamb of God, and the Harbinger
“of the Light of the world ; characters in which the
prophecies had not foreshewn him, but which put
him in company with the Messiah, or the Christ,
as dispensing grace and salvation to Israel and to
man, on the clear assumption that all would fail
under the ministry that was then about to test them.
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By the Lord’s own personal ministry in the cities
and villages of Istael, the same process is conduct-
ed. He is testing His people by a proposal of
Himself to them again and again ; but He is like-
wise witnessing sovereign grace and redemption,
knowing, as He did, that they would but again de-
stroy themselves under the trial that was then
being made of them. By His commission to the
twelve and to the seventy, He was doing the same
—for such ministries were but a reflection of His.

And it is thus to the end. The apostleship at
Jerusalem under the Holy Ghost upon the ascen-
sion of Christ was still testing the Jew ; and the
Jew failed under it again. But ‘‘ times of resti-
tution "’ and of ‘* refreshing ” (Acts i1i.) were looked
at in the distance. And then in the last commision
instituted by Him, that is, in the apostleship of
Paul, the good news of God’s salvation was sent
to the ends of the earth, to gather the elect that
they might act and shine as the Body of Christ ;
but in that same apostleship He anticipates what
the end of that ministry would be,-and makes pro-
vision accordingly. This is seen in the second
epistle to Timothy ; confirmed as that is by the
challenge of the candlesticks in Rev. i.-1i1. ; and
further, by the judgment of Christendom in Rev.
iv.-xix. These thoughts may naturally introduce

me to my subject—*‘ Dispensational Truth.”
It has been said, ‘‘that the study of it has a
withering effect upon the soul.” Letus try this by

the light of the wisdom of God, as we get that
light (where alone we can get it) in the word of
God.

In the epistle to the Romans, the saints of God
are largely instructed in this character of truth.
Chapters ix.-xi. are a very full writing on divine
dispensations. But I grant this is affer they have
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been settled and established in personal truth—
truth, I mean, that concerns themselves in their
relation to God, as chapters i.-viil. shew us.

Now this would let us know, that there is a con-
dition of soul, in which it would be unhealthy or
unseasonable for it to make the ways or dispen-
<ations of God 1its study. And, therefore, 1if the
person who has thus spoken be inteliectually in-
quiring into such matters, divine and precious as
they are, before the question of his own relation to
God is settled, I can suppose that he has found
this study to be a withering of the soul.

And again, in the first epistle to the Corinthians,
I see an apostle refusing to feed those saints of
God with such knowledge as we are now speaking
of. In the stores given him of the Spirit, he had
““ hidden wisdom,” or ¢“ the wisdom of God in a
mystery,’”’ and he would bring it cut to the ¢ per-
fect.” But the Corinthians were in a bad condition ;
and he would, therefore, attend to them personally,
rather than feed or entertain them with knowledge
of God and His ways. And very much in this
same’ way, | may say, the lL.ord Himself had al-
ready dealt with Nicodemus, the Rabbi, as we see
in John 11,

So that again, [ grant, there is a condition of
soul, in which it would be unhealthy for it, nay,
unwarranted of the Spirit of God, to make dispen-
sational truth its study. And, therefore, if the
person who has thus spoken be walking carelessly,
I do not wonder at the soul withering if it be thus
occupied.

But further, not only is the condition of the soul
to be thus considered, as we make these things our
study, there is also a mode of studying them which
the word of God suggests, and which is to be con-
sidered also. I wouldinstance what I mean. The
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apostle, in tracing the dispensations of God, as [
have already observed he does in Rom. ix.-xi.,
interrupts his progress through that great subject,
and takes up for a time something that is strongly
personal in its character, or in its bearing upon us
individually. 1 mean inchapter x. of that wonder-
ful Scripture. For there we listen, each one for
himself, sinners as we are, to the voice of law and
to the voice of faith, with suited admonitions, and
encouragements, and teachings. _

Just, I may say, as in 1 Cor. xil.-xiv., where the
same apostle is unfolding ecclesiastical truth, as he
is here unfolding dispensational truth ; for there in
like manner he interrupts himself by something
deeply and solemnly personal and practical, as we
see in chap. xiti. of that Scripture.

So that I fully grant that the condition of the
soul, and the mode of pursuing this study, have to
be considered, while we are engaged in it. But,
with these and kindred admonitions and jealousies,
I find the wisdom of God does set us down care-
fully and continually to the meditations of His
counsels and ways in His different dispensations ;
and that He has been doing so from the beginning.

Have we not proof of this? Surely the very
earliest divine records, the patriarchal stories of
the book of Genesis, teem with notices of God’s
counselled ways. In them He is issuing and tel-
ling out the end at the beginning. They are all of
them true narrations-—surely they are—and we are
to acquaint ourselves with them as such. But is
that all ? Is it merely to tell me what happened so
many thousand years ago, that they are written for
me? Or, do I expect to find in them, disclosures
of divine secrets, good for the use of edifying one
in the knowledge of God and His ways? I have
no doubt how I am to answer this. Sarah and
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Hagar are not merely a domestic tale, but ‘“an
allegory.” And I am full sure, the same book of
Genesis, where I read that allegory, teems with
kindred ones—some more, some dess, rich and
profound in communications of the Divine Mind
in eternal counsels.

And then, Mosaic ordinances take up the same
wondrous tale. The Jewish year, as Leviticus
xxiii. would tell us, measures, as in a miniature and
in a mystery, the way of God from the day of the
Exodus ourt of Egypt, to the day of entering and
dwelling in the kingdom, the millennial glory of
Christ and the creation.

Afterwards, the Prophets were instructed in
those ways of God, and ordained to be the wit-
nesses of them to all generations. 1 admit, there
was another purpose of God in calling them out;
and that was, to bring back Israel to their allegi-
ance to Jehovah, if so be they would turn and re-
pent. But the grander, and still more character-
istic purpose of their ministry was this—to declare
the ways of God, according to His counselled
wisdom in dealing with this world of ours.

And when we come to the New Testament
writings, we find the same. Not only do certain
parts of those writings make such truth their sub-
ject {(such as Rom. ix.-xi., as we have already said),
but such truth will be seen through parts and
passages, which are more immediately dealing with
other things. Dispensational truth is there callecl |
by the high titles of ** wisdom ” and “‘ mystery ;
and well it surely may bear such dignities. And
the apostle prays that we may have spiritual under-
standings, to entertain and reach such themes.
He tells us, that he speaks of such among the
“ perfect ; 7’ and he intimates that it was the shame
and loss of the Corinthians, that they were not
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prepared for truth of that high quality. And 1n all
this, great honouris surely put on such truth itself,
and encouragement of a peculiar kind given to the
study of it. And if we are in company with that
Spirit, who wrote the whole volume, we cannot
but be acquainting ourselves with it, as we go from
‘Genesis to Revelation, throughout Scripture from
first to last.

But turther.

Godliness is connected with fZe frutk (1 Tim. i1,
15, 16). Our character is to be formed by it, and
our service defined and directed by it. The truth
is the instrument and the standard. It is that by
which the Spirit works in us and with us; and it
is that by which we try everything. It is an 7n-
strument in the Spirit’s hand, and a sfandard in
ours—and the truth that i1s this, is connected with
the dispensations of God.

This is seen at once. Morals and the duties
which attach to human relationships get a peculiar
character from their connection with such truth—
as, among other scriptures, Eph. iv., v., vi., would,
in many particulars, illustrate forus. We are now
in this dispensation to learn ‘‘Christ,” and be
taught ‘“as the truth is in Jesus.” What was
holiness and service under one dispensation, ceases
to be so under another. Actions change their
character with the changing time. In order to dbo
right, or to de right, according to God, we must
““know the time,” as the apostle speaks. The day
was, when it was holy to call down fire from heaven
to consume adversaries. DBut the day came, when
the offer to do such a thing had to suffer rebuke—
and that too, under the same supreme divine
authority which had warranted, nay, inspired it,
before. ¢ Everything is beautiful in its season ”’—
and dispensational truth is the great arbiter of
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seasons, telling us the times and what the Israel
of God and the church of God ought severally to do.

At one time, the Lord put the sword into the
hand of His servant, at another, He took it out of
such a hand. Joshua and Peter tell me this. ‘¢ Ren-
der to Caesar the things that are Caesar’s, and unto
God the things that are God’s,” was a divine
decree in the day of the Evangelists—but, in
earlier days, every trace of Gentile rule in the land
of the fathers was required to be clean blotted out
by the zeal and strength of the children. It was
not to be ‘“God” and ‘‘Casar’ then, but
Jehovah's name was to be written on the land of
the Twelve Tribes, and every stick and stone on it
be claimed in the name of Jehovah of Israel, with-
out a rival.

Places and ordinances, in like manner, change
their character with dispeunsations. But this is
more easily admitted or apprehended than the
other. Mount Sinai where God came down, and
which awful, consecrated spot, none were to touch
but Himself, is now simply ¢¢ Sinai in Arabia ”—
and institutions, which were once divine, and the
dishonouring of which was death, are now but
‘“ beggarly elements,” ‘¢ rudiments of the world.”
Nay, more—they are even put in company with
idols (Gal. iv.). Thus, what was sacred at one
time, becomes common at another ; while, what
was unclean once, is afterwards given for the
communion of the saints, The serpent of brass
becomes Nehustan—a company of those who had
been repudiated as ‘‘ uncircumcised,” becomes ‘‘ a
habitation of God through the Spirit.”

Thus itis indeed so, that the character, the value
with God, of actions, places, ordinances and the
like, will change with changing dispensations.
We are to decide on their godliness, their sacred-
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ness, their holiness, by *‘the truth.” And not
only is it thus with changing dispensations, but
with the changing phases and conditions of the
same dispensation.

The harps of Israel, for instance, were struck in
the days of Solomon, and songs were sung when
Heman, Asaph and Jeduthun were in the land.
But in the days of Babylon, the harps were to be
hung on the willows, and the songs of Zion to be
silent.

S0, David, according to the mind of God, when
his hunger and wandermgs bespoke a ruined con-
dition of things among the people, would ask for
the shew bread of the Sanctuary for himself and
his followers, though in the day of the integrity of
Israel and their dispensation, it was lawful only for
the priests to eat of it.

So again, this same David could not go on with
a purpose that was right in his heart, as the Lord
Himself said of it, because it was not right, or
in season, dispensationally considered (2 Chron. vi.
8, 9).

And thus we see, from a few samples out of
many, that different stages or eras, or conditions
of things, in one and the same dispensation, have
their several and peculiar truth on which to ground
their own peculiar claims, just as surely and simply
‘as if they were different dispensations. The chil-
dren of Israel under Joshua, and under the Judges,
the Jews at home, the Jews in Babylon, the Jews
returned, though all of them alike under the same
covenant had very differently the claimsand service
of Jehovah to answer and do. ¢ Can ve make
the children of the bridechamber fast, while the
Bridegroom is with them,” I may call to mind, in
connection with this. When He is taken away, then
indeed they may fast (Luke v.), and ought to fast.
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Surely, I may say, everything helps to shew us,
that dispensational truth is the great, I say not the
only, rule and manner of holiness according to
God. We must ““ know the time,” for nothing is
right out of season. ‘“The children of Issachar
were men that had understandmg of the times, to
know what Israel ought to do” (1 Chron. xii. 32).
Scripture 1s full of instruction upon this principle,
and leaves us at no liberty to judge the holy and
the unholy, independently of *‘the trnth.” Our
godliness, our piety, in order to have a divine
character, depends on our knowledge of the truth,
of times and seasons as they are with God, or ac-
cording to His mind in His perfect and beautiful,
though changing, dispensations.

Here, however, let me say, lest [ should be mis-
understood, that I surely know that there are rules
of right and wrong, which are essentially so, by
moral necessity so; and we are not to question
their authority. Conscienceis ever to be respected,
though it must consent to be instructed. Nature
itself, has a voice at times; which we are to listen .
to. Surely I grant all this, though I speak of dis-
pensational truth, as I do. For I again say, it is
not the on/y rule and measure of holiness. And |
~will say more. [ grant that all dispensations have
certain common qualities, certain features which
mark each and all of them. Let me dwell on this
for a little.

In this world, which has departed from God
through pride, and desire of self-exaltation, where
man would have been as God, if God appear and
act at all, surely He will come in a way to stain the
pride of all flesh, and bring back His revolted
creature to glory only in Him.

And we see, accordingly, that it is thus, or on
such a principle as this, that He has a/ways acted
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in the midst of us, ever choosing the weak things
to confound the strong, that no flesh might glory
in His presence, but that he who gloried, might
glory only in Him. Let dispensations change as
they may, or the scene shift as it may, this is al-
ways seern.

The Patriarchs were few, very few, in the land,
and strangers there. They had not so much as to
set their foot on, going from nation to nation, from
one kingdom to another people ; yet did He suffer
no man to do them wrong, reproving even kings
for their sakes, and saying, ‘“Touch not mine
anointed, and do my prophets no harm ” (Ps. cv.).

When His elect became a nation, they were the
fewest of all people, not worthy of a memorial or
place in the records of the world ; but they multi-
plied in spite of Egyptian task-masters, and then
flourished into a kingdom, and became the centre
of the earth and its nations, in spite of all the en-
mity that surrounded them. Their victories were
gained by instruments of the most perfect weak-
ness : lamps and pitchers, ox-goads, jaw bones,
and slings, doing the work of the army and the
war-horse, the sword and the shield ; while two
would put ten thousand to flight, and trumpets of
rams’ horns pull down the walls of hostile cities.

And so, when times change altogether, when the
nation is broken up because of its sin, and a min-
istry of grace and salvation goes forth, it is
fishermen of Galilee, with their divine Lord, the
son of a carpenter, at their head, that bear it
abroad to the cities and villages of the land. |

And so again, when the apostle of the Gentiles
comes to speak of ministry in his day, he tells us
of the weakness and foolishness of God proving
stronger and wiser than man, and points to the
church at Corinth as the witness of this same prin-
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ciple which we have traced from the beginning ;
that God was humbling the flesh or man, and
making Himself our glory and boast (1. Cor. 1.-iii).
And he then lets us know, that he was acting on
this same principle himself, as in company with
God—for he was among the Corinthians in weak-
ness and in fear, as a mimster of Christ, not using
excellency of speech or of wisdom ; but that, in the
midst of this his weakness, he carried a secret with
him, a glorious, wondrous secret, beyond the
reach of the eve or the ear or the heart of the
princes of this world. Gideon and Samson and
David knew the victory that was before them in
their day, though they went forth to the battle
with lamps and pitchers, with the jaw-bone of an
ass, or with a sling and a stone ; and such an one
was Paul with his treasures of light in the Spirit,
though he was in weakness and in fear and in
much trembling.

But this, rather by the way, I will now come
again nearer to ourselves and to my subject.

In the New Testament, we have the present
dispensation presented to us in three successive
conditions. JFirst—the churches, as such, are seen
under the pastoral care of the Spirit in Paul-—as
i1s witnessed by his epistles to-them. Secondiy—
thev are challenged as candlesticks, or as churches
under responsibility ; and they are called to give
an account of themselves, by the Son of man who
appears before them in bright, burning, judicial
glory—as we see in Rev. 1.-1i1.  Thérdiy—they are,
as'it were, lost in Christendom, no longer nourished
and disciplined as churches, or challenged as
candlesticks, but meeting as Christendom (the cor-
rupted wordly thing in the earth which calls itself
by the name of Christ), the judgement of the
Lord-—as we see in Rev.iv.-xix. (¢f. 1 Pet. iv. 17).
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These are three eras in the story or progress of
the dispensation, three phases which i1t bears
successively.

I ask——Do not many things connected with
Christian place and service and duty change with
these changing aspects of our age, as they did in
like changing eras in the story of Israel? From
the simplest analogy, yea, from moral necesity, I
might answer, surely. But a meditation on the
two epistles to Timothy will determine this for us,
and give us to know, that this is the divine good-
pleasure concerning us.

The first of these two epistles contemplates the
churches in the jfirst ot the conditions I have
noticed-above ; that is, as under the pastoral care
of the Spirit through the apostle. The second of
them contemplates, I believe, the saints in the in-
terval between the second and third ; that is, be-
tween the challenge of the candlesticks and the
indgment of Christendom——this assuming that the
challenge has ended in conviction and dismissal
or removal.

It may, however, be asked, is such an assump-
tion warranted? Yes, [ say, fully—because the
challenge of His steward by the Lord, in each and

every dispensation, at all times, and under all
~circumstances, has ever so ended ; that is, in con-
viction and dismissal. Man in a responsible re-
lation to God has never had an answer for his
Lord. None, entrusted of Him with any deposit,
have ever been found faithful, but He of whom it
is written, ‘‘all the promises of God in Him are
yea, and in Him amen ” (2 Cor. 1. 20). ‘‘Give an
account of thy stewardship ” has always ended in
the stewardship being taken away (Luke xvi). If
““God stand in the congregation of the mighty,”
if ** He judge among the gods,” the conviction will

The Remembrancer 8 (1899)



The Remembrancer 8 (1899)

194

surely be pronounced, ‘‘ they know not neither will
they understand, they walk on in darkness, all the
foundations of the earth are out of course ;” and
the sentence will be delivered, ‘‘ye shall die like
men, and fall like one of the princes ” (Ps.lxxxii).

So that the challenge of the candlesticks in
Rev. i.-1il. must be assumed to have ended in con-
viction and dismissal. And to establish this as a
fact, I may refer to John himself in those chapters,
He is a kind of representative of the churches or
candlesticks, and he is set before the Lord Jesus,
the Son of man, as One that was walking among
them as a Judge, shining before John in bright,
burning judicial glory. Had He appeared to John
as a Judge of the world John would have stood;
for he had already learnt and taught that *‘‘ we
have boldness in the day of judgment ” (1. John iv.
17). But He was standing among the candlesticks,
and before John as representing them ; and this
was overwhelming. As one dead, he falls at the
feet of such a Judge, such a glory. He came
short of it—he had no answer for it—the blood of
Christ, the Lamb of God, would do for him as a
sinner but not as a steward—he is overwhelmed
and falls at His feet as one dead. Just like Isaiah
in like conditions ; for when the Throne of Jehovah
setitself before him in judicial glory for the challenge
of Israel, the prophet cries out, ‘ Woe is me, for
I am undone!”

All join 1n telling us what the end of this chal-
lepge must be. The steward is called to give an
account of his stewardship, and it comes to pass
again, as it had ever done before, that he is no
longer steward. The stewardship is taken away
—the dispensation is in ruins—and upon this, the
long and dreary age of Christendom, of a corrupt
and ruined dispensation, begins to take its course,
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as it is still doing in this our day, and, as it will
do, in growing corruption of every form, and
multiplied confusion in every place, till it end in
the judgement of Christendom as the specially
guilty thing on the earth, under the eye of God.

Now, the second epistle to Timothy anticipates,
as I believe, and as I have already said, this in-
terval—the era between the challenge of the
candlesticks {and their consequent removal) and
the judgment of Christendom.*

And let me here turn aside for a moment just to
say, that we ought to acquaint ourselves with the
mysteries of this dispensation, as the Lord Jesus
told His disciples in His day, that they ought to
know ‘‘ the mysteries of the kingdom of heaven”
(Matt, xiit. 11). We ought to know the course,
.and the changes, and the successive phases
through which it was to pass, for otherwise we
cannot be dully instructed scribes to bring out of
our treasures the old things and the new things
of God, according to ‘¢ His manifold wisdom.”

"To return, however, to the two epistles to
Timothy, of which I was speaking, and to give
them a little closer inspection. We know not
what time intervened between the writing of these
two epistles, but it is likely that it was consider-
able ; for Paul was at large, abroad in active min~
istry, when he wrote the first of them ; but he was
a prisoner at Rome, having already appeared before

* From the epistle of James to that of Jude (and this
includes all which are not Paul’s), the churches have receded
from the eye of the Spirit ; inasmuch as it is not churches,
but saints personally or individually considered, that He is
then and there addressing, It was otherwise in Paul’s
epistles. And this further prepares us for the challenge of
the characters in Rev. i.-iii., and their consequent dis-
appearing.
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Caesar, to answer for himself, when he wrote the
second. And Timothy was at Ephesus when the
first of these was addressed and sent to him; but
‘we cannot say, with any certainty, where he
was when he recetved the second.

But then, when we further look at the two, and
compare them still for a little longer, we find 1n the
first of them that the house is called ‘“ the house
of God, the church of the lwving (God, the pillar
and ground of the truth—while, in the second, the
house 18 campared to ‘‘ a great house ” in which
‘“ are not only vessels of gold and silver, but also
of wood and earth ; some to honour'and some to
dishonour’ and that one must needs purge oneself
from these vessels to dishonour, if one would be
“t 5 vessel unto honour, sanctified, and meet for
the Master’s use, and prepared unto every good
work.”’ -

And further still, in the progress of this same
epistle, he speaks of Jannes and Jambres, likening
the day which.that epistle contemplates to the day
of those adversaries. For Satan was then, in
Christendom, purposing to neutralize the truth,
by putting it into strange company or with evil
admixtures, as he was doing with those magicians
in the day of Moses, and thus blinding the con-
science whether of the king.of Egypt, or of the
world.

What a premonition of that which has come to
pass ! What is Christendom but the scene of such
admixtures as have neutralized the power of the
trath! These and kindred marks shew us, that
the dispensation was coantemplated as under dit-
ferent conditions, as the apostle was writing these
tWo epistles. In the first of them, the light in the
candlestick is fed and trimmed—in the second, the
candlestick has been removed.
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But is this to be a surprise to us? Are we to

think that the steward of God in this age would
have proved faithful, since every other steward of
His, from the beginning hitherto, as we have
already seen, had been judged and set aside?
The church was to have been under her Lord, and
in the Spirit, the light of the world, the pillar and
ground of the truth. But she has become worse
than darkness—a faise beacon on the M) that has
betrayed the traveller. But Adam the steward of
Eden, at the beginning ; then Noah, lord of the
world that now is; and then Israel the husband-
man of the vineyard in Judea, had already been
found wanting., The king had failed ere this, the
priest, the prophet—and now the candlestick. It
is a tale told again and again : the unfaithfulness
of man as responsible to God, the steward called
to give in his account, and that ending in the
stewardship being taken away from him. The
house of prayer, so to speak, has always become a
den of thieves.

But further, as to the course of dispensations.
In each of them, while each was still subsisting,
there has been separation after separation. See
this in Israel,—Zerubbabel, Ezra, Nehemiah, were,
each of them, returned captives, a separated rem-
nant-who, with their companions, left Babylon.
But the day came, the day of the prophet Malachi,
when “they that feared the Lord ” had to separ-
ate from the returned captives, and *‘ speak often
one to another,” as though they had been another
remnant (Mal. iii).

So in Christendom. The Reformdation, for
instance, was a time of separation. But from the
persistive, growing, and accredited corruption
which still or again prevailed, further withdraw-
ing or separation has again and again had to take
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place. The return from Babylon did not secure
purity in Israel—the Reformation has notrecovered
it and keptit in Christendom. The emptied, swept
and garnished househas not done for the Lord Jesus.
He has found no habitation for His glory there.
The unclean spirit, the spirit of idolatry, may have
gone out from Israel, for there were no idols or
high places in the land after the return from
Babylon ; but Israel was not healed: for infidel
insolence, the challenges of the proud and scorn-
ful, were heard there fearfully. And what else, I
ask, if not this again, in the Reformation-times of
Christendom? Read the prophet Malachi, and
look around at the moral condition of things
under the eye, and mark the wondrous analogies
that there are in the stories of corruption and con-
fusion in man’s world, whether there or here,
whether then or now, whether in Israel or in
Christendom, whether in our day, or 2,000 years
ago. Isitnotso?

When we come into the book of the Apocalypse,
after contemplating the different aspects of the
dispensation in the two episties to Timothy, we
find, as I have anticipated already, the Lord
challenging and judging ; challenging the candle-
sticks and judging the world—in other words,
judging the candlesticks by setting them aside,
judging the world by the avenging destructions
of His own day.
~ In the first three chapters, we get the first of
these actions. The churches, as candlesticks, or
as in their responsible place and character, are
summoned to give an account of themselves. The
Son of man walks among them in judicial glory.
They had been previously fed and disciplined by
the Spirit in the apostles, as churches of saints,
elect bodies ; but here they are, as candlesticks,
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such as were responsible to shine as lights in the
world, being set of God for that end, challenged and
arraigned—according to which, the Son of man
begins His address to each of them with these
words, ‘‘I know thy works.” And as we have
already seen, that no steward has ever had an
answer for God, when challenged to give an
account of his stewardship, this challenge of the
candlesticks mwust be assumed to have ended in
conviction and dismissal.

And now, dear reader, may we not, in view of
what has been before us, ask ourselves, what in-
fluence and authority the truth has over us; and
seek grace from Him who is *“The God of all
grace,” and who ‘¢ giveth more grace” that there
may not be on our part the mere assent of the in-
tellect, but that we may be found holding the
truth in communion with the Lord, mindful of the
fact that the exclusive or disproportionate study
of dispensational truth may engender the know-
ledge which puffeth up to the weakening of the
love that buildeth up; and likewise remembering
what another has said that *‘ the dispensational as-
pect of truth must be secondary to that which is
cternal.”

S~ S—

THE POWER OF A LITTLE TRUTH.

‘I desire to know the power of a little truth, rath-
er, far rather, than to increase the sfock of truths.”

This, beloved, is surely a ¢‘desire” which it
would be profitable for us all to have, and to know
the accomplishment of in our experience.

There is a great danger in these days, of abund-
ant information, of gathering mere geologrcal speci-
mens of truth, if I may so express it, and having
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a fine sfock of them in our heads, instead of having
them in our hearts, in the power of the unction
from the Holy One, teaching us in such a way, as
to humble us, and fill us with real knowledge of
our blessed Lord Jesus.

Oh my soul ! dost thou really know inthe grace
and power of the Holy Ghost, the truths which
thou hast learned? ZExifract.

—3k
FRAGMENT.

If ever there was a day when it is important for
every true follower of Christ to stand fast and to
be true to his profession, I believe it is the present
day. There is no answer to infidelity like the life
of Christ displayed by the Christian. Nothing puts
the madness of the infidel, and the folly of the
superstitious more to shame and silence than the
humble, quiet, devoted walk of a thorough-going,
heavenly-minded, and divinely-taught Christian.
It may be in the unlearned, and poor, and despised ;
but like the scent of the lowly violet, it gives its
fragrance abroad, and both God and man take
notice of it. Works, if only hypocritical doings,
go for nothing ; but works that are the genuine
expression of living and walking with God in
Christ, are of the same value as the hands of a
good clock. A good clock without hands is, for
practical purposes, of no value; but the hands on
the face tell the measure of the value of the works
within, and record the lapse of time. **We are
His (God's) workmanship, created in Christ Jesus
unto good works, which God hath before ordained
that we should walk in them ” (Ephes. ii. 10).
Now is the time for works, and for overcoming, to
him that has an ear to hear.
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THE MAMN WITH A MEASURING LINE.

EZEKIEL XLVII. 1-10, 11.

I call attention to this Scripture for two purposes.
It will only take a few moments to explain the first,
the second will occupy the remainder of this paper.
Of these verses I want to form a scriptural plat-
form upon which to erect a pyramid of Scripture
taken from the New Testament. This chapter
speaks of mysterious waters which issue forth from
the temple, and flow through the Dead Sea, healing
the waters. This will not be fulfilled until the
millennium, when the Jews are restored to their
land. It is of this time alone that the chapter
treats. Scripture has only one interpretation, but
it has many applications.

Now, as I said before, this Scripture applies to
the millennium, when all Israel shall be restored ;
for they shall be brought back again to the land of
their fathers. If you turn to chapter xxxvii. 21,
22, you will find this very plainly stated: ¢ Thus
satth the Lord God; Behold 1 will take the.
children of Israel from among the heathen, whither
they be gone . . . . . and I will make them one
nation in the land upon the mountains of Israel ;
and one king shall be king to them all : and they
shall be no more two nations, neither shall they be
divided into two kingdoms any more at all.”
When the Lord brings them back, the kingdoms
of Judah and Israel shall be united, and they shall
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have one ‘king. 1t is the Lord Jesus who shall be
King in that day. And then these mysterious
waters shall flow through the Dead Sea, healing
its waters, so that there shall be a very great
multitude of fishes where now there are none, and
there shall be fertility where now there is sterility.
Wherever these fertilizing waters flow, they shall
bring life and blessing with them. -

Now I turn from what this Scripture teaches to
what it does not teach, but suggests. These
mysterious waters are, to me, a beautiful type, or
rather figure, of the love of God. They flow from
the throne of God. (Rev. xxii. 1.) Verse 3:
“« And when #ke man who had the line in his hand
went forth eastward, he measured a thousand
cubits,” etc. Here we get *‘ the man ” who can
measure the love of God. Who is He? There is
only one man who is able to measure the love of
God, and I turn you to the New Testament in
order to introduce you to Him. Perhaps you
think it strange to hear me call the Lord Jesus a
man, but Scripture calls Him so. He, who
““ thought it not robbery to be equal with God *’
(Phil. ii. 6), *‘ the only begotten Son which is in the
bosom of the Father ” (John i. 18), became man in
order to make the love of God known unto us, as
well as to make atonement. Turn to 1 Tim. ii. g,
and allow me to introduce you to ‘‘ #2e Man” whose
prerogative it is to measure the love of God. ‘‘For
there is one God, and one mediator between God
and men, fthe man Christ Jesus.” Job said,
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““ Neither is there any daysman betwixt us, that
ke might lay his hand wupon us both.” Well, here
He is 1n 1 Tim. 1i. 5. Here is the One for whom
Job longed to go between him and God, and to
bring them together; and He has measured the
distance that was between God and man by (if 1
might so express it) laying His right hand of
divinity upon the throne of God, and His left hand
of humanity upon man. 'The Man Christ Jesus is
the on/y Mediator between God and man. It is He
alone who can measure the love of God, and it is
He alone who can conduct us into the love of God,
as the man in Ezekiel brought the prophet into the
river.

Turn to 2 Thess. iii. 5, ‘*“ And the Lord dirvect
vour hearts [not your heads| into the love of God.”
Not into our love to God, but into His love to us.
Surely if we love Him, it is because He first loved
us ; and it 1s on His love to us that we should
dwell, not on our poor love to Him. We must be
brought into the love of God by Christ. Oh, be-
loved reader, will you let the Lord Jesus bring you
into the fathomless, shoreless river of God’s love ?
Mark, it does not say that the prophet followed
the man. Obh, no; the man brought him through !
Now put your poor, tiny, feeble hands into the
great, mighty, loving hand of the Lord Jesus, and
let Him bring vou into the fathomless, shoreless
ocean of God’s love.

Verse 3: “* And when the man that bad the line
in his hand went forth eastward, he measured a
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thousand cubits, and he brought me through the
waters; the waters were to the ancles.” Now what
does this teach? Turnto John i1i. 16: “ God so
loved the world, that He gave His only begotten
Son, that whosoever believeth in Him should not
perish, but have everlasting life.” Do you know
God’s love to you a lost sinner? Have you be-
lieved in the One whom He has sent in His
wondrous love to save you? If so, you have
been brought through the waters to your ancles 5
but you should not stop there. Itisindeeda bless-
ed thing to be to the ancles in the waters ; for it
means that you have left the shore on which
judgment rested, and that you are now in the
fathomless, shoreless river of God’s love, never to
return to the shore again, never again to be in the
place of judgment. But is there nothing better,
or, I should say, in advance of this? Surely it is
a blessed thing to know the love of God to the
world, but we should not stop there. I know
that there are many of God’s dear children who
never get past their ancles, as it were, in His love.
I was speaking lately to a man who told me that
he was forty years converted. I asked him what
was the best thing he knew ? He said, ‘“ God s¢
loved the world,” etc. Now he had known the
Lord for forty years, yet he had never got past his
ancles. 1 feel very much grieved to find that
ninety-five out of every hundred of God’s children
that 1 meet have not got past the love of God to
the world : and whyisitso? Because they donot
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leave their hands in the Lord’s, and let Him con-
duct them through the waters.

Now having got to your ancles in the waters, let
Him bring you through the second thousand
cubits—*‘* Again He measured a thousand, and
brought me through the waters ; the waters were
‘to the knees.” Now surely this is in advance of
the first thousand cubits. Turn to John xvi., 26,
27+ ‘* At that day ye shall ask in my name : and
I say not unto you, that I will pray the Father for
you : FOR THE FATHER HIMSELF LOVETH YOU . . .
because ye have believed that [ came out from
God.” Is not this better than Joha iii. 16? Here
we get the love of the Father, which brings in re-
lationship. God loves the world ; but His love to
His children is something deeper, something in
advance of it—*‘‘ At that day, etc.,” when the Holy
Ghost would be given. We know that ten days
after the ascension of Christ the Holy Ghost was
given to dwell in every child of (God. It is the
Spirit who has taught us to cry, ** Abba, Father.”
““ And because ye are sons, God has sent forth the
Spirit of His'Son into your hearts, crying, Abba,
Father.” Oh, do you know that vou have a
Father in heaven who loves you Himself, and who
cares for you as you go through the world?
People have a nction that they must go to Jesus,
and get Him to go to the Father for them ; but
this is not the case. The l.ord says, ‘I say not
unto you that I will pray the Father for you : for
the Father Himself loveth you.” You can go
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straight with boldness to the Father, and say,
““ Father,” that sweet name that the Spirit has
taught us tocall Him by. Jehovah, the Lord God
Almighty, is our Father. Is not this in advance of
His love to the world? But there is something
better still. Now if you have got up to your knees
in His love do not stop there. ILet the Man bring
you through the third thousand cubits—‘‘ Again
he measured a thousand, and brought me through ;
the waters were to the loins.” Here the waters
are to the loins. Now what 1s this? Turn to
John xvii. 2z, 23: ““And the glory which thou
gavest me I have given them ; that they may be
one, even as we are one : I in them, and thou in
me, that they may be made perfect in one; and
that the world may know that thou hast sent me,
and HAST LOVED THEM, AS THOU HAST LOVED ME.”
Is not this in advance of the second thousand
cubits ? There we learn that the Father Himself
loves us ; but here we get the measure of the love.

People speak of the Jewish disciple’s prayer as
if it were the Lord’s Prayer; in fact they call it
the L.ord’s Prayer, but it isnot. This 17th chapter
of John is the Lord’s Prayer, and He allows us to
stand by, as it were, and hear Him speak to His
Father. Isnot this wonderful ? John the Baptist
taught his disciples to pray. This was in advance
of all that went before, and it expressed depend-
ence on, and confidence in, God. Jesus’ disciples
asked Him to give them a prayer, as John gave
his disciples. Jesus did give them a form o~
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prayer, which was much in advance of John’s,
and.which suited their condition at the time it
was given. It was a prayer to be used by them
during the transitional state before the coming of
the Holy Ghost. That this prayer was not to
continue we know ; for prayer now is to be in the
name of Jesus, and this one is not. John xvi. 24
plainly tells us so—*¢ Hitherto have ye asked
nothing in my name: ask, and ye shall receive,
that your joy may be full.” If the prayer which
He had given to them had been in the name of
Jesus, He would not have said, ‘* Hitherto have ye
asked nothing in my name.” The Holy Ghost is
now in us to give us the knowledge of our re-
lationship, and to teach us how to pray to our
Father (Rom. viii. 16, 26).

Now what is the measure of the Father's love
to us? ‘“That the world may know that thou
hast sent me, and hast loved them, as thou hast
loved me.” How does the Father love the Son?
Well‘, such is His love to us—

8o dear, so very dear to God,
Movre dear I cannot be ;

The love wherewith He loves the Son,
Such is His Love for me.”

Can the Father ever love the Son more ? or will
He ever love Him less? Never. Well, His love
to us is so great that He can never love us more,
and He will never love us less.

And now, having been brought through the
three thousand cubits, let us go through the
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fourth—*‘“ Afterward he measured a thousand ;
and it was a river that I could not pass over : for
the waters were risen, waters to swim in, a river
that could not be passed.” Turn to1 Johniv. 16:
‘“And we have known and believed the love that
God hath to us. Godislove; and Ze that dwelleth
in love dwelleth iz God, and Godin Him.” Surely
this is in advance of all that went before. ‘¢ He
that dwelleth 7 love”— God’s love to us, not our
love to Him—*¢ dwelleth in God, and God 72 him.”
Is not this water to swim in? It takes us com-
pletely off our feet, and puts us on our faces before
Him in praise and worship. We are ashamed to
think of our poor feeble love. It is only by dwel-
ling on His love that we can love Him. The love
is there, but it comes from Him, just as if you
were to dip a bucket in the ocean, and having
filled it cast it back again; the bucket-ful is there,
but it is not to be seen ; it is lost in the ocean.
So with our hearts full of love—it is lost in the
fathomless, shoreless ocean of His love.

The Lord keep us, beloved, ever dwelling in that
love which we cannot fathom or understand, but
can enjoy. Then our praises shall rise unhindered
to God, as the bird on the wing soars up with its
breast full of song.

| “¢ And he said unto me, Son of man, hast thou
seen this ? Then he brought me, and caused me
to return to the brink of the river., Now when I
had returned, behold, at the bank of the river
were very many trees on the one side and on the
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other.” Having been in the deep waters, we find
them going back again towards the shore.

Now [ have taken it for granted that you have
put your hands into the large loving hand of the
I.ord Jesus, and that you have let Him conduct you
through the waters of God’s love, until you have
been completely taken off your feet and put upon
your face to praise and adore Him, and enjoy the
fulness of His love. .

Now we shall go back towards the shore again.
““ And it shall come to pass, that the fishers shall
stand upon it from Engedi, even unto Eneglaim ;
they shall be a place to spread forth nets ; their
fish shall be according to their kinds, as the fish
of the great sea, exceeding many.” Here we read
of fishers and of fish. What do these mean?
Turn to Matt. iv. 19, which will explain the
passage, ‘* And He” (Jesus) ‘‘said unto them,
Follow me, and I will make you fishers of men.”
This is service for the Lord. The Lord has sent
some of us to fish for Him—to gather in souls.
But he does not send us until first we have been
in the full enjoyment of God’s love, until we
have been taken off our feet and put upon our
faces in worship, then, free from ourselves, we are
in the condition to tell others of that love.

It is for the Master we are to fish, and at the
close of each day we should have seme fish for
Him in our baskets, as it were. When I go to
my Master after the day with no fish for Him in
my basket, I feel quite ashamed before Him, and
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say, ‘* Master, I have not a single fish for Thee in
my basket. There is something wrong with me,
or I should have fish for Thee.” Why is it that
there are so few fish caught for the Master now ?
[ believe it is because we often put ourselves in
the front, instead of Christ. There is a story of a
little boy who was fishing in one of the rivers of
Scotland with a rod and line of the rudest con-
struction. A gentleman from Lyndon was also
there, whose fishing tackle was ofthe most perfect
kind. Though he tried hard all day, his basket
lay there empty, for he did not succeed in catching
a single trout. He came up to the boy ; and when
he saw how quickly he was catching the most
beautiful trout, he said, ‘“ How i§ this? 1 have
been trying all day, and I bave rot had a single
bite.” ‘I ken ve don’t hide yer gsel’.” said the
boy. ‘' Your shadow 1s on the water, and it
frightens the fish. . I hide behind the trees.” Yes,
that is the secret. We often forget the Lord’s
way of making us fishers. He says ¢ Fpllow me,
and I will make you fishers of men.”” We should
follow, not go before Him ; then He will be in
front, and we shall be hid. We should preach
Christ, and not ourselves ; we shoyld seek to win:
souls for Christ, and not for oursejves (see 2z Cor.
v’ 5 & 7).

Verse 12: ‘‘And by the river ypon the bank
thereof, on this side and on that side, shall grow
all trees for meat, whose leaf shall not fade, neither
shall the fruit thereof be consumeq : it shall bring
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forth new fruit according to his months, because
their waters they issued out of the sanctuary : and
the fruit thereof shall be for meat, and the leaf
thereof shall be for medicine.” tHere we get fruit-
bearing. Now we are not all called to be fishers,
but we are all called to bear fruit for the glory of
God. Turn to john xv. 16—** Ye have not chosen
-me, but I have chosen you, and ordained you, that
you should go and bring forth fruit, and that your
fruit should remain.” My brother, my sister, in
Christ, vou are each ordained to bring forth fruit
for God, not for yourselves, Trees bear fruit
noiselessly, and the frait is not for themselves, but
for the owner. Now some child of God may say,
““Ido not know what fruit I can bear for God ;
for I have no gift for preaching or teaching.”
You do not require gift. The smallest act done
for Him God accepts as fruit. Another may say,
““T am not rich, and cannot minister to God’s
work.” ‘¢ Stop, did you ask anyone to come to
the gospel meeting 7 ‘‘Yes, I asked one poor
woman, but she has seven children, and she could
not leave them.” *‘‘Did you offer to take charge
of the children for her, so that she might get out
to hear the gospel?” *“No, I never thought of
that.” Well, you lost an opportunity of bearing
fruit for God. Oh, what a selfish heart, not to
give up a meeting in order that a poor perishing
soul might hear the gospei! If you are on the
watch, you will ind many opportunities of bearing
fruit ; for love is inventive, and, as one has said,
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““ Love delights to serve, selfishness to be served.”
““ Neither shall the fruit thereof be consumed.” ** 1
have chosen you and ordained you, that ye should
go and bring forth fruit, and that your fruit should

]

remain.”” The fruit will not decay through eter-
nity. [ believe that the Lord takes notice of the
least bit of fruit borne for Him, and He will reward
it. There are many hidden acts known only to
God ; it may be some child of God sitting by the
death-bed of a poor obscure saint to-night, moist-
ening the parched lips or wiping the death-dew
from the brow, that the Lord will count as far
higher service than preaching the gospel. It is
well to remember that (as another has said)
‘¢ faithfulness in trial and temptation shows the
power of the Spirit, as much as the energy of
action.”

—

THE TREASURE IN EARTHEN VESSELS.
2 CORINTHIANS IV.

SCRIPTURE speaks of man in his natural state in
fwo ways. Alrve in sins, as in Romans ; and dead
in sins, as in Kphesians. As to sins, and as
having sinful lusts, man is alive enough. Plenty
of activity and energy for self-pleasing, and for
sin, but nothing for God. Every vanity, amuse-
ment, dress, or what not, preferred to God. For
sin, he 1s alive ; for God, dead - ‘* Dead in tres-
passes and sins.” It i1s the same condition, only
looked at in different aspects; and in order to
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deliverance from this condition two things are
needed. As dead in sins, he must be quickened :
it is a ‘‘ new creation” thatis necessary. As alive
in sins, death must come in : he must die. There
is no other remedy or way of deliverance before
God, but death. This side of the truth we get 1n
Romans, where the death of Christ is presented as
meeting man’s guilf ; and death wits2 Chnist, as
the deliverance from our state.

Romans vi. 2-1r1. When a man is dead you
cannot say he has evil lusts and passions, or a will
of his own. ‘¢ Likewise reckon ye also yourselves
to be dead indeed unto sin,”” etc. There is no
remedy for being alive in sins but death. Ephe-
sians gives us the other side of the truth: there
we are seen as ‘‘ dead in trespasses and sins,” and
God quickens, and raises us up together with
Christ (Chap. ii.). It is an entirely new creation.
Colossians gives both aspects. (Chap. 1, 11-13.)
As alive in sins we have died with Christ, and
are buried with Him, as in Romans ; thus getting
clear of the stafe we were in, for we have died out
of it, and are brought into a new place in right-
eousness, by virtue of Christ’s resurrection. As
dead in sins we are quickened together with
Him, as also taught in Ephesians. Thus the
Epistle to the Colossians goes, as it were, between
the two. Wae are taken farther than in Romans ;
because in chapter iii. we are spoken of as being
raised with Him, which Romans does, not teach.
But it does not present us as seafed in Christ in
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the heavenly places, as Ephesians does. 1t directs
us to Christ as there, and tells us to seek those
things which are above, ‘‘where Christ sitteth.”
Now all this, and more, was revealed to Paul,
and declared by him in the gospel he preached.
There was no veil on the glory of God, as in
Moses’ case: if hid, it was in the minds of un-
believers ; the effort and work of Satan to blind
men’s minds to it. In verse 4, ‘‘Blinded the
minds of them that believe not.”” This i1s the
action of the ‘“ god of this world,” and he does it
by means of man’s evil lusts, etc. The gospel i1s
‘““the gospel of the glory of Christ,” (not the
“glorious gospel of Christ,” but) the revelation
of His glory, who had been on the cross bearing
sins, but 1s now glorified at God’s right hand.
The glory of God shinesin His face, and there isno
veil on this. All about God has come out: Heno
longer hides Himself as formerly He did ; dwelling
in ‘““the thick darkness.” So that if God is not
seen and known, the veil 1s on man’s heart, not on
God’s face. 'T'he blinding of Satan is not exactly
because of the rejection of the gospel, but ratherin
leading man fo reject it. The point is, that there
is no veil now, except on the human heart, and it
is in contrast with Moses, who put a veil over his
face. When he came out to the people from the
presence of God he put it on, because they could
not bear the *‘glory of his countenance ;” not
even that little reflection of the glory of God which
shone in his face. Man ‘“came short of the
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glory of God ;”” and when only its reflection was
brought before him, he could not endure it con-
nected as it was with the law, or God’s claim on
him. But now the glory shines ‘‘in the face of
Jesus Christ,” and there is no veil upon it. More-
over there is not, nor do we need, a veil upon our
face, but are like Moses, in Lxodus xxxiv. 34,
who had no veil on when he went in before the
Lord. He turned to the lLord, and took the veil
away. When Israel’s heart shall turn to the
Lord, the veil shall be taken away from them.
(2 Cor. iil. 16.) But we do not wait for that day,
but even now, ‘‘with open (or unveiled) face
behold the glory of the Lord.” And not only are
we free to do this, but we love to do it, for it
shines in the face of Him wko died for us, and
put away all our sins! Every ray of it tells how
completely the work was done, for, though He
was once on the cross, and our sins ‘‘“ were laid on
Him,” He i1s now in the glory, and certainly has
not got our sins there. In Moses the glory
connected itself with the law, requirement from
man, and therefore man could not bear 1t ; but in
the gospel it shines in the face of Him who died
for us. Christ has been ‘ made sin’’ forus. He
iIs now in the glory; and we, beholding with
affection and inteiligence the glory in Him, and
taking delight in it, are ‘‘ changed into the same
image, from glory to glory.” We see this in
Stephen, when being stoned. He was steadfastly
looking up into heaven, and saw ‘‘the glory of
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God, and Jesus standing.” Christ filled his vision,
and see how like he is to his Lord. He is not
thinking of the stones, but calmly prays the Lord
Jesus to receive his spirit, as Jesus committed His
spirit to His Father, and prays for his murderers,
as Jesus did. |

[srael ‘ could not look to the end of that which
1s abolished.” (Chap. iti. 13.) They could not
understand even the glory which was in the
ordinances, as a figure of that which was better
and permanent. The whole system ordained by
the hand of Moses was veiled to their eyes, and
the people fell under the letter that ** killeth,”
even in that part which was a testimony of things
to be spoken afterwards. Occupied with ‘‘the
letter” of the covenant under which they were,
they did not see that all the types and shadows
—the legal ordinances—pointed to One yet to
come. ‘‘The letter killeth, but the Spirit giveth
life. (Ver. 6.) ‘“Now the Lord is that spirit”
(not Spirit, ver. 17), and this they did not apprehend.
The institutions under the law looked on to Christ,
though even in the grace part of them there was
the veil, a standing witness that God had not re-
vealed HAimself, and there was no way for man to
approach His immediate presence. Under the law
('}Q‘d did not come out, and man could not go in.
The law came out, and the prophets came out;
but God Himself was hidden behind the veil. In
Christ, of course, God 4ad come out, as He says
in John xi. 46, “l am come a light into the
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world.” There God had come out, but man could
not yet go in. Faith could say, ** We beheld His
glory,” but redemption must be accomplished in
order to enable man to go in before God. This
having now been done, we see a Man in the glory,
“crowned with glory,” and God’s glory in His
face. Now all is out: God is fully revealed, and
man enters the glory. The veil is rent *‘ from the
top to the bottom.” God has come out; and man
is gone, and can go, in.

Chapter iv. 2. Paul gave ouf the things of the
gospel as pure as he received them zz. He did
not corrupt the doctrine, but manifested it in all
the purity and brightness in which he had received
it. Not only was the glory of God fully revealed
with open face in Christ, but it was also manifest-
ed without a veil in the pure preaching of the
apostle. This ministry, which was the power of
the Spirit of God acting in the chosen instrument,
made man responsible for submission to this glor-
ious Christ; and when Christ was thus pro-
claimed, there was either submission of heart, or
the blinding of Satan. We cannot take this ground
as to the power of our preaching-—aus to the subject
of it, we ought to be able to do so. I may preach
the gospel in a place without effect, and another
may come and present it with greater power, and
the people be saved. Still I might, in a general
way, say, If you do not receive the gospel I
preach, you will be lost for ever.

[n 1. Corinthians ii. we see (ver. 12) the apostle
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received these things /2 by the Spirit; verse 13,
he told them owf by the Spirit, so that we get them
as pure as he received them, beth being by the
Spirit.  ‘* Comparing spiritual things” is not the
thought : 1t should be ‘* communicating spiritual
things by spiritual meats.” And then (ver. 14) it
is also by means of the Spirit that the things are
received by those to whom they are addressed.
God has shined #nfo our hearts, in order to the
‘“ shining out” of the knowledge of His glory.
This is the meaning of ‘‘ give the light,”” in verse 6
of the chapter before us (2 Cor. iv.) Itis some-
thing like lighting a candle 7z a lantern, that the
light of it may shine ouf through the glass; and
what Paul could say was, that the light shone out
as clear and pure as God had caused it to shine in.
The treasure was in an earthen vessel, and the
only way for the light of the lamp to be seen, was
by the pitcher being broken, and Paul did not
mind the vessel being knocked about, and hardly
pressed, so that the light shone out all the more.
In chapter 1. 8, he had been *‘‘pressed out of
measure, above strength, insomuch that he des-
paired even of life,” but what of that? He had
the sentence of death already in himself. It was
realised already in his mind, and its coming out-
wardly only gave the consciousness of it greater
vividness. He could fully say, as in this chapter,
¢ Death worketh in us.” Hence Paul as a mere
man had ceased to exist in his service. He was a
zvessel. For the Corinthians i1t was only the power
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of life in: Christ which worked in him, Their gain
was in all his trouble, as he says, ‘‘ but life in you.”

‘“ Always bearing about in the body the dying of
the Lord Jesus.” (Ver. 10). This is practically
reckoning myself dead continually in order that
the body may be simply a vessel through which
the life of Jesus manifests itself. Zf the body is
anything but a vessel, it is sin. When I walk as
one dead with Christ, the flesh is not allowed a
place. A person may even cullivate the flesh,
making a provision for it (Rom. xiii. 14). but that

is bad indeed! He is 2 bad gardener that culti-
vates the weeds !

He says (ver. 11), ‘‘ alway delivered unto death.”
(See also chap. i. 8-10). Here the circumstances
Paul was in helped him the more completely to
realise himself as dead with Christ. God makes.
Paul realise these things by the very circumstances
he has to pass through, in order that the life also
of Jesus might be manifested in his mortal body,
Thus death wrought in the apostle: what was
merely of man and natural life disappeared, in
order that life in Christ, developing itself in him on
the part of God, and by the power of God, should
work in the Corinthians by his means., Z/e flesh
must be kept down, and not allowed to move or act,
and when one is in earnest the Lord passes him
through circumstances which help him in it. Paul
learns in an honourable way, for if the circum-
stances were trying, they came upon him for
Christ’s sake. With us the Lord has often to send
discipline, because we have been qllowing the
flesh. . |
‘“ All things are for your sakes.” (Ver. 15).
What a wonderful thing for Paul to say! How'
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much like his Master here, as also in what he says
in 2 Timothy ii. 10, and other places.

Christ in glory is my righteousness : Paul had no
better, and no one had any other; and it is Him I
- am following after, to be with Him, and like Him.
My life ought to be like a man in a long passage,
going towards a bright lamp at the other end of
it. I do not get the lamp till the end, but I have
the light of it all the way, and the nearer I get to
it, the more brightly it shines upon me, and in
that sense [ get more of the lamp every step I
take. The nearer [ get in my spirit to the ‘¢ far
more exceeding and eternal weight of glory,” the
more [ can afford to regard the trouble on every
side as ‘‘ light affliction,” and ** but for a moment.”
All present things become less fo me, the move really
I am looking at elernal things. Positive persecution
I find to be less hard to bear when it actually
comes, than it seems in looking torward to it.
When it is before me Ilook @f ¢#—when I am in it,
I look out of i¢ at Christ, and find relief in God.
And thus we do not faint.

E

FraGgMENT,—If by the law God tested fallen man
as to ability and willingness Z0 do His will ; by the
Gospel, He has tested him as to his ability and wil-
lingness %o suffer His will. Under the law, man
was Zo give to God ; under the Gospel, man was %
recerve from God. But man, fallen, has neither heart,
nor mind, nor will to have anything to do with
God. He will not have Him as tke end of his
being, nor will he have Him as z/s source. When
Grace prevails to save a soul, it soon becomes
evident that fhe source precedes the end, and that
““ All my springs are in Thee ” must precede ‘* Lo,
I come to do Thy will, oh God!” |
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CHRIST ON THE THRONE OF GOD.

- HEBREWS i. 3; viit. 1, 2; X. 12; Xii. 2.

There is no point perhaps which the Spirit of
God takes more pains to press in writing to the
Hebrew Christians than the connection of the
throne of God with the Lord Jesus. And the im-
mense weight of such a relationship must be evi-
dent on the least reflection to one who knows
what God is and what man is. There are two
things that the Jew as a Jew never acknowledges.
It was their great difficulty when unbelief began to
overspread the nation, and it is the great lie of
Judaism up to the present day.

The one is that God came down to man—God -
really and truly came down to man and not that
He merely made a revelation of Himself. This
they could easily believe. All their old polity was
founded upon a manifestation of the divine pres.
ence ; but a real personal presence of God upon
earth, to have God becoming a man, truly a man,
is foreign to Judaism as such. The system of its
Rabbis cannot abide it, utterly refuses it, and per-
ishes in 1ts war against it.

But there is another grand truth also to which
Judaism 1s equally opposed : not that God came
down merely, but that man was to go up and be
with God. Judaism as such finds all its place upon
the earth. It is essentially for the world ; and
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even in its best shape it is earthly, not heavenly.
According to God’s intentions about it and the
‘glorious counsels that He has yet in store for Is-
rael, it is the blessing of Israel upon the earth,
though I do not deny that after all the dealings
with the earth are over, they, as all other believ-
ers, will have their portion according to a changed
“condition in the new heavens and earth. But still,
speaking of the course of dispensations on the
earth, Judaism finds its place not in the heavens,
but here below. Therefore there was an immense
barrier in their minds against the thought ofa man
being in heaven. Acceordingly. in writing to the
Hebrews, the Holy Ghost sets Himself to give the
strongest possible expression to these truths, and
that, too, founded on the ancient divine records
which the Jews possessed. Psalm cx. has a very
important connection with the whole doctrine of
the Epistle to the Hebrews, as it was used on a
most critical occasion by our Lord with the Jews
in Matthew xxii.

The Lord Jesus is viewed in various lights as
seated on the throne of God. In chapter i, it is
copnected with the glory of His person. The
Messiah was divine. It was not merely that He
was raised there, that God exalted Him above His
fellows, though this was true; but He was God.
He who was a man was God ; He who was (od
deigned to become man. And now that He is
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gone up to heaven, He is not gone up as God only,
but as man. In Him, therefore, God had come
down and man had gone up. He had not ceased
to be God ; He could not cease to be what He is,
but He had carrted humanity on high, now bound
up with His own person for ever, humanity itself
in His person being on the throne of God. It is
this, too, which is shown here to be bound up with
the work that He has done. For it is evident that
the value of the work in the sight of God depends
on the glory of the person that did it. It is so even
among men. ‘The man who supposes that an ac-
tion depends merely on itself, and not also on the
person who does it, knows nothing as he ought to
know. The same words from persons of a totally
different character, and of different measures of
dignity, would have and ought to have altogether
another effect. Now this shows what an immense
source of strength and blessing, for the Christian,
is the holding fast the eternal glory of the person
of Jesus. So it is said here, He is the brightness
of His glory, and the express image of His sub-
stance.

Observe by the way, it is not the express image
of His ¢ person,” because each person was Him-
self ; the Father was Himself, the Son Himself,
and the Holy Ghost Himself. Christ is never said
to be the express image of the person of Father;
He is the image of the invisible God. The word is
‘“ substance” or ‘‘ subsistence.”

‘* And upholding all things by the word of His
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power, when He had by Himself purged our sins.”
Creature could not mix in it: that divine and
glorious Person undertook the whole work alone,
and He would not take His seat otherwise than
as having perfectly accomphlished it. He would
only sit down there '* when He had by Himself

>’ Then and not before—not until

purged our sins.’
~ purification of sins had been perfectly made—did
He sit down on the right hand of the Majesty on
high. Thus our sins are gone according to the
perfectness of the place of glory in which He is
now seated. The Lord Jesus has not merely taken
His seat on the throne of God as a divine person.
He was and is evermore a divine person ; and had
He not been so, He could not have taken His seat
there as He did ; but He 1s glorified on that throne
because He had, and when He had, by Himself
purged our sins, What a perfect witness
to the absolute putting away of sins for the be-
liever! Thus it is that God graciously, but with
perfect wisdom, binds together our faith in His
personal glory, our perception of His present
place as man, and the joy of the perfect abolition
of our sins before God. You cannot separate
them. If one of these truths is shut out, there is
weakness about all the rest. If one lets go the
gloty of Christ, how can he henceforth realize the
efficacy of His redemption in the remission of
sins ? If you hold fast His personal glory, you are
entitled to know forgiveness according to the
glory of His seat on the throne. If He was glori-
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fied on that throne after He had taken your sins
on Himself, it must have been because they were
all absolutely borne away.

But the throne is used in quite another way in
chapter viti. We were once enslaved by sin and
we have still to deal with 1t, though entitled by
Christ’s death and resurrection to count ourselves
dead to it. For believing in the Lord Jesus, and
in the forgiveness of our sins by Him, we are in
living relationship with God, our sins blotted out
and our sin judg:d in the cross. Consequently sin
is regarded as foreign to us, because in the nature
in which we are in relationship with God, there is
no sin, and the other nature is a constant encum-
brance which we learn to look upon with hatred.
But as we have the old nature still as a matter of
fact, though delivered from it by faith, so we are
liable to Satan’s using the world to act on our
flesh. Consequently we need a priest, and we
have a Priest—the best Priest that God can give,
the only Priest that ought to be confided in. ** We
have such an High Priest, .who is set on the right
hand of the throne of the Majesty in the heavens.”
There we find the glory of our Priest; the very
same glory i1s bound up with His priesthood as
with His atonement and His person. And we
find that as a priest He could not be on a less place
than the throne of God. God has seated Him
there. Such is the witness to the glory of Him
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who intercedes for us and is engaged to bring us
through the wilderness.

But in chapter x. we have the combination of
the sacrifice with the priesthood. ‘¢ This man,
after he had offered one sacrifice for sins, for ever
sat down on the right hand of God.” It was not
a temporary seat, because the sacrifice was abso-
lute in its consequences, and in virtue of this He
takes His seat permanecently, or in continuity, on
the right hand of God, to prove that there was
nothing else that needed to be done as far as the
blotting out of our sins was concerned. No
“doubt He will descend from heaven to receive His
bride to Himself, as also to judge the world. But
as to the question of purging our sins, He will
never rise from that throne. His being there is
the pledge of sin being put away. As I look up
at the throne and know that the Son of God is
seated there, I ought not to have any question
about my sins being gone. There are those who
think that this would diminish our present abhor-
rence of sin ; but it is an objection of unbelief, not
of holiness. It may have an appearance of jeal-
ousy for what is good ; but it really flows from
ignorance of God, and unbelief of the power of
the sacrifice of Christ. For the believer—the
ground ot hatred of sin and of guarding against
it lies not merely in our having a nature to which
sin is an aversion, but in the certainty that the
victory is won before we start on our course as
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Christians. Therefore our business is to walk
consistently with the truth that our sins are gone.
If we trifle with sin after that, we lose sight of the
deliverance which Christ has wrought for us; we
are shewing human nature far from God, and so
far walking in unbelief of the blessed place into
which Christ has brought us by His blood.

But there i1s a fourth place in which the throne
is introduced. In chapter xii. 2, Jesus is set down
at the right hand of the throne as the witness that
God i1s against the world and for Him whom the
world cast out, the Captain of faith; not merely
the sacrifice or the Priest, but the perfect pattern
of faith as a man here below. Now as such He
was a sufferer.  The more faith, the greater the
suffering. The Lord Jesus was not only the object
of faith for others, but He deigned to become a
man {and a man of faith) Himself ; and, as a man,
He had all the suffering as well as the joy of faith,
as it is said here, ** Who, for the joy that was set
before Him, endured the cross, despising the
shame, and 1s set down at the right hand of the
throne of God.”” It was not what He was going
to receive, but His own grace that brought the
Lord here. He had all things and needed nothing
that could be given Him. Nor is it even true of
the Christian that reward is the motive before
him. The Christian does not start upon his
career on earth because of the glory he is going to
have in heaven. It is alwavs the effect of divine
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grace made ‘known to the heart, and this alone,
which separates from the world and delivers a
man from himsel. Itis the absolute work of re-
demption. He knows he is starting with God’s
favour, and he has the encouragement of the glory
at the end of the course. ~ It was the fulness of
love that brought the Lord down. But when here
in the midst of sinners and of rejection and failure
all around, this was what sustained Him in His
errand of love ; * for the joy that was set before
Him (He) endured the cross, despising the shame.”

And here We‘have the answer to it on God’s part :

He *¢is set ‘down at the right hand ot the throne
of God,” and this just when everythmg appeared
to be ruined ; for the very last thing the world saw
of Jesus was His cross. Apparently, as far as man
could discern, a total victory was gained over the
Son of God. God’s purposes appeared to collapse
in the cross of Jesus. He was the only righteous
man, the only righteous judge, the appointed gov-
ernor of the world ; yet He had not the throne, but
‘the cross. He was the Messiah of Israel, yet the
despised and rejected of men. He was the ohject
~of faith to the disciples, yet they all forsook Him
and fled. All appeared to be one mass of ruin and
failure. But faith looks not to the earth, nor to
man, but to God ; and it sees that the Man who
was rejected and crucified by the world is set
down on the throne of the glory of God. And
when the moment comes for God to display Him
in glory, how He will reverse every thought of
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man, and prove that faith alone was always right !
And faith is only right because it is the answer in
man’s heart to the revelation of God.

The lLord grant that, rejoicing in such a Saviour
and in such a portion as we shall have now in
‘hope if not in present’ possession, and actually
‘glorified with Him by and by, we may look
through all present shame and sorrow with joy to
that throne whence He will come to receive us to
Himself in the Father s house.

-—-——-.-a:ﬁ

" THE MEETING.

ROM. VIII. 3§.

To Thee, Lord, my heart unfoldeth,
- As the rose to the golden sun—
To Thee, Lord, mine arms are clmcrlng”
The eternal joy begun.
For ever, through endless ages,
Thy cross and Thy sorrow shall be
The glory, the song, and the sweetness
That makes heaven heaven to me.

L]

Let one in his innocence glory,
Another in works he has done-——-
Thy Blood is my claim and my title,
Beside it, O lLord, 1 have none.
The Scorned, The Despised, The Rejected,
- T'hou hast won Thee this heart of mine;
In Thy robes of eternal glory
Thou welcomest me to Thine.
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JOTTINGS ON JUDE,

There is something about the Epistle of Jude
which attracts me increasingly the more [ read i,
and it seems to have a special application to the
present day. Short though it be, what remarkable
contrasts are presented to us and what vivid pic-
tures come before us! Although the most solemn
judgments are spoken of as impending, nowhere
in Scripture are the love of God the Father and the
untiring watchful care of the Lord Jesus more
sweetly referred to.

Before taking up the epistle itself, it might be
profitable to look at the antecedents of the penman
employed by the Holy Spirit to indite it. If we
turn to Luke vi., we find the Lord selecting the
twelve apostles, and we know He was in the habit
of sending them out two and two. In vs. 14-16,
we get the names with an ““ and” between 1st and
2nd, and again between 3rd and 4th, and so on.
May we not gather therefrom that we get the
pairs that were usually together. It would seem
then from ver. 16, that Jude (the writer of this
epistle) was thrown very much into the company
of Judas Iscariot. How much he must have seen,
that was painful to him, in the one who afterwards
came out fully in his true colours ! Who so fitting
to write about apostasy (as Jude does) as the one
who was so much in the company of the great
apostate? One cannot but feel in reading it that
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he has Judas Iscariot constantly before him : at-
tention may be called to vs. 4 and 12 as especially,
though not exclusively, illustrating what I allude
to. And, dear fellow believer, is there no practical
lesson in this for vou and me? Does the Lord
not sometimes permit us to be thrown into com-
pany far from congenial, or allow us to pass
through circumstances that are, in themselves,
very trying? May He not be just preparing us
for some little service which He has for us to do?
May we (by His grace) be found so—

““In heavenly love abiding,”
that we may be able truthfully to say,

““ His wisdom ever waketh,
His sight is never d'{m,»— :
He knows the way He taketh,
And I will walk with Him.”

In turning to the epistle itself, I must call atten-
tion to an important, but well authenticated, alter-
ation in the 1st verse, viz., * sanctified ” should be
“ peloved.” It should read, ¢ Jude, . .. . to them
that are called, beloved by God the Father and
preserved by Jesus Christ,” etc. Strongly, too, is
the change corroborated by internal evidence : for,
while the evil referred to is of a terrible character
and the coming judgment announced most sol-
emn, the Holy Spirit presses repeatedly the fact
that those who are the Lord’s are ¢! beloved’'--see
vs. 3, 17, 20. Then in ver. 21, let appearances be
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what they may, the saints are enjoined to ‘* keep

13

themselves in the love of God.” For what can we
not bear or go through if the sense of that love is
in power in the heart,  On the other hand, let the
heart lose the sense of it for a moment, and what
advantage does the enemy at once obtain! How
precious to know that we are *‘ preserved by Jesus
Christ” likewise. The word not only signifies
‘““preserved’” (translated *“ keep” in ver. 21}, but
carries with it the thought ot diligent watchful-
ness—surely sweetly suitable in connection with
the care of Him who, ‘having loved His own
which were in the world, He loved them to the
end.” | ‘

After the appropriate salutation of ‘‘ mercy unto
you and peace be multiplied,” ke lets us know that
the path before us is not a q'uiet, smooth one, but
that we must ‘* earnestly contend for the faith once
delivered to the saints,” and that the enemy we
have to fight against is not only an outside one,
but also, through fack of watchfulness oo the part
of those holding the fort, certain who had got in-
side surreptitiously. In Israel of old, the most
persistent and implacable foes were those inside
the borders of Israel, the Philistines. Well, hav-
ing got in unnoticed, they gradually undermine
the“truth, The danger may be scarcely noticeable
at first—they are like ‘‘sunken” or ‘* hidden
rocks (rather than ** spots”) in the feasts of love.”
However, sooner or later, they come out in their
true character. They may talk about love and the
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grace of God; but really ignorant of it in their
souls they turn it into lasciviousness, going on till
the very rights of Christ are denied. Have we not
this in a marked way in our day? The open
infidel there is-—but he is not the most dangerous
enemy. What is it that makes the conduct of
Judas Iscariot especially repugnant ? Not only
did he betray the blessed Lord, but actually used
that which is the expression of affection in doing
so. Have we not the same, in principle, repro-
duced in the present day ? Take the one who is
pleased to style himself a higher (?) critic. Does
he not act towards the writlen word in a similar
way that the traitor did to Z/he Word made flesh #
Judas pretended affection for Christ at the very
moient he was betraying that blessed One into
the hands of His enemies. The ‘“ higher critic”
pretends to be the friend of the Bible at the very
moment that he is betraying it into the hands of
its enemies, Is not such an one far more danger-
ous than an open infidel? Ah, fellow-believer,
“* God has not given us the spirit of fear, but of
power, and of love, and of a sound mind” (2 Tim.
i. 7), and may we be found good soldiers of Jesus
Christ, earnestly contending for the faith once
delivered unto the saints! The enemy has ever at-
tacked the word of God, sometimes openly, some-
times insidiously. An incident, I once heard of,
comes to my mind, which may be profitable to re-
late. There was a certain congregation that had
a new minister appointed who was one of these
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men who pretend to ‘‘ higher” ability. In his min-
istry he was constantly telling his hearers that
such a part was not to be believed as it was, and
that such another was not the word of God, etc.
There was a dear godly old man in the congrega-
“tion who was much grieved at all this, but who
said nothing for a time. After some months he
invited the minister to tea. The invitation was
accepted. After tea the old man asked the minis-
~ter if he would read the word of God, and he con-
sented. The old man handed him what appeared
to be a Bible. What was the minister’s surprise
to find very little besides the cover. It appears
that the old man on going home after hearing the
minister say that such a portion wasn’t the word
- of God, etc., had cut out the part referred to, till
the most of it was gone. When, therefore, the
minister opened what had been given him and
found little else than the binding, he exclaimed in-
dignantly, ““ What do you give me this for? Are
you making a fool of me?” *“O,” replied the old
mai, ** this 1s all you have left us.” The lesson
was so practical and so striking, that it was used
of the l.ord to exercise the minister’s conscience as
to the folly of what he was doing, and was blessed
to him. |

How solemn is the summing up in ver. 11 of the
three forms of evil. 1st. ““The way of Cain.”
Natural evil. The opposition of the flesh to God’s
testimony and to those that are really His. Ignor-
ing man’s state before God since sin has come in,

-
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and coming to God on the ground of what he

could himself do, instead of owning (as Abel did)
'the ruined condition he was in and that he could
_only approach God on the ground of blood-shed-
‘ding, the death of the Lamb. |

2nd. Ecclesiastical evil: not only teaching
error, but reducing it to a mere money basis.

- 3rd. Open opposition and rebellion against the
authority of God as displayed in His true King and
Priest.

The reference to Enoch is both solemn and
ble_ssed.

Solemn as indicating the terribleness of the evil
-'and the grave judgment that followed. .

Blesied as showing that, terrible though the evil
was, God’s grace was sufficient to enable a man of
like' passions as we are (in whom faith was) to
walk with God and have the present sense of His"
favour. Likewise leading the heart on to the
coming of the Lord Himself.

We are called upon to be builders as well
as fighters (ver. 20), reminding us of those
with Nehemiah in his day-—see Neh. iv. 17,
-18. The importance of prayer is also pressed
“upon us here, as in so many other places in Scrip-
ture.

What is spoken of in ver. 21 has already been
~alluded to, May the Lord graciously enable us to
be diligent as to what is enjoined. -

How important to remember what vs. 22, 23
teach. It recalls the instructions given Jeremiah,
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““ to separate the precious from the vile” (chap.
XV. 1Q, 20). | :

How preciously does ver. 24 ledd us back to whdt_,
we had at the commencement viz., that we are
““ preserved by Jesus Christ ; 7 for it spedks of Him
as the One who is able to keep us trom (not only
“faffing,” but, as it shoufld be, from evenj stumbs
ling, and to present us ** faultless before the pres-
ence of His glory with exceeding joy.” Whose
joy? In all things He bath the pre-eminence!
“The joy of the lord 1s your strength’ (Neh.
Viil. 10).
Surely, beloved, we can heartily join—as an-

other year closes—in the ascription, -

TO

THE

ONLY  WISK
GOD  OUR  SAVIOUR
BE  GLORY AND MAJESTY,
DOMINION AND POWER,
BOTH NOW AND
EVER.

AMEN.

ErraruMm.—Page 201, line 2, for *“ Ezekiel xlvu :
1-10, 11,” read *‘ Ezekiel xIvii, 1-10, 12."
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